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Foreword
The third volume of Arabian Epigraphic Notes contains a rich collection of stud-
ies, covering the diverse epigraphic landscape of Arabia. Z. Al-Salameen and
Y. Shdaifat publish a new Nabataean inscription from the Moab plateau, dated
to year 29 of Aretas iv. This is a precious addition to the small corpus of
Nabataean texts from this region. S.A. Al-Zaidi shifts our attention to the late
2nd and early 1st millennium bce. Studying cuneiform sources in the light of
Arabian epigraphy, Zaidi makes a compelling argument that the term udru was
the generic term for the dromedary, only shifting to mean ‘bactrian camel’ af-
ter extensive contact with North Arabians introduced the Camelus dromedarius.
This article is the first published in aen to deal with cuneiform sources, and
underscores the importance of dialogue between different ancient corpora.
Part II of A.Q. Al-Housan’s series of Safaitic inscriptions from the Mafraq
Museum edits a rich collection of texts: twenty-one previously unpublished in-
scriptions. Drawing on advances in epigraphy, combined with a sound histor-
ical linguistic approach, M. van Putten reconstructs the development of triph-
thongs in Arabic, from the earliest times to the dialect of the Qur’anic Con-
sonantal Text. His study sheds important light on how the Qur’an must have
been pronounced before the canonization of the reading traditions, the so-
called qirāʾāt. A. Al-Jallad publishes an important addendum to the An Outline
of the Grammar of the Safaitic Inscriptions (2015), anticipating the appearance
of the second edition in 2018.
M. Arbach takes us to ancient Yemen, where he gives an outline of the state
of the art of the paleographic dating of the South Arabian inscriptions, con-
cluding that letter shapes alone do not suffice for establishing the chronology
of texts. M.I. Ababneh publishes a new Safaitic square-script inscription from
notheastern Jordan. The text further confirms that this hand was typical of the
lineage group ʿmrt. L. Nehmé provides the final contribution of this volume:
an edition of eighteen inscriptions from the region of al-Jawf in Saudi Arabia
(ancient Dūmah). Seventeen of these texts are Nabataean and date to the 1st
and 2nd centuries ce, while one is in the Arabic script proper and dates to the
6th century. It is the first pre-Islamic Arabic-script inscription from North Ara-
bia and sheds revealing light on the understanding of the development of the
Arabic alphabet from its Nabataean antecedent. The discovery of a 6th-century
Arabic inscription in North Arabia fills an important lacuna in the distribution
of the Arabic script, which was previously only attested in Syria and Najran,
and suggests that many more related texts remain to be discovered in North
and West Arabia. Arabian Epigraphic Notes 3 underscores the fact that Arabian
Epigraphy as a field is in its infancy. Each year brings new discoveries that
have the potential to change radically our understanding of Arabia’s history
and languages.
Ahmad Al-Jallad
Les Lilas, France, January 10, 2018.
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A New Nabataean Inscription from the Moab
Plateau*
Zeyad al-Salameen (Al-Hussein bin Talal University)
Younes Shdaifat (Muʾtah University)
Abstract
This paper deals with a new unpublished Nabataean inscription found in
al-ʿAdnāniyah town, which is located to the north of Muʾtah in the Gover-
norate of Karak in southern Jordan. The inscription represents a new ad-
dition to the corpus of Nabataean inscriptions from the Moab Plateau. The
text, which is dated to the 29th year of Aretas IV, mentions the construction
of rbʿyʾ, a term that has not been attested previously in Nabataean.
Keywords: Nabataeans Nabataean inscriptions Nabataean religion
Cultic practice
1 Introduction
The inscription dealt with here was found in al-ʿAdnāniyah town, which is
located approximately 2 km to the north of Muʾtah in the Governorate of Karak
in southern Jordan. The coordinates of the site, which lies about 1170 m above
the sea level, are 31.122007 and 35.692656.
Al-ʿAdnāniyah, which was called Miḥna in the accounts of early travelers
and explorers,1 was visited by several explorers such as Seetzen (1810: 416),
Irby & Mangles (1823: 113), Mauss & Sauvaire (1867: 484), Tristram (1873:
117), Doughty (1888: 22), Brünnow & von Domaszewski (1904–1909 I: 103),
Musil (1907–1908: 19, 77, 152, 362, 365) and Glueck (1939: 99–100). The
site has been referred to in these accounts as a large ruined village.
Several Nabataean graffiti and inscriptions have been found in the Moab
plateau and these include short texts uncovered in Dhāt Rās (Zayadine 1970:
131–132; El-Maani 1996), al-Batra (El-Maani & Kareem 1999: 133) and in
Zgaybeh to the west of al-Qaṣr (Worschech 1985: 171). The text that is dealt
with in our current paper constitutes an important addition to the corpus of
*Many thanks are due to John Healey and Laïla Nehmé for reading the draft version of this
paper and their valuable comments and suggestions.
1The ancient namewasMiḥna but it has been changed recently by the local inhabitants because
of its negative meaning in Arabic: “catastrophe, disaster” (Knauf 1991: 284).
1
a new nabataean inscription from the moab plateau
known texts from the Nabataean period in Moab. Moreover, other inscrip-
tions were found at the site and those were dated to the Byzantine and Islamic
periods (Canova 1954: 281–284).
Figure 1: Map of the Karak Governorate showing the location of al-ʿAdnāniyah.
Based on a map published by the Ministry of Municipal Affairs, Jordan
(http://www.moma.gov.jo/maps/karak.jpg).
Miller’s archaeological survey in the Moab Plateau yielded about 967 pot-
tery sherds from al-ʿAdnāniyah. These were dated to the period between the
Late Bronze Age and the Ottoman period, including sherds dated to the Naba-
taean period (Miller 1991: 113). These indicate that the site was continuously
and densely inhabited during these periods.
Figure 2: General view of the courtyard and the cave
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Figure 3: Photograph of the inscription (taken by Younes Shdaifat)
2 The Text
The text was found in the courtyard of one of the traditional houses that were
exposed by some treasure hunters (figure 2). We are thankful to Moawiyah Ad-
Dhmour, a student in the Department of Archaeology and Tourism at Muʾtah
University, for drawing our attention to this remarkable stone.
The stone was seemingly placed originally at the entrance of a nearby cave
which might have been a tomb that was sealed by a side door built of soft,
dressed limestone blocks approximately 70 cm in height and 45 cm in width.
The cave was looted and partially damaged.
The text was incised on a hard and irregular limestone block that measures
approximately 72 cm by 51 cm. Its thickness is about 23 cm. The surface of
the stone is even and it is naturally flat.
The text consists of five lines and the length of the first line is about 46 cm
and the average height of the letters is 7 cm. The letters are irregular in size
and the spacing between them is not identical. They can be clearly read except
in the last part, which has been defaced, and the part that bears the last word
is seemingly broken.
As far as paleography is concerned, one point is worth mentioning here.
The form of the letter t, with a loop round the left stroke, is usually found
in texts from the late 2nd to the 4th century ad and it is surprising to find it
here in a text dated to the reign of Aretas IV, both in medial and final position
(for discussion see Nehmé 2010). This confirms that a particular letter shape
cannot be used as an absolute method to date a text but may only give a general
and hypothetical indication.
The text reads as follows:
3
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Figure 4: Tracing of the inscription (drawn by Zeyad al-Salameen)
2.1 Transliteration
dʾ rbʿyʾ dy ʿbd
ḥbrw br ʾwšw lʾlh
gʾyʾ bšnt ʿšryn
wtšʿ lḥrtt
mlk nbṭw rḥm [ʿmh]
2.2 Translation
This is the “resting-place or (square) plaque” which ḥbrw son of ʾwšw con-
structed for the god of Gaia in the year twenty-nine of (the reign of) Aretas,
king of the Nabataeans, lover of his [people].
2.3 Commentary
dʾ: “this” (feminine) (Hoftijzer & Jongeling 1995: 333ff).
rbʿyʾ: “resting-place” or “(square) plaque”.
This word is not found in this current form in Nabataean, but there are
other forms derived from the root rbʿ attested in Nabataean and they are found
in texts referring to religious constructions and dedications.
The root of the word is related to the Semitic root rbʿ that has different
meanings. The word rabaʿa عَبَر has different meanings in Arabic and one of
4
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them is “remained, abode, dwelt”, whilemarbaʿ ْعَبْرَم means “house” (Lane 2003:
128). Another meaning of this word is “four” and it may refer to structure with
four corners. Nehmé linked the word with the Semitic root rbḍ “lie down” and
concludes that the words ʾrbʿnʾ and rbʿtʾ mean “ritual couches” dedicated to
gods (2003). ʾrbʿnʾ and rbʿtʾ are attested in inscriptions found in Sidon (cis II
160), Cos (Levi Della Vida 1938), Tell esh-Shuqafiyyeh (Fiema & Jones 1990:
240), Kharabā (Dussaud & Macler 1903: 313), Boṣrā (Littmann 1914: 71),
Umm as-Surāb (Littmann 1914: 2), Petra (Nehmé 2003: fig. 9) and Ṣirwāḥ in
southern Arabia (Nebes 2006: 10).
The following table summarizes the Nabataean texts that contain rbʿtʾ and
ʾrbʿnʾ:
Table 1: Attestations of rbʿtʾ and ʾrbʿnʾ
Word Place Comments
rbʿtʾ Kharabā The name of the divinity to whom
the text was dedicated is missing.
[r]bʿtʾ Boṣrā The name of the divinity to whom
the text was dedicated is missing.
ʾrbʿnʾ Umm as-Surāb The name of the divinity to whom
the text was dedicated is missing.
rbʿtʾ Tell esh-Shuqafiyyeh Records a dedication of a rbʿtʾ to
Dushara of Daphne
rbʿtʾ Sidon Records a dedication of a rbʿtʾ to Al-
ʿUzzā
rbʿtʾ Petra The name of the divinity to whom
the text was dedicated is missing.
rbʿtʾ Cos Records a dedication of a rbʿtʾ to Al-
ʿUzzā.
rbʿtʾ Ṣirwāḥ Records a dedication of a rbʿtʾ to
Dushara
dy: a well-known relative pronoun meaning “which, that”.
ʿbd: “made, constructed”. This verb occurs frequently in Nabataean Ara-
maic, Hebrew, Palmyrene and Hatran (Hoftijzer & Jongeling 1995: 1029).
ḥbrw: This is the name of the dedicator. It is attested twice in two Nabatae-
an inscriptions discovered in Sarmadāʾ in Saudi Arabia (Al-Theeb 2014: nos.
11, 76). It may be compared with ḥbr and ḥbrm that are found in pre-Islamic
Arabian inscriptions (Harding 1971: 84).
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ʾwšw: This name is common in Nabataean inscriptions and occurs in Nab-
ataean in other forms such as ʾwyšw and ʾwšʾlhy (Negev 1991: 11). It occurs
frequently in Pre-Islamic Arabian inscriptions (Harding 1971: 84).
lʾlh gʾyʾ: gʾyʾ= Gaia is to be identified with modern-day Wādī Mūsā. This
toponym goes back to the Nabataean period and is attested in Nabataean in
inscriptions uncovered in Oboda, al-Jawf, Wādī Rum and Wādī Mūsā (Negev
1963: 113–117; Savignac & Starcky 1957: 198; Savignac 1934: 574–575). It
originated from the Semitic word gyʾ, which means ”valley, a place where the
waters flow together, low plain” (Gesenius 1844: 194). This name appears in
different forms in Nabataean theophoric personal names such as ʾmtʾlgʾ, ʿbdʾlgʾ
(Littmann 1914: n. 9, cis II 157, 173, 1205) and ʿbdʾlgyʾ (cis II 3138), meaning
”the servant of (the god) of Eljī” (Al-Khraysheh 1986: 127; Negev 1991: 788,
790). The word gy is attested also as a tribal name in Hismaic inscriptions
(King 1990: nos. 42, 647). For more details about Gaia, see Al-Salameen &
Falahat (2012).
Who was the “god of Gaia”?
Al-ʿUzzā and al-Kutbā are linked with Gaia, and their names appear in an
inscription from ʿAyn esh-Shallaleh in Wādī Rum (Savignac 1934: 574–575,
no. 17; Strugnell 1959: 29–31). The term “the god of Gaia” is mentioned three
times in Nabataean:
1. In an inscription found in el-Mʿeiṣreh to the north of the Petra city centre.
This refers to the dedication of an ʾgnʾ, “basin”, to ʾlh [ʾl]gyʾ ʾlhʾ “Ilāh-al-
Gia, the god” (Dalman 1912: no. 35).
2. In a dedicatory inscription from al-Jawf which confirms that there was
a sanctuary, mḥrmtʾ, dedicated to Dushara the god of Gaia, dwšrʾ ʾlh gyʾʾ
(Savignac & Starcky 1957: 196–217).
3. In a dedicatory inscription from Oboda that refers to the members of the
mrzḥʾ of Dushara the god of Gaia, dwšrʾ ʾlh gʾyʾ (Negev 1963: no. 10).
It appears that Dushara, who was the major Nabataean deity, was the god of
Gaia. He was given many titles and described as “Lord of the House (temple)”,
“Lord of heaven and earth”, “God of our Lord (the king)” and “the one who
separates night from day” (Zayadine 2003: 59).
bšnt ʿšryn wtšʿ: bšnt “in the year of”. šnt is a feminine singular noun “year”
which appears frequently in dated Nabataean texts. The word is followed then
by the year when the text was written: ʿšryn wtšʿ “in the year twenty-nine” of
Aretas IV, which is ad 20.
lḥrtt mlk nbṭw rḥm [ʿmh]: “of (the reign of) Aretas, king of the Nabataeans,
lover of his [people]”. This formula is common in Nabataean.
3 Conclusion
This article discussed a new Nabataean inscription found in Moab (southern
Jordan), dated to the 29th year of Aretas IV (ad 20). It mentions the construc-
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tion of rbʿyʾ, a term that has not been attested previously in Nabataean.The text
represents a new additional supplement to the previously known Nabataean in-
scriptions from the Moab Plateau.
Addresses for Correspondence:
zeyad.mahdi@gmail.com, younis777@yahoo.com
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Sigla
cis II Corpus Inscriptionum Semiticarum, Pars Secunda, Inscriptio-
nes Aramaicas Continens, 1889.
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Betwixt and Between the Bactrian Camel and
the Dromedary: The Semantic Evolution of
the Lexeme udru during the 11th to 8th
Centuries bce*
Sayyid-Ali Al-Zaidi (York University)
Abstract
This paper strives to overturn the general consensus that has formed over
the past three decades on the identification of the Akkadian lexeme udru as
exclusively designating the Bactrian camel (Camelus bactrianus). This gen-
eral opinion does not appreciate the semantic evolution of the lexeme udru
during the Iron Age. By examining references to udru in Mesopotamian
texts from a diachronic perspective, we can outline the semantic evolution
of the lexeme. It will be demonstrated that the lexeme udru without any
qualifications designated the camel in general and the dromedary in partic-
ular during the 11th to 9th centuries bce. Only after the Assyrians defeated
the Arabians in the 8th century bce and became better acquainted with the
dromedary (Camelus dromedarius), did the lexeme udru start to designate
the Bactrian camel in particular.
Keywords: Akkadian Assyria Camel Animal names Animal husbandry
1 Introduction
Over the past three decades, there has been a trend to associate the Indo-Iranian
loanword udru1 solely with the Bactrian camel (Camelus bactrianus) in Akkadian
(Heide 2010: 349; cad U/W: 22). Ever since Wolfgang Heimpel’s (1980: 331)
*My deepest gratitude goes to Michael C.A. Macdonald of the University of Oxford, Carl S.
Ehrlich of York University, and Ed J. Keall of the Royal Ontario Museum for taking the time to
read the drafts to this paper and for providing their invaluable criticisms. I would like to thank
K. Martin Heide of Philipps-Universität Marburg for his notes, corrections and comments on this
paper. I would also like to thank Piotr Michalowski of the University of Michigan, Ann Arbor for
his encouraging comments in publishing this paper.
1Plu. udru, fem. udrāti, masc. udrū, udurū. Although we don’t know from which Indo-Iranian
language the Akkadian lexeme udru was borrowed, the word for camel in the Avesta and the Rig
Veda is ushtra/uṣṭra (उХ). However, it is difficult to derive udru from ushtra (Bulliet 1975: 154–
155, 304 n. 32). It is possible that udru was borrowed from an Indo-Iranian people that used a
cognate of Sanskrit voḍhṛ (वोढृ) ‘drawing, bearing, carrying, bringing, or one who bears or carries;
draught horse or bull’, Avestan važdra ‘pulling’ to derive their word for camel (cf. Bulliet 1975).
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identification of udru as Trampeltier, the ‘Bactrian camel’, many scholars have
followed Heimpel’s lead, such as Wolfram von Soden (1965–1981 3: 1401),
Daniel Potts (2004: 153, 161), who states that the translation of udrate as
dromedaries “is surely wrong”, and Martin Heide (2010: 348–349), who went
so far as to declare that udru “exclusively designated the Bactrian camel”.2
Unlike the consensus that has evolved on the identification of the Sumerian
terms am.si.kur.ra ‘elephant of the mountain(-land)’3 and am.si.ḫar.ra.an
‘elephant of the road’4 as designations for the Bactrian camel,5 and anšea.ab.ba
‘donkey of the sea’ as the dromedary (Camelus dromedarius) (Heide 2010: 348;
Magee 2015: 267), the growing consensus on the identification of udru as ex-
clusively designating the Bactrian camel in Akkadian, irrespective of the time
period, is problematic because it does not appreciate the semantic evolution of
the lexeme udru during the Iron Age.
2 11th to mid-9th Centuries bce
The earliest attestation of the lexeme udru appears on the Broken Obelisk
(11th century bce), which states that Aššur-bēl-kala (1074/3–1057/6 bce) dis-
patched merchants who acquired ud-ra-a-temeš. He bred herds of ud-ra-a-temeš
and displayed them to the people of his land (Grayson 1991: 103–104). Later,
Tukulti-Ninurta II (890-884 bce) received 30 ud-ra-te from Hindanu, a city on
the Middle Euphrates river in Iraq (Grayson 1991: 175). Ashurnasirpal II (883-
859 bce) also received ud-ra-a-te from Hindanu (Grayson 1991: 200). Whether
the camels of Aššur-bēl-kala and Hindanu were dromedaries or Bactrians de-
pends on the identification of udru.
3 9th century bce
The lexical evolutions during the reigns of Shalmaneser III (859–824 bce) and
Šamši-Adad V (824–811 bce) can facilitate the identification of udru. As-
syrian scribes referred to Bactrian camels from Gilzānu, which was located
west/southwest of Lake Urmia in northwestern Iran, in the following man-
2However, in a personal communication (October 9, 2016) Heide has since overturned his
opinion: “I changed my opinion about the ‘udru.’ E.g., I do not think any more that ‘udru’ is a term
for ‘Bactrian camel;’ I rather think it is a term for ‘camel’ generally, comprising both dromedaries
and Bactrian camels” (cf. sad, ‘udru’).
3This is a reference to the Zagros Mountains (Heide 2010: 348).
4Heide notes, “In am.si.ḫar.ra.an, the Akkadian word ḫarrānum ‘way; road’ or ‘journey; car-
avan’ seems to refer primarily to the use of the Bactrian camel in caravan trading” (Heide 2010:
348). With the exception of the appearance of am.si.ḫar.ra.an in the Sumerian love song
Dumuzi-Inanna P, col. iii, lines 24-25, (restored in cad I/J: 2), the terms am.si.ḫar.ra.an and
am.si.kur.ra seem to occur only in lexical texts, cf. the Sumerian term gú.gur5 (camel?) (seeSteinkeller 2009; Yuhong 2010).5However, in a personal communication (October 10, 2016) Heide now views these terms as
“possible designations,” and notes, “Both terms, similarly as udru, are never explicitly identified as
Bactrian camels by the Assyrian scribes.”
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ner: ta-ma-ra-te6 šá šu-un-na ṣe-ri-ši-na; 2 tam(a)-ra-te7 ša 2 gu-un-gu-li-pi; ú-
du-rimeš šá šu-un-na gu-ga-li-pe-ši-na; and anšea.ab.bameš šá šu-na-a-a ṣe-ri-ši-na
(Grayson 1996: 9, 15, 103, 149–150), all of which express the Bactrian as
a camel (dromedary) with two humps or a two-humped camel (dromedary).
Based on the fact that the dromedary was never referred to in any text as an
anšea.ab.ba, am.si.kur.ra, am.si.ḫar.ra.an, udru, ibilu8 or gammalu9 with
‘one hump’, Heide (2010; 2011: 348-50, 360) rightly concludes that the drom-
edary was seen as the usual form of the camel, whilst the Bactrian camel was
seen as a special form of the camel.
This notion that the Assyrian scribes saw the dromedary as the usual form
of the camel is supported by inscriptions on the Black Obelisk (9th century
bce), where the Bactrian is referred to as an anšea.ab.ba (dromedary) with two
humps, as well as an inscription from Calah (Nimrud) (9th century bce), which
states that Šamši-Adad V brought anšeud-ra-a-ti ša 2.ta.àm iš-qu-bi-ti ‘camels
with two humps’ from the mountain fortifications of Mēsu, a mountain city
in northwestern Iran (Grayson 1996: 149–150, 185). The inscription from
Calah displays the full semantic value of udru: first, it employs the word ud-
ra-a-ti with the qualification ‘with two humps’ for the Bactrian, and second, it
adds anše (donkey) to ud-ra-a-ti as in the case of anšea.ab.ba. The term anše
‘donkey’ was used for the domesticated dromedary, which was controlled by a
strap around themuzzle like a donkey (anše), hence anšea.ab.ba ‘donkey of the
sea’, whereas the Bactrian, which was controlled by a nose peg, was referred
to as an elephant (am.si) as in am.si.kur.ra ‘elephant of the mountain(-land)’
and am.si.ḫar.ra.an ‘elephant of the road’.10
6Streck notes that the alleged spelling ta-ma-ra-te is conspicuous and should be read clearly as
ú-du-ri (sad, ‘udru’).7Streck argues that this was probably a scribal error in which the scribe did not understand
the foreign word udru in a vorlage and misread ú-du- as ta-ma-=tam(a)- (sad, ‘udru’; ‘tamru’). In
a personal communication (October 10, 2016) Heide supports this theory in lieu of his previous
suggestion that it was possibly a typo for tam-ra(-a)-te, which in turn should be read as ud-ra(-a)-te
because tam is the same sign as ud (Heide 2010: 349). Heide’s previous interpretation seems more
plausible given that ú-du- and ta-ma- are completely different signs.
8The term ibilu (i-bi-lu) was common in Semitic languages except for the Canaanite subfamily.
The root of ibilu is non-Semitic in origin. In Sabaean, ʾbl exclusively designated the domesticated
dromedary (Heide 2010: 346, 348).
9The earliest use of the West Semitic loanword gammalu/gamlu anšegam.mal for the camel
appears on the Kurkh Stele of Shalmaneser III in reference to the Battle of Qarqar in 853 bce to
which Gindibu the Arab brought 1 lim anšegam-ma-lu (1,000 camels) (Grayson 1996: 23). Of note
is a ration list (tablet 269) discovered at Alalakh (level VII) and dated to the 18th century bce.
According to Wiseman, line 59 reads 1 šà.gal anšegam*.mal* ( ), ‘one (mea-
sure) as fodder for the camel’. However, Lambert challenged this reading, stating that gam.mal is
not attested until later Assyrian texts, and should be read dàra.maš ‘stag’. Alternatively,
Wolfram von Soden has suggested anše.gúr.nun[.na] (=kūdanu(m)) ‘mule’. In a personal com-
munication (October 10, 2016) Heide noted that von Soden’s suggestion “not only respects the
actual cuneiform signs that were collated by Wiseman in 1959, but also proposes an animal that
fits better into the general context” (Wiseman 1953: plate XXXII; Wiseman 1959: 29, 33; Bulliet
1975: 64; Lambert 1960: 42; Von Soden 1965–1981: 498–499).
10Akin to the Sumerian term for the horse, anšekur.ra ‘donkey of the mountain(-land)’, for
the scribes to employ anše ‘donkey’ to describe the dromedary reveals their understanding of the
animal: the dromedary’s condition in the Mesopotamian context was similar to that of the donkey.
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4 8th century bce
During the mid-8th century bce there was another lexical evolution. In the
inscriptions of Tiglath-Pileser III (745–727 bce) there was an expansion in the
Assyrian lexicon on camel typology. In reference to Bactrian camels brought
from the mountains and lands east of Assyria, the scribes employed anšeud-ra-a-
te like the Calah Stele of Šamši-Adad V but dropped the qualification ‘with two
humps’ (Tadmor 1994: 108). When the Assyrians received tribute from cities,
peoples and tribes in Arabia, such as the Sabaeans, Tayma, and Qedar, the
scribes referred to the male dromedary as anšea.ab.ba or ibilē, the she-camel as
sal/munus.anšea-na-qa-a-te, and their young as anšeba-ak-ka-ri (Tadmor 1994: 88,
108). It appears that these terms are Arabian loanwords appropriated by As-
syrian scribes after Tiglath-Pileser III defeated the Arabians (Livingstone 1997:
260). It is clear that as the Mesopotamians became more familiar with the
camel their terminology was refined to the point of technical precision.
5 Conclusion
The technical terminology found in the inscriptions of Tiglath-Pileser III is a
mid-late 8th century bce phenomenon. To transpose mid-late 8th century bce
semantics to 11th to 9th centuries bce usage is anachronistic given that the
camel was an animal with two distinct species, at times interbred (Potts 2004:
160–161), and was foreign to the Mesopotamians. The dromedary did not be-
come commonplace until the 8th century bce. This anachronistic reading is
responsible for leading Heide to declare that udru exclusively designated the
Bactrian even though he noticed that “even when the Assyrian scribe employed
the term udru for the Bactrian camel, he pointed sometimes in a tautological
fashion to the fact that it was two-humped” (2010: 349). The qualification
‘two-humped’ would only seem tautological if one assumed the 8th century
bce semantics for udru. Had the qualification appeared in the inscriptions of
Tiglath-Pileser III, it may be regarded as tautological given the precise termi-
nology used therein. However, the qualification does not appear in the in-
scriptions of Tiglath-Pileser III. Therefore, it stands to reason that from the
11th to 9th centuries bce, udru had a similar meaning to our contemporary
understanding of the word ‘camel’, i.e. it may refer to either the dromedary
or the Bactrian, or camels in general but it is most often culturally associated
with the dromedary. Therefore, when explicitly expressing the Bactrian, the
scribes employed the qualification ‘with two humps’, a point which can be
demonstrated by mining through the Sumerian-Akkadian urra (=ḫubullu) and
First, a muzzle strap was used for the dromedary like the donkey rather than the nose peg for
the Bactrian (Bulliet 1975: 149–150). Second, the dromedary was seen as a mount and beast
of burden in a role akin to that of the donkey. Both characteristics demonstrate a domesticated
animal. Either or both of these features may have inspired the scribes to refer to the dromedary as
anše. For an analysis of the references to anšea.ab.ba in a domesticated context in 14th to 13th
century bce texts see Heide (2010: 346–348, 351–354, 359–360).
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urgud lexical series and other lists containing fauna.11 This also explains why
udru was never assigned to am.si.kur.ra ‘elephant of the mountain(-land)’
and am.si.ḫar.ra.an ‘elephant of the road’ in the urra and urgud lexical series
(cf. Heide 2010: 349).12 However, anšeud-ra-a-ti is equated with ga-ma-[la]-ti
‘female dromedaries’ in a 7th century bce Sultantepe tablet (Landsberger &
Gurney 1957–1958: 332; Gurney 1981–1982: 98; Horowitz 2008: 599).
In conclusion, it is no longer tenable to identify udru as exclusively desig-
nating the Bactrian camel. It is my contention that the usage of udru in the
11th to 9th centuries bce without the qualification ‘with two humps’ referred
to the camel in general and the dromedary in particular, and it was not un-
til the mid-late 8th century bce that udru without the qualification ‘with two
humps’ would start to designate the Bactrian camel in particular. However,
even as late as the 7th century bce, udru without the qualification ‘with two
humps’ was still equated with the dromedary.
Address for Correspondence: ali.alzaidi@outlook.com
11Heide (2010: 350) concludes, “The dromedary was not regarded as a novelty which had
to be defined by its relative, the Bactrian camel, which had been domesticated already in the
3rd millennium, but vice versa: the Bactrian camel was in the lexical lists and sometimes also in
campaign reports and in contract-letters defined by going back to the common terms used for the
dromedary in the 2nd millennium.”
12In a personal communication (October 10, 2016), Heide said, “I think now that the reason
why udru was never assigned to am.si.kur.ra and am.si.ḫar.ra.an has to do with the fact that both
am-si-kur-ra and am-si-ḫar-ran came out of use in the 1st millennium, they were only copied in
lexical lists, whereas udru is not known from any text before the 11th century BCE. In short, these
terms were not contemporary in practical use.”
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Sigla
cad Chicago Assyrian Dictionary (Roth et al. 1956–2010)
sad Supplement to the Akkadian Dictionaries. http://altorient.
gko.uni-leipzig.de/etymd.html (accessed 9 October 2016).
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A selection of Safaitic inscriptions from
Al-Mafraq, Jordan: II
Abdul-Qader al-Housan
(Mafraq Antiquities Office and Museum, Jordan)
Abstract
This paper sheds light on twenty-one new Ancient North Arabian (Safaitic)
inscriptions discovered in 2015 in Jordan, one of which mentions the Nab-
ataean Damaṣī.
Keywords: Safaitic Nabataean inscriptions Damasi Ancient North Arabian
1 Introduction
The stones on which these inscriptions were found are located about 35 km
from the town of al-Azraq in north-eastern Jordan. The precise location of the
site where the inscriptions were found is called Wādī wa-Ġadīr Asḫīm (see fig-
ure 1), an area in which Byzantine and Islamic architecture can also be found.
Specifically, there is an abundance of Ayyubid ceramics and a great number
of other Islamic inscriptions, although these are admittedly short inscriptions
consisting mostly of genealogies. There are also a number of Safaitic inscrip-
tions in this area, most of which remain in situ. Some of the stones have been
relocated to the Mafraq museum on account of their significance. These in-
scriptions were found in September 2015 by the author.
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Figure 1: Map of Jordan showing the location of Wādī wa-Ġadīr Asḫīm (Source:
Google Earth)
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2 Inscriptions 1–20
Figure 2: Inscriptions no. 1–3
INS-NO-1:
l bḥṯ{n} bn ʿḏ bn klbʾl bn ʾs¹d bn {ġ}{r} [] mrġm w wgm ʿl- ḥbb
‘By {Bḥṯn} son of ʿḏ son of Klbʾl son of ʾs¹d son of {Ġr} son of Mrġm and he
grieved for a loved one’
A portion of stone and therefore inscription missing. The stone is currently
located in the Al-Mafraq Antiquities Office and Museum.
INS-NO-2:
l b{ṣ}ln bn glm
‘By {Bṣln} son of Glm’
INS-NO-3:
l rhy bn ʿmrʾl
‘By Rhy son of ʿmrʾl’
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Figure 3: Inscription no. 4
INS-NO-4:
l ms²dt w ts¹wq ʾl- ʿk{s¹}t
‘By Ms²dt and he longed for ʿks¹t’
The letter s¹ is not clear, but we can infer from other inscriptions that it is
the name ʿk{s¹}t. The stone is currently located in the Al-Mafraq Antiquities
Office and Museum.
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Figure 4: Inscription no. 5
INS-NO-5:
l tm bn ẓnʾl bn ʿbd bn ngm ḏ- ʾl kn w rʿy h- ʾgml f h lt s¹lm
‘By Tm son of Ẓnʾl son of ʿbd son of Ngm of the lineage of Kn and he pastured
the camels and so O Lt [grant] security’
The stone is currently located in the Al-Mafraq Antiquities Office and Mu-
seum.
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Figure 5: Inscription no. 6
INS-NO-6:
l s¹bʿ bn wny bn ṣʿd bn s¹kr bn mfny bn nʿmn
‘By S¹bʿ son of Wny son of Ṣʿd son of S¹kr son of Mfny son of Nʿmn’
The stone is currently located in the Al-Mafraq Antiquities Office and Mu-
seum.
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Figure 6: Inscription no. 7
INS-NO-7:
l mḫrn bn ʿṭs¹ bn s¹wr
‘By Mḫrn son of ʿṭs¹ son of S¹wr’
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Figure 7: Inscription no. 8
INS-NO-8:
l s¹wr bn qdm h-gml
‘By S¹wr son of Qdm is the camel’
The stone is currently located in the Al-Mafraq Antiquities Office and Mu-
seum.
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Figure 8: Inscription no. 9
INS-NO-9:
l rmʾl
‘By Rmʾl’
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Figure 9: Inscription no. 10
INS-NO-10:
l mrṭ bn ys²kr w bʿr m ḥrt
‘By Mrṭ son of Ys²kr and he went with camels from the Harrah’
The verb bʿr has been found only four times in Safaitic inscriptions and
there is not yet an agreed translation for this word. One possible translation
of this inscription is that ‘he went through the desert with the camels’, another
‘he rode the camels from the desert’.
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Figure 10: Inscription no. 11
INS-NO-11:
l ʾbg{r} bn ʾs¹ bn ḫlf bn ʾs¹ ḏ-ʾl ʿmrt
‘By ʾbgr son of ʾs¹ son of Ḫlf son of ʾs¹ of the tribe of ʿmrt’
The author of this inscription made a mistake on the last letter of the first
name ʾbg{r} and wrote m instead of r, then corrected the error below.
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Figure 11: Inscriptions no. 12–14
INS-NO-12:
l ns²ḥ bn hknf bn ydʿ
‘By Ns²ḥ son of Hknf son of Ydʿ’
INS-NO-13:
l ʾḥḥt bn ns²ḥ bn hknf
‘By ʾḥḥt son of Ns²ḥ son of Hknf’
INS-NO-14:
l ṣḥr bn hknf bn ydʿ w rmy gdd
‘By Ṣḥr son of Hknf son of Ydʿ and he went to a level plain’
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Figure 12: Inscriptions no. 15–16
INS-NO-15:
l s²rk bn qʿṣn bn nẓr w qṣf f h lt rwḥ
‘By S²rk son of Qʿṣn son of Nẓr and he was sad, so O Lt [grant] ease’
The inscription includes a drawing of a man and a camel. This depiction
is rarely seen in Safaitic inscriptions; instead it is usual for inscription from
northwest Saudi Arabia. The author put a point between the two fs to delineate
the two different words.
INS-NO-16:
l ʿqrb bn mʿ{l} bn ġzlt bn s²rk
‘By ʿqrb son of {Mʿl} son of Ġzlt son of S²rk’
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Figure 13: Inscription no. 17
INS-NO-17:
l flṭ bn ṣbḥ h-bkrt
‘By Flṭ son of Ṣbḥ is the young she-camel’
The stone is currently located in the Al-Mafraq Antiquities Office and Mu-
seum.
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Figure 14: Inscriptions no. 18–19
INS-NO-18:
l {gz}k bn s²ʿ bn gmm bn qnʾl bn yḥmʾl bn mrʾt bn gryt bn ʿzn bn ḥr{n}tt bn tmn
bn ʿḏr bn ḫ{}b bn z{mʾ}
‘By Gzk son of S²ʿ son of Gmm son of Qnʾl son of Yḥmʾl son of Mrʾt son of
Gryt son of ʿzn son of Ḥrntt son of Tmn son of ʿḏr son of Ḫb son of Zmʾ’
INS-NO-19:
l rs²ḥ bn wqf
‘By Rs²ḥ son of Wqf’
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Figure 15: Inscription no. 20
INS-NO-20:
l ʾs¹lm bn khl bn ws²kʿt
‘By ʾs¹lm son of Khl son of Ws²kʿt’
The stone is currently located in the Al-Mafraq Antiquities Office and Mu-
seum.
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3 An inscription mentioning Damaṣī
Figure 16: Inscription no. 21
INS-NO-21:
l ns²l bn mʿn bn mṭl ḏ- ʾl tm w nẓr ʿl- dmṣy b- ḫms¹ mʾt frs¹ s¹nt ḥrb ʿmm
‘By Ns²l son of Mʿn son of Mṭl of the lineage of Tm and he was on the lookout
for Dmṣy with five cavalry units in the year of the war of ʿmm’
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Figure 17: Tracing of INS-NO-21 (drawn by Abdul-Qader al-Housan)
3.1 Commentary
The inscription is easily legible, with clear letters written in a ‘square’ script
that is considered to be a stylistic feature in Safaitic inscriptions, occurring in
only a minority of inscriptions. There are a number of oddities in the letter-
forms however. The second letter could be read either as s² or as f, and it is
difficult to decide which should be preferred since the resulting word, a per-
sonal name, could be either ns²l or nfl, both of which are attested as personal
names in Safaitic. We might prefer the reading with s² since there is a f at
the end of the inscription which does not have the same unusual shape. The
letter ḏ- in the formulaic expression ḏ-ʾl is interestingly adorned with a flick at
the extremity of the letter, as can be seen in figure 17. We consider this to be
a form of decoration, which can perhaps support the hypothesis that the use
of the square script is decorative as well. The letter d in the personal name
dmṣy is also unusual, having a form that at first glance could be mistaken for
the letter q. This appears to be on account of the uneven surface of the stone,
which is not flat and in face quite indented, especially in the area where the
name occurs. Finally, the last word is ʿmm in the phrase ḥrb ʿmm, in which
the penultimate letter (the first m) is unusually filled in with additional lines.
While the resulting form bears no resemblance to any particular Safaitic letter,
it could perhaps be misread as a w; this is impossible however since there is
one other occurrence of w in the text which is written normally. Furthermore,
decoration of this type is not unprecedented in Safaitic inscriptions, with even
whole inscriptions being written in this ‘stripy’ script style. It is impossible to
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say why the author chose to adorn only this m in this way, and why he did not
write the following m in the same way.
3.2 Genealogy
As is customary in Safaitic inscriptions, this text starts with the letter l, under-
stood conventionally as a lam auctoris which introduces the author of the text.
This l is always followed by a personal name, which usually takes the form of
a genealogy containing anything from two to ten names, and in many cases
more. Here the genealogy traces three generations, all the names of which are
known already from the Safaitic corpus (although see the comment on the first
name, ns²l, above). After the genealogy comes the tribal affiliation, introduced
by the formula ḏ-ʾl. Here the tribe name is Tm, which is also a known tribe
from the Safaitic corpus (e.g. HCH 130, WH 711, CSNS 633, etc.).
3.3 Narrative
The narrative content of the inscription opens with the verb phrase, w nẓr ʿl-
dmṣy, ‘and he was on the lookout for Dmṣy’. The verb is interesting because it
is a well attested verb but only occurs one other time in the known corpus with
the preposition ʿl-; the verb nẓr usually takes an object without a preposition
(LP 1263; ISB 90). The verb is also interesting because it has several forms, also
appearing frequently as w tnẓr, and also as tẓr which demonstrates assimilation
of the n in the t-stem (see Al-Jallad 2015: 132). The other inscription containing
nẓr ʿl- is HaNSB 305. The name Dmṣy is known as a personal name from three
other inscriptions (SIJ 287; SIJ 823; SIAM 36) and now in this inscription; in
only one of the four inscriptions is there a genealogy, so it is impossible to
prove that they do or do not refer to the same person.
The following two clauses are supplementary to the narrative. The first is b-
ḫms¹ mʾt frs¹, “with five hundred horses”. It is interesting to note that we do not
find the number five hundred elsewhere in Safaitic except in this inscription.
There are, however, a number of inscriptions which exhibit parallels to this:
• In C 3201 the author writes w s¹rt mʿ ʾb-h {b-}mʾt frs¹, ‘and he served with
his father in a cavalry unit’.
• C 20762 has b-ʾlf rgl w mʾt f [r]s¹, ‘with one thousand foot soldiers and {a
1C 320:
l whblh bn ʾḥrb bn ykn ḏ- ʾl kkb w bhʾ brkt w bnq{l} w hrbt s¹nt rʿy ʾl ʿwḏ nʿmʾl ʿbd w s¹rt mʿ ʾb-h {b-}
mʾt frs¹
‘By Whblh son of ʾḥrb son of Ykn of the lineage of Kkb and he rejoiced at Brkt because there
was fresh herbage, and returned from a place of water the year the lineage of ʿwḏ pastured the
livestock of the lineage of ʿbd; and he served with his father in a cavalry unit’
2C 2076:
l lṯ fty gʿd bn ʿbṯn w s¹rt ʿl-{ḥ}dq ʾbgr b- ʾlf rgl w mʾt f [r]s¹ w tnẓr h- s¹my b- h- d{r} f h lt r{w}ḥ w h
bʿls¹{m}[n] —
‘By Lṯ slave boy of Gʿd son of ʿbṯn and he served in a troop against the walled enclosure of ʾbgr
with one thousand foot soldiers and {a cavalry unit}; and he waited for the rains near this place
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cavalry unit}’.
• KRS 14683 reads w qṣṣ b-mʾt frs¹, ‘and he tracked with a cavalry unit’.
It could be that the author was on the lookout for Dmṣy accompanied by
five hundred riders, or five cavalry units. Of course, the syntax is not lucid and
it might equally be possible that it is Dmṣy who is coming with the horses.
The inscription employs a well-known Safaitic dating formula, namely, the
pattern s¹nt followed by the occurrence, which took place in that year (C 2577;
LP 360; SIJ 705; WH 2113). In this case it is s¹nt ḥrb ʿmm ‘the year of the war of
ʿmm’. Given that this stone was discovered in the vicinity of inscription which
reads l ḥrb bn ʿmm, ‘By Ḥrb son of ʿmm’, it seems plausible to understand this
as a personal name (see figure 18)4.
Figure 18: The Safaitic inscription with the personal name ʿmm
3.4 The historical figure of Dmṣy
As discussed above, the name dmṣy appears in four Safaitic inscriptions, but
unfortunately without enough evidence to shed much light on the identity of
so, O Lt, let there be relief, and O {Bʿls¹mn}…’
3KRS 1468:
l mlk bn bls¹ bn ys¹mʾl bn ṣʿd bn ʾs¹ w qṣṣ b- mʾt frs¹ bʿd ʾl ḍf f h gdḍf s¹lm ʾ
‘By Mlk son of Bls¹ son of Ys¹mʾl son of Ṣʿd son of ʾs¹ and he tracked with a hundred horsemen
after the ʾl Ḍf and so O Gdḍf may he be secure ʾ’
4Present location: Al-Mafraq Antiquities Office and Museum.
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the person, or persons, referred to. There is also one occurrence of a dmṣ (WH
908) and one dmṣn (WH 1964) in the known corpus; the name is clearly very
rare in Safaitic and not in any way well known. Since only one inscription
furnishes Dmsy with a genealogy, there is no way to securely identify all these
instances as references to the same person. On account of the relatively small
number of references to him in the Safaitic inscriptions, it is impossible to say
even whether he was an important character; naturally this is an argument ex
silentio. Two, however, do make reference to a revolt (mrd) by a Dmṣy who
must be the same person. The first (SIJ 287) was found in Jawa (Jordan), and
reads as follows:
SIJ 287:
l ḫr bn ʾs¹ bn ḫr ḏ-ʾl ms¹kt w wld b-h-dr s¹nt mrd mḥrb w s¹nt mrd dmṣy w ḫrṣ
h-s²nʾ f h lt s¹lm w mwgd
‘By Ḫr son of ʾs¹ son of Ḫr of the tribe of Ms¹kt. He was born in this place
[Jawa] the year of the rebellion of Mḥrb and the year of the rebellion of
Dmṣy. He is on the watch for the enemy, so, o Lt and Ds²r, [grant] security
and [continued] existence.’
The second inscription to refer to the revolt of Dmṣy is from Tell al-ʿabd in
Jordan and reads as follows:
Figure 19: SIJ 8235
5I would like to thank the ociana project for permission to use this image.
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SIJ 823:
l mgd bn zd bn qdm bn mrʾ ḏ- ʾl ḍf w q(ṣ)ṣ bʿd ḍ(f) s¹nt mrd dmṣy lhtm(—) ʾs¹lm
f {ʾ}(—)
‘By Mgd son of Zd son of Qdm son of Mrʾ of the tribe of Ḍf and he followed
after Ḍf the year of the revolt of Dmṣy…’
Figure 20: The Safaitic inscription bearing the name Dmṣy, presently situated in the
Irbid museum6
6I would like to thank the ociana project for permission to use this image.
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Figure 21: Map of Jordan, showing the location where the other two inscriptions
were found
We may compare the localities where these inscriptions mentioning Dmṣy
have been found: Jawa, Tell al-ʿabd and now Wādī wa-Ġadīr Asḫīm (unfortu-
nately the provenance of the fourth example is unknown, since the rock has
been moved to the Irbid Museum). It can be seen that these three places are
all located in the Jordanian Badia, in relatively close proximity to each other.
There is a known Nabataean inscription mentioning a character called dmsy
who has long been associated with this Dmṣy of the Safaitic inscriptions (see,
for example, Winnett 1973). This inscription (C II no. 287; JS I: 224 no. 84) is
from Ḥegrā (Medāin-Ṣāleḥ) and consists of only one line. It reads:
C II 287:
dkyr dmsy br rbybʾl ʾsrtgʾ bṭb
‘In memory of Dmsy, son of Rbybʾl, the strategos, for good.’
It will be immediately noticed that the Nabataean inscriptions uses the letter
s (samekh / semkath) where the Safaitic has ṣ, but this is possible to reconcile
since, as Winnett writes, “the name DMSY is of Greek origin and Greek sigma
might well be reproduced by ṣ in Safaitic and by s in Nabataean” (1973: 55).
The name Winnett is referring to is the Greek Damasippos (hypocoristic of
dmsps, Greek Δαμάσιππος), of which the Nabataean form Dmsy is an apparent
hypocoristic. Hackl et al. (2003: 342) suggest that the Dmsy of the Nabatae-
an inscription is “wahrscheinlich identisch mit Damaṣi”, an assertion which is
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perhaps more indicative of the uncertainty than it is of the identification itself.
The Nabataean Dmsy was, as the above inscriptions shows, the son of a
strategos from Ḥegrā. His grandfather was the aforementioned Damasippos,
whose sons were Ganimu and Rabîbʾel, the latter being the father of Damasi and
a certain Maliku (see Winnett 1973: 55; Graf 1997: 199). Winnett’s hypothesis
is that Dmsy revolted on account of his father overlooking him as a successor,
in spite of his seniority, and promoting his younger brother Maliku as governor
of Hegra in his place. This contention is based on the face that JS 34nab refers
to Maliku as strategos but, as is clearly evident, the term is absent from the
above memorial inscription to Dmsy.
Scholars have attempted to produce evidence connecting the apparent re-
bellion of Dmṣy as recorded in the Safaitic examples with what can be re-
constructed of the narrative of Dmṣy from the Nabataean sources. Al-Otaibi
remarks that “Damasī’s revolt was serious enough to be taken as a basis for
dating in Nabataea (snt mrd dmṣy)”, (2011: 91) although this reasoning is less
convincing when one considers that the same dating formula in Safaitic usu-
ally references far more banal (although, in all likelihood, just as serious to the
writers) occurrences, such as the arrival of rains or hyenas. Bowersock (1983:
156) cites a title, given to the last Nabataean king Rabîb’el II (70–106 ce, a
contemporary of Dmsy), of dy ʾḥyy wšyzb ʿmh, ‘he who brought life and deliver-
ance to his people’; he suggests that this description is an open reference to the
“crisis of his accession” (1983: 156), characterized by the rebellion of nomadic
leaders such as Dmsy. Al-Otaibi takes this even further, suggesting that it is
a specific reference to the success of the former in putting down the revolt of
Dmṣy (2011: 91). As outlined by Graf (1997: 363), the Safaitic inscriptions
give evidence of Dmṣy being supported by nomadic tribes, the names of which
are known from Safaitic inscriptions generally: Ḍf, Ms¹kt, Mḥrb. The evidence
is not wholly compelling, however; if Dmṣy was truly an important figure in-
teracting on a large scale with the nomadic tribes, some of whom apparently
carved Safaitic inscriptions, when why should there be so few references to
him in the corpus?
The scene has therefore been reconstructed of Dmṣy, as an influential Nab-
ataean, involving the nomadic tribes in the vicinity of southern Nabataea in
the political affairs of the kingdom and even using them in a revolt which he
started against the northern part of the kingdom. The implication is that the
Nabataeans before Dmsy had also formed alliances with the desert nomads
and that Dmsy incited them to join his rebellion; the Nabataean approach is
summarized by Bowersock as “a reasonable, if occasionally risky policy of using
nomadic groups as allies of the government of the sedentary nation at the edge
of the desert” (1983: 156).
3.5 Conclusion
This importance of this inscription lies in its being the fourth attestation of
the name Dmṣy in Safaitic, and therefore sheds light on the so-called revolt
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of Dmṣy as known from the other three instances. It could be the case that
Dmṣy came to the area, as this inscription suggests, with an entourage of five
hundred riders; alternatively, it could merely be Dmṣy with five hundred horses
or, as we discussed, the horses could already have been at this location. The
inscription cannot prove the theories already circulating in scholarly literature
about the connection between Safaitic Dmṣy and the Nabataean kingdom; it
should, however, inform all future consideration of this topic as new evidence
is eagerly awaited.
Address for Correspondence: alhousan@yahoo.com
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Index of personal names
ʾbgr 11 ʿṭs¹ 7
ʾḥḥt 13 ʿqrb 16
ʾs¹d 1 ʿks¹t 4
ʾs¹ 11 ʿmrʾl 3
ʾs¹lm 20 ʿmm 21
Bḥṯn 1 Ġzlt 16
Bṣln 2 Ġr 1
Tm 5 Flṭ 17
Tmn 18 Qdm 8
Gryt 18 Qʿṣn 15
Gzk 18 Qnʾl 18
Glm 2 Klbʾl 1
Gmm 18 Khl 20
Ḥrntt 18 Mḫrn 7
Ḫb 18 Mrʾt 18
Ḫlf 11 Mrġm 1
Dmṣy 21 Mrṭ 10
Rs²ḥ 19 Ms²dt 4
Rmʾl 9 Mṭl 21
Rhy 3 Mʿl 16
Zmʾ 18 Mʿn 21
S¹bʿ 6 Mfny 6
S¹kr 6 Ngm 5
S¹wr 7, 8 Ns²ḥ 12, 13
S²rk 15, 16 Ns²l 21
S²ʿ 18 Nẓr 15
Ṣbḥ 17 Nʿmn 6
Ṣḥr 14 Hknf 12, 13, 14
Ṣʿd 6 Ws²kʿt 20
Ẓnʾl 5 Wqf 19
ʿbd 5 Wny 6
ʿḏ 1 Yḥmʾl 18
ʿḏr 18 Ydʿ 12, 14
ʿzn 18 Ys²kr 10
Index of lineage names
Kn 5
ʿmrt 11
Tm 21
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Index of divine names
Lt 5
Index of vocabulary
ʾgml 5 ‘camels’
bʿr 10 ‘he rode’ (3MS suffix conjugation verb)
bkrt 17 ‘young she-camel’
ts¹wq 4 ‘he longed (for)’ (3MS suffix conjugation
verb)
gml 8 ‘camel’
ḥbb 1 ‘a loved one’
ḥrt 10 ‘the Harrah’ (place name)
ḥrb 21 ‘war’
ḫms¹ mʾt 21 ‘five hundred’
rʿy 5 ‘he pastured’ (3MS suffix conjugation verb)
rmy 14 (3MS suffix conjugation verb)
rwḥ 15 ‘relief’
s¹lm 5 ‘security’
s¹nt 21 ‘year’
frs¹ 21 ‘horse’
qṣf 15 ‘he was sad’ (3MS suffix conjugation verb)
nẓr 21 ‘he was on the lookout’ (3MS suffix conju-
gation verb)
wgm 1 ‘he grieved’ (3MS suffix conjugation verb)
Sigla
C Corpus Inscriptionum Semiticarum. Pars V. Inscriptiones Saraceni-
cas Continens, Tomus 1. Inscriptiones Safaiticae, edited by G.
Ryckmans, Paris: Imprimerie nationale, 1950–1951
CSNS Clark (1979)
HaNSB Ḥarāḥšah (2010)
HCH Harding (1953)
ISB Oxtoby (1968)
JS Jaussen & Savignac (1909–1922)
KRS Safaitic inscriptions recorded by G.M.H. King on the Basalt
Desert Rescue Survey (now published in ociana)
LP Littmann (1943)
ociana The Online Corpus of the Inscriptions of Ancient North Ara-
bia project at the Khalili Research Centre, University of Oxford
(http://krc.orient.ox.ac.uk/ociana/index.php)
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SIJ Winnett (1957)
WH Winnett & Harding (1978)
SIAM The Safaitic inscription in the Irbid museum
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The development of the triphthongs in
Quranic and Classical Arabic*
Marijn van Putten (Leiden University)
Abstract
The original Proto-Semitic triphthongs have developed in a variety of ways
in the history of Arabic. Employing data from Old Arabic and the Quranic
Consonantal Text, this paper examines the developments of these triph-
thongs in Classical Arabic and the language of the Quran. It describes the
development in hollow and defective roots and shows that Quranic Ara-
bic developed a new long vowels /ē/ and /ō/ in positions where Classical
Arabic merges triphthongs with *ā.
Keywords: Quranic Consonantal Text Old Arabic Nabataeo-Arabic
Triphthongs Historical Linguistics
1 Introduction
This study will look at the development of the triphthongs in the language of
the Quranic Consonantal Text and by extension also its developments in Clas-
sical Arabic, and it will examine in what way they deviate from one another.
“Triphthong” in its Semitistic context has a slightly different meaning than in
the general linguistic context. We take triphthong to have the Semitic meaning
of a sequence of a short vowel–glide–short vowel.1
1.1 On the study of the qct
This study aims to use the evidence found in the Quranic Consonantal Text
(henceforth qct) to study the language of the Quran. The qct is defined as
the text reflected in the consonantal skeleton of the Quran, the form in which it
*The author would like to thank Almog Kasher, Sean Anthony, Ahmad Al-Jallad, Daniel Beck,
Maarten Kossmann, Benjamin Suchard and Fokelien Kootstra for giving useful comments on an
early draft of this paper.
1Formal sound laws will be expressed in a schematic way in this paper. W stand for a glide w
or y. v stands for any short vowel, and v̄ for any long vowel. An x above a vowel (v̽) means the
vowel is unaccented while an acute (v́) means it is accented. $ marks a syllable boundary and #
marks a word boundary. Arabic script will be reproduced without dots if the specific source under
discussion lacks them. The tāʔ marbūṭah is not distinguished from the regular hāʔ. ع is transcribed
with ʕ, while the hamzah is transcribed with ʔ. Classical Arabic will be transcribed in italics, while
reconstructed pronunciation of the qct will be placed within slashes /.../.
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was first written down, without the countless additional clarifying vocalisation
marks. The concept of the qct is roughly equivalent to that of the rasm, the
purely undotted consonantal skeleton of the Quranic text, but there is an im-
portant distinction. The concept of qct ultimately assumes that not only the
letter shapes, but also the consonantal values are identical to the Quranic text
as we find it today. As such, when ambiguities arise, for example in medial
ـيـ , ـنـ , ـبـ , ـتـ , ـثـ , etc., the original value is taken to be identical to the form
as it is found in the Quranic reading traditions today. This assumption is not
completely unfounded. From the very earliest Quranic documents onwards,
we already find occasional cases of consonantal dotting (Déroche 2014: 20).
While the choice when a consonant is dotted and when it is not seems highly
haphazard, there are no vast disagreements with the modern Cairo Edition of
the Quran when the dots are present.
The way Arabic is written in the qct deviates in many ways from the Classi-
cal Arabic norm, and needs to be supplied with a large number of vocalisation
marks to yield the forms of the contemporary reading traditions of the Quran.
As these markings are not originally part of the Quranic text, and we do not
know the origins or exact age of these reading traditions, the study of the qct
aims to look at what the qct itself can tell us about the language of the Quran.
1.2 The ى, و and ا for Classical Arabic /ā/ in the qct
The qct contains many examples where the reading tradition today reads ā,
which have rather different representations in the common Classical Arabic
orthography.
In Classical Arabic, ā is written in the vast majority of the cases with ا; only
word-finally can it be represented with ى as well as with ا:
• qāma ماق ‘he stood up’
• māta تام ‘he died’
• daʕā اعد ‘he called’
• najāh ةاجن ‘salvation’
• tuqāh ةاقت ‘precaution’
• ramā ىمر ‘he threw’
• ramā-hu هامر ‘he threw it’
• hudā (in context hudan) ىده ‘guidance’
• hudā-hu هاده ‘his guidance’
If we look at the way these words are written in the qct, we find that the
situation is more complex. Both و and ى are used word-internally in several
of these words, e.g. najāh هوجن, tuqāh هيقت, ramā-hu هيمر, hudā-hu هيده. This paper
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aims to to show that such spellings are rooted in a phonetic reality and are not
simply the result of an arbitrary spelling practice for writing ā.
In the following sections we will first discuss the collapse of the triphthongs
in hollow roots, a development shared between Classical Arabic and the lan-
guage of the qct, and seemingly one of the earliest developments. After that
we will discuss the development of the triphthongs in defective roots.
2 *aWv in hollow roots
The hollow roots have occasionally been reconstructed with already contracted
medial vowels at a Proto-Semitic stage, e.g. Huehnergard (2005a: 177, n. 75).
However, in light of Old Arabic2 evidence, which at least occasionally retains
the glide (Al-Jallad 2015: 119), and the fact that the development of Hebrew
suggests that the triphthong had not yet collapsed at the Proto-Northwest-
Semitic stage (Suchard 2016a: §5.3), we must assume that the hollow verbs
had not yet collapsed at the Proto-Arabic stage either.
Several other languages retain evidence of the original triphthong in hollow
roots. Ancient South Arabian, at least at its earliest stage, shows forms of
hollow verbs without a collapsed triphthong, e.g. kwn ‘he was’, mwt ‘he died’.
Likewise, Suchard (2016b) argues that Gəʕəz forms like qoma ‘he stood’, mota
‘he died’ and śema ‘he set in order; he put in place’ can be explained as coming
from the same *mawita, *qawuma and *śayima with the regular loss of high
short vowels in open syllables that we find in strong verbs as well, e.g. labsa
‘he clothed himself’ < *labisa and subsequent shift of aw to o and ay to e.3
In Voigt’s compelling defense of a triradical analysis of the weak verbs, he
formulates two rules for the collapse of the triphthong in the hollow verbs
(1988: 142; cf. also Bauer 1912; Suchard 2016b: 319; and Al-Jallad 2015:
119f):
1. áWv > ā
2. aWv́ > v̄́ (> v́)4
With these rules we arrive at all the Arabic hollow verb types:
2I use here the definition of Old Arabic as employed by epigraphists: the documentary evidence
of Pre-Islamic Arabic as attested in the epigraphic record, rather than the literary evidence found
in the so-called Pre-Islamic poetry. For a definition and outline of the Old Arabic corpus see
Macdonald (2008) and Al-Jallad (forthcoming b).
3Huehnergard (2005b: 30–35) suggests that the diphthong *ay in Gəʕəz only collapses in front
of coronal obstruents. This rather unusual conditioning is only supported by four clear examples
(and one loanword and one form that is attested both with and without collapsed diphthong).
Accepting Suchard’s (2016b) analysis, this would mean that there are many more examples of *ay
> e than previously thought. Many of the words with uncontracted ay which certainly cannot be
taken as loanwords start with a guttural, which also blocks the collapse of the aw > o shift.
4Note that this rule is technically unable to explain the 3pl.f. and 2pl.f. impf. of stem VIII hollow
roots, e.g. yaḫtarna ‘they (f.) choose’, taḫtarna ‘you (f.) choose’ < *y/taḫtayírna. Considering how
such a form with the expected i vowel would be completely isolated within the paradigm, an
analogical replacement of i with a seems unproblematic.
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Proto-Arabic Classical Arabic meaning
*máwita māt́a ‘he died’
*qáwuma qāḿa ‘he stood up’
*śáyima šāḿa ‘he put away; put in’
*mawíttu míttu ‘I died’
*qawúmtu qúmtu ‘I stood up’
*śayímtu šímtu ‘I put away; put in’
In this model, the vowel that follows the medial glide is what determines
the quality of the vowel that we see in the closed syllable reflex. As there
are no hollow verbs that have a form like **CaCtu, this would suggest that
Proto-Arabic did not have *CawaCa verbs, while it did have a large number of
*CawuCa verbs.5 This is unexpected, as regular triradical fientive roots have a
vocalism *CaCaCa.6
The existence of such forms as Safaitic myt */mayeta/ < *mawita ‘he died’
and swq */sawoqa/ ‘he drove the animals’ seem to show that, at some point,
these verbs still had a true triphthong, as neither a diphthong, as in **/mayta/,
nor a long vowel, e.g. **/mēta/, would be written with a glide in the Safaitic
orthography (Al-Jallad 2015: 37f). Presumably, at some point in the history of
Safaitic, these triphthongs (but not the triphthongs of defective verbs) collapse,
giving forms like mt */māta/ ‘he died’ and sq */sāqa/.
The medial triphthong does not collapse if it is followed by another glide,
e.g. dawā ‘to be sick’ < *dáwaya, not **dāya (cf. Safaitic dwy */dawaya/ ‘id.’,
Al-Jallad 2015: 311).
3 *aWv in defective roots: introduction
In the previous section we saw that both Classical Arabic and the language of
the qct undergo the same developments in hollow roots. For defective roots,
however, we see that orthographically the two varieties diverge. I will argue
that this orthographic divergence is best interpreted as a linguistic difference.
In Classical Arabic, both unstressed *-awa and *-aya collapse to ā, e.g.
*daʕawa > daʕā ‘to call’ and *ramaya > ramā ‘to throw’. In the qct, as well
as in Classical Arabic orthography, these etymologically different triphthongs
remain orthographically distinct, as verbs with a *w as the final root conso-
nant are written with ا, whereas verbs with *y as their final root consonant
are written with ى. This suggests that the triphthong *awa has collapsed to ā
and that *aya had a different phonetic value than ā in the dialect on which the
orthography is based.
Classical Arabic writes etymological ى, despite pronouncing it as ā; this is
the so-called ʔalif maqṣūrah. Whenever a verb of this type is followed by a
5Note that Gəʕəz also lacks any sign of CaWaCa verbs, whereas CoCa, CeCa < *Ca-
w/yv[+high]Ca is common.
6Voigt (1988: 143f) suggests that the unexpected u and i vowel in his reconstruction of fientive
hollow verbs is to be derived by analogy from the imperfective stem vowel.
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object clitic, the ā is written as ا, e.g. ʔatā ىتا ‘he came’ but ʔatā-hu هاتا ‘he came
to him’. This practice differs from the orthography of the qct, where final ى
verbs simply always retain ى in this position, e.g. ىتا ‘he came’ and هيتا ‘he came
to him’.
The Classical Arabic ʔalif maqṣūrah is clearly a case of historical spelling.
However, as both Nöldeke et al. (2013 [1836–1930]: iii/37)7 and Rabin (1951:
115ff) point out, the consistent spelling with ى in the qct and absence of
alternation with ا suggests that this difference in spelling represents a phonetic
reality.
Based primarily on the orthography of Arabic material in Nabatean Ara-
maic, Diem (1979: §§10–15) argues however, that the writing of ʔalif maqṣūrah
is a purely orthographic practice in the qct, Classical Arabic and Arabic ma-
terial in Nabatean Aramaic. Diem (1979: §10) bases this assertion on the fact
that there are several examples of words that would in later Arabic orthogra-
phy be written with ʔalif maqṣūrah are written with both א and י in Nabatean
Aramaic, e.g. ידחא ʔiḥdā ‘one’, ילעא ʔaʕlā ‘personal name’, יצפא ʔafṣā ‘personal
name’, יזעלאדבע ʕabd-al-ʕuzzā ‘personal name’ but אלעא ʔaʕlā ‘personal name’,
אצפא ʔafṣā ‘personal name’ and אזעלא al-ʕuzzā (name of deity)’. He observes that
the forms with the spellings with י appear most prominently in the peripheral
(and mostly later) inscriptions from Sinai and Hijaz, and from this concludes
that such a spelling must be a later innovation.
While Diem (1979: §13) admits that it is possible that, rather than an or-
thographic device, we are dealing with a practice that reflects the dialectal
pronunciation of the Sinai and Hijaz, he says that this is unlikely for two rea-
sons:
1. It is not reflected in any of the modern dialects;
2. it is not reflected in the reading traditions.
Neither of these assertions are true, as will be shown in Section 5. In light
of Old Arabic evidence, as well as comparative evidence from other Semitic
languages, it is clear that ʔalif maqṣūrah is of a different etymological origin
than the ʔalif mamdūdah. Moreover, there are linguistic clues in the qct that
show that the two sounds are phonetically distinct.
4 Refuting the “orthographic practice” explana-
tion
Diem (1979: §14, §46) argues that ʔalif maqṣūrah in the orthography of the
qct is a purely orthographic device to write final /ā/ and that it is chosen
over ʔalif mamdūdah because of paradigmatic pressure. Because parts of the
paradigm of words with ʔalif maqṣūrah have forms where the /ā/ alternates
7I will cite Nöldeke et al. (2013 [1836–1930]) by the page numbering of the original German
version.
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with /ay/ (e.g. ʔataytu تيتا ‘I came’ but also ʕalā ىلع ‘on’, ʕalayka كيلع), the /ā/
would be written pseudo-etymologically with ى.
While this orthographic device might not be altogether impossible if it had
originated in the context of a well-developed Arabic scribal tradition, where
some rudimentary grammatical theory may have aided in writing this pseudo-
etymological ى, Diem envisions this orthographic practice to have already de-
veloped in the Nabatean Aramaic period.
Although we find many example of Arabic names and words in Nabate-
an Aramaic texts, there is no evidence indicating that Arabic had become a
chancellery language at the time of the Nabatean Kingdom. The few examples
that we have of Arabic being written are often rather late and ad hoc attempts
at writing Arabic (e.g. the En Avdat inscription and the Namarah inscription)
and do not give the impression of a well-developed scribal tradition. Without
such a scribal tradition, it seems unlikely that such a sophisticated systematized
non-intuitive orthographic practice would have developed.
There are also several other reasons why such an explanation fails to con-
vince. First, by Diem’s rationale, we would, as Nöldeke et al. (2013 [1836–
1930]: iii/37) have already pointed out, expect daʕā اعد to be spelled **وعد, as
it alternates with daʕawtu توعد. Diem (1979: §15) addresses this point. His
argument rests on the fact that the orthographic practice developed from the
writing of Arabic nouns and particles, as Arabic conjugated verbs would not
usually occur in Nabatean. When the orthography was adapted for writing
verbs, the possibility to introduce a mater lectionis و would no longer have been
available, as the orthography was fixed by that time. It seems to me highly im-
probable that, if the pseudo-etymological spelling practice of ى for ā was still
understood and in active use to be applied to verbs, that this practice would
not have been adapted for و, especially if we accept Diem’s argument that و is
a mater lectionis for ā in other positions (1979: §§17–18).
Moreover, as Behnstedt (1987: 135) points out, Diem’s theory fails to ex-
plain why several words that do not alternate /ā/ with /ay/ paradigmatically
are nevertheless consistently written with ى, e.g. ḥattā ىتح ‘until’, matā ىتم
‘when’, balā ىلب ‘yes (fr. si)’ etc. Diem (1979: §14) recognises this problem,
but his counter-argument is unconvincing. He suggests that, as ى is now a
way of marking ā, this sign can analogically be spread to words that are not in
derivational relation to forms where a phoneme /y/ appears. The implication
of this argument is that such an analogy would have already have taken place
extremely early in the development of ى as an orthographic device for writing
ā, as e.g. balā is already commonly written in Nabatean as ילב (Cantineau 1978:
71). If the pseudo-etymological function of the mater lectionis ى was already
forgotten before the Nabatean script came to be used primarily for writing Ara-
bic, it is difficult to believe that scribes were able to adapt this etymological
orthographic practice to the verbal system, as Diem suggests that they did.
Finally, Diem’s approach would not easily apply to perhaps the largest cat-
egory of words in Nabatean that show this final י, namely, personal names like
יזעלאדבע ʕabd-al-ʕuzzā, where there is no context where a *y would show up
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in its paradigm. There is strong evidence that there was phonetic variation in
names with this final alternation א and י in other Semitic languages of Arabia
as well. For example, the deity ʕuzzā is attested in the Dadanitic script in two
different forms: the name ‘female servant of ʕuzzā’ is attested both as ʾmtʿzh
(U 019) and ʾmtʿzy (Al-ʿUḏayb 071).8 The Dadanitic script only used h as a
mater lectionis, which represents /ā/, whereas y can only be interpreted as a
consonantal /y/ (Fokelien Kootstra, pers. comm.). These names must be two
separate phonetic variants, /ʔamat ʕuzzā/ and /ʔamat ʕuzzay/ respectively.
This then calls into question whether alternations between final א and י found
in Nabatean should be understood as two different ways of writing the same
sound or rather actual phonetic alternation within the Arabic dialects of the
speakers who wrote the Nabatean texts.9
The “orthographic practice” explanation of the ʔalif maqṣūrah is thus rather
strained. The possibility that the alternation between final א and י within Naba-
tean – especially considering its geographical distribution – represents dialectal
differences in the Arabic recorded in Nabatean writing, is prima facie the more
likely scenario.
5 Distinction not attested in dialects and reading
traditions
Diem’s main reason to discredit the possibility that we are looking at dialectal
variation within Arabic when examining the alternation between final א and
י in Nabatean appears to be that different reflexes of the final vowels do not
occur in the modern dialects, nor in the reading traditions (1979: §13). As it
turns out, neither of these statements is correct, although in the former case,
this was not yet known at the time Diem wrote his article. For the second point,
Diem cites Nöldeke et al. (2013 [1836–1930]: iii/37) who say that there is no
clear relation between ʔimālah and the writing of ا or ى.
Researching the dialects of the Ṣaʿdah region in the North of Yemen, Behn-
stedt (1987: 133f) discovered that the Rāziḥ dialect has the reflex ē for ʔalif
maqṣūrah, but a reflex ā for ʔalif mamdūdah, e.g. ramē ‘he threw’, matē ‘when’,
versus ʔillā ‘except’, -nā ‘our’, -hā ‘her’. The phonemic difference between ē
and ā in this dialect corresponds perfectly to ʔalif maqṣūrah and ʔalif mamdū-
dah respectively (as pointed by Behnstedt himself). It should be noted that,
as in other modern dialects, III-w verbs have merged completely with the III-y
verbs, e.g. 3sg.m. daʕē ‘he called’, 2pl.m. daʕēkum ‘you called’ (cf. CAr. daʕā,
daʕawtum), but this ē still remains fully distinct from original final *ā as shown
in the examples above.
8These inscriptions were accessed through the ociana database, http://krcfm.orient.ox.
ac.uk/fmi/webd#ociana (accessed 29 september 2016). I wish to thank Ahmad Al-Jallad for
pointing this out to me.
9It is clear that the Arabic onomasticon in Nabatean shows a certain amount of linguistic
variation, pointing to, presumably, several dialects of Arabic being reflected in the material, cf.
for example by-forms such as יהלאדבע /ʕabdu-ʔallāhi/ besides הלאדבע /ʕabdu-ʔallāh/.
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As for the reading traditions, ʔalif maqṣūrah is consistently pronounced as
[ē]10 rather than [ā] in the Warš ʕan Nāfiʕ recitation.11 This is distinct from
the ʔalif mamdūdah, so ramā ٰىٜمَر is read as /ramē/ (marked with a dot under
the preceding consonant in Warš mushafs), whereas daʕā اَعَد is read as /daʕā/.
While Nöldeke et al. (2013 [1836–1930]: iii/37) are right to point out that the
relation between orthography and reading of ‘ʔimālah’ is not one-to-one, this
is in part related to a conflation of several different processes all called ʔimālah
by the Arabic grammarians to whom it is a purely phonetic description, and in
part related to the fact that the Warš ʕan Nāfiʕ recitation has a phonemic vowel
/ē/ which follows a slightly different developmental path from the orthography
of the qct.
There are some examples of an [ē] for etymological *ā, written with ا, that
are purely phonetically conditioned, e.g. stem-final -ār- followed by the geni-
tive -i is read as [ēri]: nāri [nēri] ران ‘light’, ǧāri [ǧēri] راج ‘neighbor’, etc.; this
is essentially a form of conditioned i-umlaut. Nouns and verbs that end in ʔalif
maqṣūrah, on the other hand, undergo a form of unconditioned ʔimālah where
the /ē/ must be considered phonemic, e.g. ىده /hadē/ ‘he leads’, ىضري /yarḍē/
‘he likes’, ىسوم /mūsē/ ‘Moses’, ىتوملا /al-mawtē/ ‘the dead’. Using the term
ʔimālah indifferently for these different processes gives the false impression
that a problem is solved, while in fact it has only been given a name.
There are a few examples where the Warš ʕan Nāfiʕ tradition has an uncon-
ditioned /ē/ that does not align with the orthography of the qct; moreover,
it reads a few cases of ʔalif maqṣūrah as /ā/, despite the orthography. Rather
than considering this a counter-argument, this should probably considered an
argument in favour of the archaic nature of the Warš ʕan Nāfiʕ tradition, as the
tradition is clearly not deriving its reading of /ē/ from the orthography. Some
words that are spelled with ا pronounced as /ē/ are nouns and verbs with a
final sequence -yā, e.g. ad-dunyā ايندلا ‘the world’ and naḥyā ايحن ‘we may live’,
which goes back to an original final sequence *-ayv, as we will see in Section
7.1.
The Warš ʕan Nāfiʕ tradition reads ʔalif maqṣūrah as /ā/ rather than /ē/
for a few particles: ʕalā ىلع ‘on’, ʔilā ىلا ‘to’, ladā ىدل ‘at, by’ and ḥattā ىتح
‘until’.12 These words are isolated particles, and it is not obvious that their
final vowel has the same etymological origin as the ʔalif maqṣūrah of nouns
10The symbol ē is meant to represent the sound described by the Arab grammarians as ʔimālah.
Its exact phonetic details are open to discussion, but it certainly represents a more fronted and/or
raised vowel than ā.
11Among other traditions, e.g. ʔabū Ḥāriṯ ʕan al-Kisāʔiyy.
12 Puin (2011: 166) erroneously states that the Warš ʕan Nāfiʕ tradition reads ىلا with ē, citing
/ile:/ (sic, in fact: [ʔilā]) and with pronominal suffixes /ile:ka, ile:hu, ile:hum/ (sic, in fact: [ʔi-
layka, ʔilayhi, ʔilayhim]). Moreover, Puin points out that in Kufic manuscripts ʕalā and ḥattā are
regularly spelled ՏՄع and اتح respectively. To this we may also add the spelling ادل for ladā which is
attested in the Cairo Edition (Q12:25) for one of the two attestations. The other (Q40:18) is often
spelled as ادل in early manuscripts as well. Puin considers the reason for these variants unclear.
It seems to me that these must be attributed to reading traditions such as Warš ʕan Nāfiʕ which
pronounce these words as [ʕalā], [ḥattā] and [ladā], while other cases of ʔalif maqṣūrah are gen-
erally pronounced with [ē]. ʔilā is seemingly never written **ԽԲا, perhaps to avoid even further
homography of the sequence of these letters, which already stand for, e.g. ʔillā, ʔa-lā, ʔal-lā.
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and verbs. Those in nouns and verbs certainly stem from triphthongs (see
Section 9), whereas it is possible, and in the case of the prepositions ʕalā and
ʔilā even likely, that the come from original word-final diphthongs: *ʕalay,
*ʔilay, *laday and *ḥattay.
As shown above, neither of Diem’s arguments for taking the Nabatean al-
ternation of final א and י as secondary can be maintained. A larger criticism,
however, is of methodological nature. Neither the modern dialects nor the
reading traditions are under any obligation to reflect dialectal diversity of the
Pre-Islamic and early Islamic period. The fact that such features would be ab-
sent in either source cannot in any way prove that such a feature was absent
in the language of the qct. The modern dialects and reading traditions should
not be taken as representative for the full linguistic variation that we find in
the Pre-Islamic period.
That one cannot take the dialectal variation as filtered through the lense of
the Arabic grammatical tradition has become abundantly clear through recent
advancements in our knowledge of Arabic of the Pre-Islamic period. Al-Jallad
(forthcoming b; 2015: 10ff) has convincingly shown that the language of the
Safaitic and Hismaic inscriptions as well as some other inscriptions are unde-
niably a form of Arabic but are also vastly different from Classical Arabic and
the modern dialects, and retain linguistic features completely lost in both.
6 Comparative evidence
Graeco-Arabic material from the Early Islamic period leaves little doubt about
the pronunciation as /ē/ instead of /ā/ for the ʔalif maqṣūrah. Al-Jallad (forth-
coming a: §4.6) identifies three examples of the ʔalif maqṣūrah represented
with word-final ε: μαυλε /mawlē/ = mawlā ىلوم ‘client/patron’ and the per-
sonal names ιαειε /yaḥyē/ = yaḥyē ىيحي and ιαλε /yaʕlē/ = yaʕlā ىلعي.13
Besides this evidence, it is clear that words with an ʔalif maqṣūrah are et-
ymologically distinct from those with ʔalif mamdūdah, where the former cor-
responds to an original final root consonants y and the latter to root-final w.
Compare the following:14
• talawtu-hū هتولت (Q10:16) ‘I recited it’, cf. Gz talawa ‘follow’; ASA tlw ‘con-
tinue to do something, follow’.
• maḥawnā انوحم (Q17:12) ‘we erased’, cf. Gz maḥawa ‘uproot, pull out’.
• banaynā انينب ‘we built’ (Q78:12), cf. Safaitic bny ‘to build’, Gz banaya ‘id.’,
ASA bny.
13Al-Jallad (forthcoming c: §5.1.1) shows several clear examples from the Pre-Islamic period
where names with ʔalif maqṣūrah are written with a final η or ης which he interprets as represent-
ing diphthongs /ey/, comparing it to the Safaitic evidence where it is clearly a diphthong, e.g.
αλσουφλη /al-sufley/ = as-suflā ىلفسلا and οσνης /ḥosney/ = ḥusnā ىنسح.
14Throughout this paper, several sources are used for comparative lexical data. These sources
are: Safaitic (Al-Jallad 2015); Ancient South Arabian (ASA) (Beeston et al. 1982); Gəʕəz (Gz)
(Leslau 1987).
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• hadā ىده ‘he lead’ (Q16:36), cf. Safaitic hdy ‘id.’
• ramā ىمر ‘he threw’ (Q8:17), cf. Safaitic rmy ‘id.’
From the Safaitic spellings, we can see that the final triphthongs *aya and
*awa had not yet collapsed in Proto-Arabic. Safaitic does not make use of ma-
tres lectionis, and only spells consonantal y and w (Al-Jallad 2015: 37). The
fact that the y is written here therefore confirms that the triphthong had not
collapsed. That the y and w truly represent triphthongs and not matres lectionis
has recently been confirmed by Al-Jallad & al-Manaser (2015) who describe
a Graeco-Arabic inscription that contains the verb /ʔatawa/ ‘he came’ spelled
as αθαοα, leaving no doubt about the triphthongal pronunciation of the final w
for the verbs of this type. The same verb is attested in Safaitic script both as
ʔtw and ʔty (Al-Jallad 2015: 301).
Not all cases of ā in Arabic come from triphthongs with root-final w. There
are also several examples of word final ā which can be reconstructed as final
*ā for Proto-Semitic. These are always written with ʔalif mamdūdah and are
never found written with y in Old Arabic of the Safaitic inscriptions, e.g.:
• 3sg.f. clitic -hā اهـ, cf. Safaitic -h; Gz -(h)ā (Weninger 2011: 1130); ASA
-h (Stein 2011: 1055); Hebr. הָּ-, ָה < *-hā (Suchard 2016a: §8.3.5)
• 1pl. clitic/perfective suffix -nā انـ, cf. Hebr. וּנ < *-nā (Suchard 2016a:
§8.3.2); BAram. אָנ, < *-nā (Suchard 2016a: §8.3.2); ASA -n.
• 3du.m. perfective suffix -ā اـ, cf. (early) Sabaic -Ø (Stein 2011: 1059f).
• 3du.f. perfective suffix -atā اتـ, cf. (early) Sabaic -t (Stein 2011: 1059f).
• Negator lā ԽԲ, cf. Hebr. ֹאל < *lā (Suchard 2016a: §3.3); Aramaic lā
(Suchard 2016a: §3.3).
The comparative data shows that root final w and y align with verbs with
ʔalif mamdūdah and ʔalif maqṣūrah respectively. Moreover we see that word-
final *ā is always written with ʔalif mamdūdah. This cannot be attributed
to a chance correspondence. We must conclude that the distribution of ʔalif
mamdūdah and ʔalif maqṣūrah is based not on pseudo-etymological derivational
grounds, but on a true etymological origins.
While an etymological spelling may of course imply a historical spelling,
rather than a true phonemic distinction, it is important to consider the practi-
cal environments in which historical spellings develop. Consider, for example
Hebrew roš ‘head’, spelled שאר. From comparative evidence, we know that the
otiose medial א in this word is a historical spelling (cf. Ar. raʔs ‘id.’). However
in the linguistic history of Hebrew, aʔC has shifted to āC and subsequently ā has
shifted to ō (Suchard 2016a: 83f). The only way that such a historical spelling
could have come to be is that, when the spelling of this word was first estab-
lished, it was still pronounced with the lost *ʔ. In the same way, Arabic must
– at some point – have had a sound corresponding to the ʔalif maqṣūrah that
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was distinct from the ʔalif mamdūdah. If this were not the case in the language
of the qct, it is hard to imagine when this historical phase must have taken
place, as the Quran is one of the earliest Arabic texts committed to writing in
the Arabic script.
7 Evidence for /ē/ in the rhyme
We need not rely on the argument of the origin of the historical spelling to
suggest that ʔalif maqṣūrahwas pronounced distinct from ʔalif mamdūdah in the
language of the qct. Nöldeke et al. (2013 [1836–1930]: iii/37) convincingly
argue that there is positive evidence for such a reading in the rhyme of the
Quran. Large portions of the Quran rhyme in ى /ē/,15 and other portions
rhyme in ا /ā/.16 These rhymes do not overlap, which strongly suggests that
their pronunciation was different.
There are some examples of the ʔalif maqṣūrah where it rhymes either with
/ī/ or with /ā/, which suggests that the pronunciation was phonetically in
between the two, as /ē/ would be.
/ē/ is rhymed with /ā/ twice. Both times it occurs in a complex rhyming
scheme:
• Q65:6: ʔuḫrā ىرخا ‘another’, rest of the Surah has the rhyming scheme
|vCCā|.
• Q99:5 ʔawḥā lahā اهل ىحوا ‘he commanded it’ in Q99:1-6, rhyming scheme:
|āRahā|.
/ī/ occasionally rhymes in sections that are otherwise completely rhymed
in /ē/; this is more common than /ē/ rhyming with /ā/:
• Q20:2–24 is completely rhymed in /ē/ being interrupted once by Q20:14
li-ḏikr-ī ىركذل ‘for my remembrance’.
• Q20:36–84 is completely rhymed with /ē/ only being interrupted by
Q20:39 ʕayn-ī ىنىع ‘my eye’, 41 li-nafs-ī ىسفنل ‘for myself’, 42 ḏikr-ī ىركذ
‘my remembrance’.
• Q20:90 ʔamr-ī ىرما ‘my order’ is rhymed with Q20:91 mūsā ىسوم ‘Moses’.
• Q89:24 li-ḥayāt-ī ىتاىحل ‘for my life’ is rhymed with Q89:23 aḏḏikrā ىركذلا
‘the remembrance’.
Diem (1979) does not comment on the rhyme argument at all. To my
mind, however, it is the strongest argument in favour of a contrast between
ʔalif maqṣūrah and ʔalif mamdūdah. Diem does however point to one problem
15Q20:2–24, 36–40, 43–61, 79–84, 116–135; Q53:1–56; Q70:15–18; Q75:31–40; Q79:15–26,
34–41, 43–44 with /ēhā/: 27–32, 42, 45–46; Q80:1–10; Q87; Q91 /ēhā/; Q92; Q93:1–8; Q96:6–
14.
16Among others all of Q4, Q17.
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(1979: §46): there are some roots which have w as their final root consonant
in Classical Arabic which are written with a ى. These would be ‘mistakes’ in
the qct, that would serve as evidence that ʔalif maqṣūrah actually denotes /ā/.
As already pointed out by Nöldeke et al. (2013 [1836–1930]: iii/40), however,
this argument evaporates when we examine which verbs he has identified with
such spellings and the context in which they are found:
• Q79:30 daḥā-hā اهيحد ‘he expanded it’
• Q91:6 ṭaḥā-hā اهيحط ‘he expanded it’
• Q93:2 saǧā ىجس ‘he was quiet’
• Q91:2 talā-hā اهيلت ‘he followed it’ (but Q10:16 talawtu-hū هتولت)
These four examples all stand in an /ē/ or /ē-hā/ rhyme, and are explained
as a poetic license for the sake of the the rhyme by Nöldeke et al. (2013 [1836–
1930]: iii/40). Moreover, as Nöldeke et al. point out, the roots of daḥā ىحد,
احد and ṭaḥā ىحط, احط are attested in Classical Arabic with either w or y as final
root consonants, and might therefore not even be genuine counterexamples
(neither of the forms are attested in any other place in the Quran).
There is some amount of confusion between final-w and final-y roots al-
ready in Old Arabic (Al-Jallad 2015: 50) and some of these confusions have
become become standard in Classical Arabic, e.g. ʔatā ىتا, ʔataytuتيتا ‘he came;
I came’, despite clearly having an etymological final *w, as confirmed by ASA
ʔtw ‘come’, Gz ʔatawa ‘id.’. Confusion of this root is already attested in Old
Arabic, Safaitic ʔtw, ʔty ‘he came’.17 It seems possible that the composer of the
qct exploited this variation within the Arabic dialect continuum to suit the
rhyme in these cases.18
The final word that Diem cites in favour of this evidence is Q24:21 zakā ىكز
‘he was clean’. For this word, a rhyme cannot be invoked. There is however
no reason to think that this verb has not merged in the language of the qct
with the III-y verbs, and in fact, it is attested in Classical Arabic with a root
final y as well (see Lane 1863–1893 s.v. zkw).19 There are no conjugations or
derivations of this root that show a consonant w in the Quran, so there is no
reason to think that the root was zkw in the language of the qct.20
7.1 ad-dunyā and ʔaḥyā
Both ad-dunyā ايندلا and ʔaḥyā ايحا ‘he gives life’ are rhymed in /ē/ rhyme con-
texts (Q19:72; Q53:29,44; Q79:38). This is somewhat unexpected, as the
17Diem (1979: n. 72) explicitly recognises this possibility.
18Note also that a complete merger of the III-w verbs towards the III-y verbs has taken place in
(probably) all modern Arabic dialects (Versteegh 1989: 20).
19Interestingly, this word is read as /zakā/ in the Warš ʕan Nāfiʕ reading tradition, despite its
orthography. To my knowledge, this is the only verb that ends in ʔalif maqṣūrah for which this is
the case.
20The word zakāh هوكز ‘alms’, while seemingly from the same root, is obviously a loanword from
Aramaic, as Diem (1979: §51) also recognises, and says nothing about the root of the verb as being
final w. See the discussion in Section 8 below.
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spelling seems to suggest that the final syllable has /ā/.
These words etymologically had a final *-ayv triphthong. ad-dunyā is a
feminine elative formation. These are normally written with an ʔalif maqṣūrah,
e.g. kubrā ىربك, and must be reconstructed for Proto-Arabic as *duny-ay-u/a. In
Classical Arabic, only when the last root consonant is y, it is spelled with ا
instead, cf. also ʕulyā ايلع ‘higher; highest’ (considered by Rabin 1951: 115ff to
be a dissimilation of the sequence /yē/ > /yā/).
Likewise, ʔaḥyā is a C-stem of the root ḥyy,21 which would be reconstructed
as *ʔaḥyaya. Other sequences of original word-final, post-consonantal *yayv
are consistently written اي in Classical Arabic orthography, as well as in the
Cairo Edition of the Quran, with the exception of the name yaḥyā and the
homophonous verb ‘he lives’ which is spelled ىيحي (Q20:74; Q87:13, which
would be spelled ايحي in Classical Arabic orthography).
If we examine the spellings of words of this type in the early Codex Parisino-
Petropolitanis (Déroche 2009; henceforth cpp), we find a different situation.
Here, except in the case of the feminine/plural suffix -ā, the spelling is ىي, not
اي:
• Q5:32; Q45:5 ʔaḥyā ىىحا ‘he was made to live; saved’
• Q37:37; Q45:24 naḥyā ىىحٮ ‘we live’
• Q6:146 al-ḥawāyā اىاوحلا ‘the entrails’
• Q9:40 al-ʕulyā اىلعلا ‘the upper’
• (passim) ad-dunyā اىٮدلا ‘the world’
This then solves the rhyme of Q53:44, which should be read as /ʔaḥyē/, as
suggested by the spelling ىىحا in two different locations in the cpp.
The question one has to ask subsequently is why ad-dunyā is spelled the
way it is, while it rhymes as if it ends in /ē/. The dissimilation suggested by
the orthography is absent in the rhyme. This absence of dissimilation is also
attested in the Warš ʕan Nāfiʕ reading tradition which reads /ad-dunyē/, /al-
ʕulyē/ and /al-ḥawāyē/.22 The difference in spelling practice that we find in
the cpp is therefore difficult to understand; but it seems that such spellings
have started spreading to verbs in the orthography of Classical Arabic, where
this was not yet the case in the orthography of early Quran documents.
21Ultimately from *ḥyw, but all final *-iwa verbs shifted to *-iya at an early point in time, e.g.
*ḥayiwa, *raḍiwa> *hayiya, *raḍiya. The *w resurfaces in some nominal derivations, e.g. ḥayawān
‘animals’.
22In a vocalised Judeo-Arabic text, Khan (2010: 204) cites an example of a vocalised ad-dunyā:
אֵיְנֻדְלַא /ʔad-dunye/. While the spelling perfectly calques the Classical Arabic orthography, the
vocalisation implies that the final vowel was pronounced /ē/. Khan identifies ʔimāla in this form,
as well as in יֵלֲע /ʕăle/ ‘on’ and אֵלעאְלַאְו /wə-ʔal-ʔ(a)ʕle/ ‘and the highest’. As all of these examples
are clearly from an original *ay(v) sequence, which in the qct has been retained as /ē/, it seems
better to consider this a retention of the original vocalism with /ē/, rather than an unconditioned
spontaneous raising of the vowel /ā/.
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8 Examples of ʔalif mamdūdah for ʔalif maqṣūrah
Diem (1979: §46) cites several examples where ʔalif mamdūdah is written
where ʔalif maqṣūrah is expected. These are intended to prove that they rep-
resent one and the same sound: al-aqṣā اصقԽԲا ‘farthest’, ṭaġā اغط ‘it overflowed’,
ladā ادل (besides ىدل) ‘at’, tawallā-hu هԽԲوت (besides tawallā ىلوت) ‘he took him as a
friend’, hudā-ya ىاده ‘my guidance’, tatrā ارتت ‘in succession’ and sīmā-hum مهاميس
(besides bi-sīmā-hum مهيميسب) ‘their signs’.
The first three of these are explained by Nöldeke et al. (2013 [1836–1930]:
iii/38) as variants that appear in front of a CC cluster of the following word.
This would represents a shortening of ē to a in a closed syllable. Diem (1979:
fn. 73) recognises this phonetic solution but labels it unconvincing without
further explanation. While it is not necessarily obvious why ʔalif maqṣūrah
would have to be shortened in these contexts it is clearly attested in the reading
traditions. Whenever an ʔalif maqṣūrah appears before a waṣl, it is read as /a/,
not as /ē/, in the Warš ʕan Nāfiʕ reading tradition and all others that have /ē/
for ʔalif maqṣūrah, e.g.:
• Q40:54 mūsā l-hudā ىدهلا ىسوم /mūsa l-hudē/
• Q40:76 muṯwā l-mutakabbirīna نيربكتملا ىوتثم /muṯwa l-mutakabbirīn/
• Q41:39 tarā l-ʔarḍi ضرԽԲا ىرت /tara l-ʔarḍi/
But even if we do not accept this explanation, most of the examples posited
by Diem can be explained. We will look at the words individually.
8.1 al-aqṣā اصقԽԲا ‘farthest’ (Q17:1; Q28:20; Q36:20)
In Classical Arabic, III-w and III-y roots are usually both treated as III-y when
forming the elative, e.g. ʔaʕlā ىلعا fem. ʕulyā ايلع ‘highest’ (√ʕlw), ʔadnā ىندا fem.
dunyā ايند ‘lowest’ (√dnw). However, the feminine elative of the root √qṣw did
not neutralize to III-y: Q8:42 al-quṣwā ىوصقلا ‘the farther’. It then stands to
reason that this neutralization did not happen in the masculine elative either,
in which case the spelling as we find it in the qct would be regular as the word
would go back to an original final triphthong with *w.23
8.2 taġā اغط ‘it overflowed’ (Q69:11)
taġā اغط ‘it overflowed’ occurs besides themore commonly attested ىغط. It seems
to me that we might be dealing with two different roots of different meanings.
In all other attestations in the Quran taġā means ‘to transgress; err’. While a
semantic development from ‘to overflow’ to ‘to transgress’ seems possible, ‘to
overflow’ would have to be the primary meaning. The other Semitic languages
show no sign of such a meaning, and only the meaning ‘to transgress’ is present,
23I wish to thank Phillip Stokes for this original suggestion.
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e.g. Aram. ṭəʕā ‘to wander; to err’ (cal24 s.v.); Hebr. ṭāʕā ‘to err; wander about’
(Koehler & Baumgartner 1967–1990 s.v.). Even if these words ultimately go
back to the same root, it seems plausible that ṭaġā اغط ‘to overflow’ represents
the native root, while ṭaġā ىغط is a loanword from Aramaic. A related nominal
form ṭāġūt توغاط ‘idolatry’ (cf. also Gz ṭāʕot ‘idol’) must come from Aramaic ṭāʕū
emph. ṭāʕūṯā ‘error, idol’ (cal s.v.) as already pointed out by Jeffery (2007:
203).
8.3 tatrā ارتت ‘in succession’ (Q23:44)
tatrā ارتت ‘in succession’ is a hapax legomenon. The interpretation of the final ا
as the feminine ending -ā (for which we would expect an ʔalif maqṣūrah) is far
from certain. In fact, several reading traditions read the adverbial indefinite
accusative tatran instead. Moreover, this word has an irregular formation, as it
has an initial t where we would expect w, if it is indeed derived from the verb
watara ‘to string’.
Ahmad Al-Jallad (pers. comm.) suggests that the initialت could be read as a
ى, and that we are dealing with a loan from a North-West Semitic language that
has undergone a shift of initial *w > y. An obvious donor would be Aramaic,
which has a word yṯar emph. yatrā ‘rope; bowstring’ (cal s.v.). This form, in
the indefinite accusative *yatr-an yields a semantically plausible reading ‘as a
rope/line’ to mean ‘in succession’. Whatever the exact analysis of this word, it
can hardly be taken as evidence that ʔalif maqṣūrah was pronounced /ā/ in the
language of the qct.
8.4 sīmā-hum مهاميس ‘their sign’ (Q48:29) and مهميسب (Q7:47,
48)
The word sīmā-hum is attested in three different spellings in the qct: مهميسب
(Q2:273; Q47:30; Q55:41); مهاميس (Q48:29); مهيميسب (Q7:47,48). This spelling
can scarcely be held as a strong counterexample, as the word is borrowed from
Greek σῆμα ‘sign’ (Jeffery 2007: 183f). It seems possible that the spellings
مهميسب and مهاميس reflect /sīmā/, accurately reproducing the Greek pronuncia-
tion, whereas مهيميسب represents a somewhat more nativized variant /sīmē/.
8.5 hudā-ya ىاده ‘my guidance’ (Q2:38; Q20:123)
The ا is probably a later addition in ىاده. The Samarkand Codex has ىده for
both attestations. We II 1913 has the same for the former, and ىاده for the
latter. The ا looks like a later addition, however. Ma VI 165 has ىده for
Q20:123.25 A similar example is found in Q6:162 maḥyāya ىايحم ‘my living’,
which is spelled ىىحم in the cpp.
24The Comprehensive Aramaic Lexicon (http://cal1.cn.huc.edu/, accessed on 27 September
2016).
25All Quran manuscripts cited here were accessed through www.corpuscoranicum.de (27
september 2016).
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8.6 ladā ادل ‘at’ (Q12:25)
ladā ادل is attested in one other place without pronominal suffixes. There it is
spelled as in Classical Arabic: ىدل (Q40:18). In the Saray Medina 1a26 Quran
manuscript, this is spelled as ادل as well. One is reminded of the spelling of
the other ʔalif maqṣūrah-final prepositions ʕalā and ḥattā, which are spelled ՏՄع
and اتح in Kufic Qurans (see Section 5). Like ʕalā, ḥattā and ʔilā, this particle
is pronounced with an /ā/ in the Warš ʕan Nāfiʕ reading tradition. While this
spelling is rather anomalous in the Cairo Edition of the Quran, it seems likely
that it is related to the /ā/ reflex of ʔalif maqṣūrah of these prepositions.
8.7 tawallā-hu هԽԲوت ‘he took him as a friend’ (Q22:4)
tawallā-hu هԽԲوت ‘he took him as a friend’ occurs besides several cases of tawallā
ىلوت. A clear explanation for the spelling is not forthcoming. However, in light
of the overwhelming evidence from the rhyme, this one exception seems to
me a minor problem rather than definitive proof that ʔalif maqṣūrah was pro-
nounced the same as ʔalif mamdūdah.
9 The development of *aWv in defective roots
In the above sections we have shown that the ʔalif maqṣūrah and ʔalif mamdūdah
have separate etymological origins and that the orthography certainly points
to an original contrast. This contrast still appears to be present in the language
of the qct. The developments that take place for the final triphthongs are:
1. *awv > ā
2. *ayv > ē (CAr. > ā)
Similar to the development of *aWv in hollow roots, this shift does not
seem to happen if another glide follows. This condition seems to affect only
one word: CAr./qct ḥayawān ناويح ‘animals’.
As we will see in Section 10, it seems that the collapse of these triphthongs
only happened if they were unstressed. For verbs and masculine nouns of de-
fective roots this condition has no bearing on on the outcome (as triphthongs
there would always be unstressed), but it is relevant for the discussion of femi-
nine nouns with a final *aw-atu, *ay-atuwhich will be discussed in that section.
9.1 Shortening of *ā and *ē
The development as described above creates a new superheavy syllable in the
perfect 3sg.f; this is subsequently shortened. This development has taken place
in both the language of the qct and Classical Arabic:
26Accessed through www.corpuscoranicum.de/ (27 September 2016).
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• *daʕawat > *daʕāt > CAr. daʕat; qct تعد /daʕat/ ‘she called’
• *maḍayat > maḍēt > *maḍet > CAr. maḍat; qct تضم /maḍet/ ‘she
preceded’
From the reflexes of the verb, it is not clear whether the newly introduced
fourth long vowel /ē/ in the language of the qct was shortened to /e/ in this
environment, or whether the vowel merged with /a/. This same shortening
has also affected nouns that ended in a triphthong *aWv, followed by nunation,
e.g.:
• *sanawun > *sanān > CAr. sanan; qct انس ‘flash’
• *hudayun > *hudēn > CAr. hudan; qct ىده ‘guidance’
The qct and Classical Arabic orthographies reflect forms where nunation
was lost. In the cases of sanan, the spelling انس can be readily understood. The
indefinite accusative -an on nouns is also written with final ا. This points to a
shift *-an# > ā.
In the pronunciation of Classical Arabic, this explanation is also readily
available for hudan with pausal hudā. However, in the language of the qct,
this form clearly rhymes with ē (e.g. Q20:10). This suggests that the reflex of
*hudayun yielded /hudē/. This can be understood by assuming a shift *-en#
> ē, thus yielding the development *hudayun > *hudēn > *huden > /hudē/.
This would suggest that the /ē/ vowel was retained as /e/ when the syllable
was shortened to avoid a superheavy syllable.
Another way of explaining the spelling ىده in the indefinite form is, by as-
suming an analogy. If /ē/, when shortened, merged with /a/, this would result
in an asymmetrical paradigm: Def. *al-hudē; Constr. *hudē; Indef. *hudā. This
paradigm could have easily been regularized, yielding an indefinite /hudē/.
9.2 Some minor developments in defective roots
There are several uncontroversial developments of the defective root which are
worth mentioning here for completeness.
9.2.1 *iyu/i > *ī, *uwu > *ū
Already at an early stage, Arabic undergoes several developments of defec-
tive verbs. The first of these, which is already complete in Safaitic and may
therefore be a Proto-Arabic development, is the shift *iyu/i > *ī,27 as in the
nominative and genitive active participles of Safaitic s²t /śātī/ ‘wintering’ (Al-
Jallad 2015: 49). The same development did not take place in front of *a, as
we still find sequences of word-final -iya in Classical Arabic, e.g. xašiya يشخ ‘to
27The sequence *uyu/i has the same reflex as *iyu/i, presumably be first shifting *u to i before
y, and then partaking in the same shift. This can be seen in the stem V verbal noun of defective
verbs, e.g. talaqqin ‘receiving’ < *talaqquyun, cf. takallumun ‘speaking’.
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fear’. Al-Jallad also suggests that, despite a lack of evidence in the epigraphic
record, the analogous shift *uWu> *ū probably has also taken place in Safaitic.
This development explains the imperfective stem of defective verbs. This de-
velopment has certainly taken place in Classical Arabic and the language of the
qct:28
• *yahdiyu > yahdī ىدهي ‘he leads’
• *yadʕuwu > yadʕū اوعدي ‘he calls’
Nouns with an original stem-final sequences *-iy- have the same contraction
in the nominative and the genitive. In the indefinite form, the contraction also
takes places, but is shortened to i to avoid a superheavy syllable:
• *zāniyu/in > (zānīn >) zānin ناز ‘fornicator’
• *al-zāniyu/i > al-zānī ىنازلا ‘the fornicator’
9.2.2 *aWū > *aw, *aWī > ay
Sequences of *aWū or *aWī are contracted in Classical Arabic and the language
of the qct to aw and ay respectively:
• *ṭaġayū > ṭaġaw اوغط ‘they transgressed’
• *daʕawū > daʕaw اوعد ‘they called’
• *tarḍawī > tarḍay ىضرت ‘may you be pleased’
This development appears to have already have taken place in Safaitic. In
the Pre-Islamic Graeco-Arabic text published by Al-Jallad & al-Manaser (2015),
Al-Jallad convincingly identifies ειραυ as representing /yirʕaw/ ‘and they pas-
tured’ < *yirʕayū, already attesting this contraction.
10 Feminine nouns of the type *CaCaWat-
In a recent article, Al-Jallad (forthcoming d) discusses in great detail that the
nouns that orthographically end in هو in the qct cannot be attributed to an
Aramaic orthographic borrowing of אתולצ ‘prayer’ and אתוכז ‘merit’ giving rise
to هولص ‘prayer’ and هوكز ‘alms’, not only because there are several originally
Arabic words with such spellings, but also because the Old Arabic data make
it absolutely clear that several of these words originally had a triphthong. For
example, هوجن ‘salvation’ is attested in Safaitic as ngwt ‘id.’; هونم ‘Manāh (Deity
Name)’ is attested in Thamudic and Dadanitic as mnwt ‘id’ and in a Latin in-
scription as manavat. This expected /aw/ syllable resurfaces in the plural
formation in Classical Arabic, e.g. ṣalawāt- ‘prayers’.
28The vowel of these imperfectives is occasionally shortened in the qct. Apparently this mostly
happens in in pause and in front of two consonants (Diem 1979: §§31–36).
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Another reason why we must assume a triphthong in these nouns is because
without it, we are at a loss of how to explain the shift of the final -t to -h in the
language of the qct. The -t in Arabic only shifts to -hwhen it is preceded by the
short vowel a. This is why this development fails to apply to the feminine plural
ending -āt. Hence, a form **manāt would not be expected to yield **manāh,
whereas a form like *manawat can undergo this development.
To explain these forms, Al-Jallad suggests that in the language of the qct
underwent a stress shift that places the accent maximally on the antepenulti-
mate syllable,29 and that the monophthongization of *awv> ā only takes place
in unstressed syllables or if the second syllable of the triphthong was stressed.
When the triphthong *áwv was stressed, it would have then developed into ō
(although a retention of the triphthong also seems possible). This would pre-
dict the alternation between the هوـ and تاـ spellings that we find between the
indefinite/definite form and the construct form:
• *aṣ-ṣaláwatu > aṣ-ṣaláwah > aṣ-ṣalṓh هولصلا (Q62:10)
• *ṣalawáti-ka > ṣalāt́ika كتՏՄص (Q17:110)
The stress rule that produces this stress pattern is formulated as follows:
• Stress falls on the antepenultimate, unless the penultimate is heavy, in
which case it takes the stress.
Being identical to the stress system of Latin, this stress system will hence-
forth be referred to as ‘Latin stress’.
In Classical Arabic, this development of the stress system may not have
taken place. In which case the stress system attributed to it in modern tradition
applies:
• Stress falls on the last non-final heavy syllable. If there is no heavy syl-
lable, it falls on the first syllable.
This stress rule will henceforth be referred to as ‘Classical stress’.
Classical stress results in the following development for Classical Arabic:
• *ṣálawatu > ṣalātu30
• *ṣálawati-ka > ṣalātika
This would result in forms that cannot undergo the -at > -ah shift, and
therefore a pausal pronunciation ṣalāt́ would be expected. Nouns of this type
commonly are pronounced as ṣalāt́ in Classical Arabic in pause. The Classical
29A development well-attested in the Modern Arabic dialects of e.g. the Najd, which reflect
*baqáratu as bgúra (Fischer & Jastrow 1980: 109).
30Nouns with the feminine ending are given without nunation, as Van Putten (forthcoming)
argues that feminine nouns in the language of the qct were diptotic.
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spelling ةՏՄص would seem to represent an amalgamated form of the qct or-
thography and the Classical Arabic pronunciation, which does not accurately
represent its pausal pronunciation in Classical Arabic.
The nouns of this type that are attested in the qct are tabulated below.
qct pronunciation meaning
هوكشم /miškṓh/ ‘niche’
هولص /ṣalṓh/ ‘prayer’
مهتՏՄص /ṣalātu-hum/ ‘their prayer’
هوكز /zakṓh/ ‘alms’
هوىح /ḥayṓh/ ‘life’
مكتاىح /ḥayāti-kum/ ‘your life’
هودغلا /al-ġadṓh/ ‘in the morning’
تاضرم /marḍāt/ ‘the pleasure of’
ىتاضرم /marḍātī/ ‘my pleasure’
There are two cases in the Ḥafs ʕan ʕāṣim reading tradition where ṣalātu-
ka ‘your prayer’ is spelled as كتولص, rather than the expected كتՏՄص (Q9:103,
Q11:87). In both cases, these words are read as plurals in other reading tradi-
tions, ṣalawātu-ka. The plural reading should be considered original.
In Q24:58 the construct of ṣalāh is spelled as هولص twice. In the qct it is the
orthographic practice to write construct feminine nouns in the form they take
as indefinite nouns. This practice is occasionally not observed, e.g. niʕmatu
llāhi هللا تمعن, as well as in marḍāta/i llāhi هللا تاضرم ‘the approval of Allah’
(Q2:207, 265; Q4:114). In the majority of feminine construct nouns, we see
this practice. The construct ṣalāti spelled as هولص must be understood as a result
of adherence to this practice, despite the rather big phonetic difference between
the indefinite and construct form.31
Besides these nouns, there are also three nouns that have a هيـ ending that
corresponds to the ending -āt- in Classical Arabic. These nouns are given below,
and must be understood as having undergone an analogous development to the
-awat- nouns above, but instead of collapsing to ō, the accented triphthong áya
collapsed to ē.
• هيجزم /muzǧḗh/32 < *muzǧáyatu ‘of little value’
• هيقت /tuqḗh/ < *tuqáyatu ‘as a precaution’
• هيروتلا /at-tawrḗh/ < *al-tawráyatu ‘The Torah’
31It is unclear when and why this orthographic practice developed. Nehmé (forthcoming) ex-
amines the Nabatean inscriptions written in the transitional Nabateo-Arabic script, and concludes
that such a practice has not yet developed in inscriptions as late as 428 ad. The fact that a rather
large percentage of all the feminine constructs in the qct (I count about 22%) are still written
with the تـ form suggests that this practice had not yet reached complete acceptance in Arabic
orthography at the time the qct was canonized.
32These nouns are read in the Warš ʕan Nāfiʕ tradition with a vowel /ē/, pointing to this
monophthongization and phonemic differentiation from the ṣalāh type nouns.
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An interesting factor of nouns with this shape is that two of these forms
also have a masculine formation in Arabic. This confirms that the underlying
form is -ay-at-, as the masculine nouns are written with a final ى pronounced
in Classical Arabic as ā, which must go back to an old triphthong *ayv (see
Section 6):
masculine feminine
muzǧan ىجزم < *múzǧayun muzǧāh هيجزم < *muzǧáyatu
tuqan ىقت < *túqayun tuqāh هيقت < *tuqáyatu
The spelling Q3:102 هتاقت ‘the fearing of him’, however, would appear to
present a problem for this development in the qct. As suggested in Section 5,
unaccented *ayv is expected to yield ē, not ā, which is what this form seems
to reflect: *tuqayáti-hi > **/tuqēt-ih/, but the spelling suggests /tuqāti-h/.
It therefore seems that the triphthong with the accent on the second syllable
developed differently from the unstressed triphthong. This then leads us to
posit three separate outcomes depending on the position of the stress.
Before the loss of final short vowels, we have the shift discussed in Section
9:
• Unstressed *aya > ē; *awa > ā
After the loss of final short vowels we have the following developments:
• *áya > ē; *áwa > ō
• *ayá, awá > ā
These developments predict that the construct *-aw-at- nouns have ō in the
absolute and ā in both the construct before a noun and before a pronominal
suffix, whereas *-ay-at- nouns have ē in the absolute and construct before a
noun, but ā before a pronominal suffix: *ṣaláwatu > ṣalōh; *ṣalawátuka >
ṣalātuka; *ṣalawatu + noun > ṣalātu; *tuqáyatu > *tuqēh; *tuqayáti-hi > tu-
qāti-h; *tuqayatu + noun > *tuqētu + noun. Construct nouns of the *-ay-at
type are unattested in prenominal construct, so this is hypothesis is impossible
to confirm or disprove.
11 Relative chronology
The sound laws presented in this paper can be placed in a fairly clear relative
chronology. The language of the qct and Classical Arabic take slightly dif-
ferent trajectories, and their individual developments will be discussed below.
The two varieties share several developments. The first two of these develop-
ments can plausibly be reconstructed for Proto-Arabic. These developments
assume the Classical stress system in this stage of Arabic.
1. *iWi/u > ī; *uwu > ū
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2. *aWī > ay; *aWū > aw
3. *áWv[-W] > ā;́ aWv[́-W] > v̄́
Until the loss of the final case vowels a phonotactic rule that shortens su-
perheavy syllables (vC̄.$ > vC.$) remains active in the qct and Classical Ara-
bic.33 An overview of these developments, with several relevant reconstructed
forms display how the order of these rules have affected the developments, is
displayed in Table 1 of Appendix A below.
11.1 Triphthong developments in the language of the qct
The developments argued to have taken place in the language of the qct are:
1. Classical stress > Latin stress
2. Unstressed *ayv[-W] > ē; *awv[-W] > ā
3. *u/i(n)# > Ø; an# > ā; (en# > ē)
4. *at# > ah
5. *áya > ē; *áwa > ō; *aWá > ā
An overview of these developments is displayed in Table 2 below.
11.2 Triphthong developments in Classical Arabic
The following developments have to be assumed for Classical Arabic:
1. Unstressed *aWv[-W] > ā
2. *u/i(n)# > Ø; an# > ā (only in pause)
3. *at# > ah (only in pause)
The result of the first of these developments is displayed in Table 3 below.
12 Conclusion
This paper shows that the unusual spellings of ā in the qct with the glides
ى and و cannot be attributed to arbitrary, purely orthographic practices. The
comparative Semitic evidence, as well as Arabic-internal evidence leaves little
doubt that whenever ى and و are used to represent ā, said ā developed from
an original triphthong, which must have had distinct phonetic values at the
time that the Nabatean writing system was adapted for writing Arabic. It is,
moreover, argued that the situation in the qct is best understood by assuming
that the language had developed an /ē/, marked by ى, and that the هو and هي in
words like هولص ‘prayer’ and هيقت ‘precaution’ point to /ōh/ and /ēh/ respectively.
Address for Correspondence: m.van.putten@hum.leidenuniv.nl
33In front of a geminate, long vowels are not shortened, e.g. ḍāll لاض ‘someone who has strayed’.
68
m. van putten
A Developments of the triphthongs illustrated
Pre-Proto-
Arabic
*iWu/i > ī;
*uwu > ū
*aWū/ī > aw/y *áWv[-W] > ā;́
*aWv́[-W] > v̄́
qáwuma qáwuma qáwuma qāḿa
qawúmtu qawúmtu qawúmtu qūḿtu > qúmtu
náwima náwima náwima nāḿa
nawímtu nawímtu nawímtu nímtu
dáʕawa dáʕawa dáʕawa dáʕawa
dáʕawat dáʕawat dáʕawat dáʕawat
daʕáwtu daʕáwtu daʕáwtu daʕáwtu
hádaya hádaya hádaya hádaya
hádayat hádayat hádayat hádayat
hadáytu hadáytu hadáytu hadáytu
yádʕuwu yádʕū yádʕū yádʕū
yáhdiwu yáhdī yáhdī yáhdī
dáʕawū dáʕawū dáʕaw dáʕaw
tárḍawī tárḍawī tárḍay tárḍay
wād́iyun wād́īn > wād́in wād́in wād́in
pátayun pátayun pátayun pátayun
patayu patayu patayu patayu
sánawun sánawun sánawun sánawun
nágawatu nágawatu nagáwatu nágawatu
nagawatu nagawatu nagawatu nagawatu
nágawatu-ka nágawatu-ka nágawatu-ka nágawatu-ka
túqayatu túqayatu tuqáyatu túqayatu
túqayati-hi túqayati-hi túqayati-hi túqayati-hi
Table 1: Developments of the triphthongs shared by the qct and Classical Arabic
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Latin stress;
unstressed
*ayv[-W] > ē,
*awv[-W] > ā
*u/i(n)# > Ø;
*a/en# > ā, ē
at# > ah *áya > ē;
*áwa > ō;
*aWá > ā
qāḿa qāḿ qāḿ qāḿ
qúmtu qúmt qúmt qúmt
nāḿa nāḿ nāḿ nāḿ
nímtu nímt nímt nímt
dáʕā dáʕā dáʕā dáʕā
dáʕāt > dáʕat dáʕat dáʕat dáʕat
daʕáwtu daʕáwt daʕáwt daʕáwt
hádē hádē hádē hádē
hádēt > hádet hádet hádet hádet
hadáytu hadáyt hadáyt hadáyt
yádʕū yádʕū yádʕū yádʕū
yáhdī yáhdī yáhdī yáhdī
dáʕaw dáʕaw dáʕaw dáʕaw
tárḍay tárḍay tárḍay tárḍay
wād́in wād́ wād́ wād́
pátēn > páten pátē pátē pátē
patē patē patē patē
sánān > sánan sánā sánā sánā
nagáwatu nagáwat nagáwah nagṓh
nagātu nagāt nagāt nagāt
nagawátu-ka nagawátu-k nagawátu-k nagāt́u-k
tuqáyatu tuqáyat tuqáyah tuqḗh
tuqayáti-hi tuqayáti-h tuqayáti-h tuqāt́i-h
Table 2: Developments of the triphthongs in the qct
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last shared ancestor
with qct
unstressed
*aWv[-W] > ā
qāḿa qāḿa
qúmtu qúmtu
nāḿa nāḿa
nímtu nímtu
dáʕawa dáʕā
dáʕawat dáʕāt > dáʕat
daʕáwtu daʕáwtu
hádaya hádā
hádayat hádāt > hádat
hadáytu hadáytu
yádʕū yádʕū
yáhdī yáhdī
dáʕaw dáʕaw
tárḍay tárḍay
wād́in wād́in
pátayun pátān > pátan
patayu patā
sánawun sánān > sánan
nágawatun nágātun
nagawatu nagātu
nágawatu-ka nágātu-ka
túqayatu túqātu
túqayati-hi tuqāt́i-hi
Table 3: Developments of the triphthongs in Classical Arabic
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Marginal notes on and additions to An
Outline of the Grammar of the Safaitic
Inscriptions (ssll 80; Leiden: Brill, 2015),
with a supplement to the dictionary*
Ahmad Al-Jallad (Leiden University)
Abstract
This contribution provides a preliminary update to An Outline of the Gram-
mar of the Safaitic Inscriptions (ssll 80; Leiden: Brill, 2015) based on new
inscriptions and the re-interpretation of previously published texts. New
data pertain to phonology, demonstratives, verbal morphology, and syn-
tax. The supplement to the dictionary contains hundreds of new entries,
mainly comprising rare words and hapax legomena.
Keywords: Safaitic Ancient North Arabian Arabic grammar
1 Introduction
In the preface of my Outline Grammar of Safaitic (Al-Jallad 2015c), I remarked
that the rapid pace of discovery will require constant updates, as new inscrip-
tions will inevitably yield new grammatical constructions and vocabulary, and
provide a better context for the interpretation of older inscriptions. While I am
currently in the process of preparing a full revision of the text in the form of a
second edition, I thought users would find it helpful if I published occasional
notes in the meantime. The following pages contain data from unpublished
inscriptions relevant to the grammar of the language as well as corrections,
modifications, and emendations to grammatical outline itself. In addition to
this, I have added a supplement to the dictionary containing many rare words
and hapax legomena that I have omitted from the first edition.
*I thank Marijn van Putten, Benjamin Suchard, Ali al-Manaser, Fokelien Kootstra, and Jérôme
Norris for their corrections and suggestions. All abbreviations follow Al-Jallad (2015c), unless
otherwise indicated.
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2 Notes on chapters
§1.6.1 Text Genres
A new poetic text has been identified and will appear as Al-Jallad (forthcom-
ing a).
Phonology
§3.1 Consonants
a) New consonantal representations: Safaitic ġ and ṯ are represented by Gamma
and Tau, respectively, in Γαυτος /ġawṯ(os)/ (Al-Jallad & al-Manaser 2016). The
latter representation is probably on account of the fact that ṯ is not specified
for aspiration, and that Greek Theta remained an aspirated stop [th].
§3.2.3 Diphthongs and Triphthongs
a) The diphthong /aw/: The new bilingual Safaitic-Greek inscription published
by Al-Jallad & al-Manaser (2016) further proves that diphthongs were main-
tained in word-internal position but simply not represented in Safaitic orthog-
raphy, thus Safaitic ġṯ is transcribed as Γαυτος /ġawṯ(os)/.
b) It is worth stating explicitly that the triphthongs of III-w/y nouns also remain
intact, compare (see Al-Jallad forthcoming b for a discussion):
Safaitic qct CAr
ngwt /nagawat/ (C 4842) ‘escape,
deliverance’
ngwh ‘salvation’ naǧāh
ḥywt /ḥayawat/ (ISB 14) ‘life’ ḥywh ‘life’ ḥayāh
mnwt /manawat/ (MISSB 1) ‘fate,
divine name’
mnwh ‘divine name’ manāh
c) The attestation of the divine name rḍw as rḍʾ in CSNS 304 suggests that
the sound change of aw(V)# > aʾ occurred in the source of this particular
manifestation of the deity. Since divine names can cross linguistic boundaries,
this may not reflect a sound change that operated in the Safaitic varieties.
Given that this sequence is preserved in all other environments in Safaitic, it
would suggest that the sound change is foreign to the area.1
§3.4a
The attestation of the prefix conjugation of the verb rb ‘to exalt’ (APMS) as
yrb may further support the change of *iyu to *ī, if it is derived from the root
√rbw/y.
1Note that this change cannot be compared to Classical Arabic, where final awV and ayV
become ā. Only āy/w develops into a glottal stop, so fatayV > fatā but samāy > samāʾ.
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§3.4.1 Uncommon Sound Changes
a) ḍ > ṭ: In a new inscription from Wādī Salmā, which I am preparing for
publication, the tribal name ḍf is spelled ṭf, suggesting a merger between the
two sounds.2 This merger occurs in some pre-Hilalian Maghrebian dialects of
Arabic (Al-Jallad 2015b). The same sound change is attested in the divine
name rḍy, spelled rṭy, which occurs in unpublished inscriptions from Marabb
al-Shurafāʾ.3
b) ḍ = q: In 2016, I published an inscription from Jebel Qurma where the
divine name rḍy was spelled rqy (Al-Jallad 2016). This is not likely the result
of a sound change, but rather the Aramaicization of the Arabian god’s name.
c) s¹ > s²: I have had the opportunity to study the photograph of SIJ 644
closely and I no longer thing it supports the confusion of these two sounds.
The word in question is much more likely ts²wq.
d) ʿ > ḥ: One possible example is known to me of regressive voice assimilation
of the pharyngeal ʿ to ḥ when contiguous with h:4
ISB 76:
h lt ġnmt l-ḏ s²ḥh w s¹lm
‘O Lt may he who leagues with him have spoil and be secure’
If the reading is correct, s²ḥh is best parsed as s²ʿ-h, possibly a noun ‘his
colleague’ or a verb šāʿa ‘to league with someone’. The latter case requires us
to posit the loss of the final /a/, so perhaps */śāḥḥo/ < */śāʿ-ho/ or */śāḥḥ/
< */śāʿ-h/.5
Morphology
§4.4.2g Plural
I identify the plural of ‘night’ lyly as a reflex of the CaCāCay pattern rather
than the CaCāCiy pattern found in Classical Arabic layālin and Gəʿəz layāləy.
The reason for this is orthographic – the sequence iy with a suffixed pronoun
seems to disappear: rʿ-h ‘his friend’ */rāʿī-h/ (KRS 25). The pattern CaCāCay
is common with final-weak roots, so hadāyā < hadāyaw < hadāyay, and so it
is likely that the plural of ‘night’ was drawn into this pattern. A full discussion
of this is found in Al-Jallad (forthcoming b).
2M.C.A. Macdonald points out to me that ṭf is found as a personal name in six inscriptions,
which could suggest the sound change occurred more widely or that it is in fact a separate name,
and that the ʾl ṭf is a minor lineage group attested just once. Nevertheless, the spelling rṭy can only
be interpreted as a sound change, and therefore gives more weight to connecting the ʾl ṭf with the
well-attested ʾl ḍf.
3Dr. Ali al-Manaser kindly informs me that rṭy has also appeared in the inscriptions of Wādī
Salmā.
4A similar development is found in some modern dialects of Arabic.5Dr. Ali al-Manaser suggests the possibility that s²ḥh be amended to s²ḥṣ ‘to experience scarcity,
want’, which produces an attested formulation.
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§4.9.1 The Proximal Demonstratives
Chiara Della Puppa reads a new inscription from Jebel Qurma as follows:
QUR 541.9.1:
l hs¹m h-ʿr hḏ{n/y}
‘By Hs¹m is this ass’
The final word must be identified as a demonstrative pronoun, preceded
by a deictic h-. This has only previously been attested with the feminine dual
(H 457). A line leaning towards the left and a bit thicker at the top follows the
word. This letter could conceivably be a y or an n. If the former is the case, one
may consider a connection with the augmented demonstratives in Maghrebian
Arabic, hadaya, but if the latter is true, then perhaps the form terminated with
an n, as in Aramaic, Sabaic, Thamudic D, Taymanitic, and Maltese.
§4.9 Demonstrative Pronouns
I suggested that the expression h-nfs¹t might be better parsed as h-nfs¹ t, where
t is the Old Arabic demonstrative tī, cf. Namarah Inscription ty. This sugges-
tion is now supported by the attestation of the same construction in the plural
followed by the demonstrative in an unpublished inscription from Marabb al-
Shurafāʾ.6
h-ʾfs¹ ʾly */haʾ-ʾaffos ʾolay/
‘these funerary monuments’
The term ʾly must be the plural demonstrative *ʾolay, cf. Classical Arabic
ʾulāʾi/ʾulā and Hebrew ʾellê.7 In another inscription from the same corpus,
the demonstrative precedes the noun, ʾly h-rgm ‘these funerary cairns’, also
showing that the demonstrative can take prepositive and postpositive positions
in Safaitic.
This allows us now to provide the following demonstrative paradigm, which
can be compared to the relative pronoun series of Late Sabaic and of themodern
Arabic dialects of the Asir (Watson 2011):
Masc Fem Plural
Safaitic ḏ, ḏ(y/n) t, ḏ ʾly
Rigāl Almaʿ
(Asir)
ḏā tā wulā
6These texts will appear in the Leiden University dissertation of Phillip Stokes.7On cognates of this form in the pre-Classical Arabic material, see Rabin (1951: 153).
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§4.10 Relative-Determinative Pronoun: Masculine Singular
Chiara Della Puppa reads and interprets a new inscription from Jebel Qurma
as follows:
QUR 689.3.1:
l gdy bn mnʿt ḏ{w}l nm{r}
‘By Gdy son of Mnʿt of the lineage of Nmr’
In the discussion of the relative pronoun in the Grammar, I note the exis-
tence of at least one example where the glottal stop is elided, yielding a y in
its place. This could imply, among other things, that the vowel following the
pronoun’s onset was /ī/, and the y emerged in the transition from this vowel
to the /ā/ of the word /āl/ ‘lineage’. The form ḏwl here suggests that the vowel
in at least some dialects of Safaitic was /ū/, as in the Arabic of the Namārah
Inscription (i.e. dw = ḏū), and was probably pronounced as */ḏū-wāl/. If case
inflection were active in the relative pronoun, the ī vowel would have been
expected, as in the first example. The presence of the /ū/ here could suggest
that case had been neutralized in the relative pronoun.8
§5 The Verb
a) I have identified a number of functions of the prefix and suffix conjuga-
tion. These can be more simply organized into indicative and modal categories,
where the modal category can cover optative, subjunctive, and possibly future
meanings.
§5.2.1 d Suffix Conjugation, Functions, Future
I have argued that the suffix conjugation used to express travelling to a location
that is not the one in which the inscription was produced and an accompanying
prayer cannot be so easily construed as a past tense. Such examples prefer a
future tense interpretation, perhaps derived from the modal use of the suffix
conjugation. Another interpretation is also possible: such verbs can be inter-
preted as inchoatives, so that ʾs¹fr would not mean ‘he travelled’ or ‘he will
travel’ but ‘he set off for’ or ‘he began the journey’. So, the re-interpretation of
C 1649 would be w ʾs¹fr tdmr f h bʿl s¹lm ‘he set off for Palmyra so, O Bʿl, may
he be secure’ or NST 7: w ḫyṭ mdbr f h lt mgdt w s¹lm ‘and he began the journey
to the inner desert so, O Lt, may there be bounty and security’.
§5.6.1.1 Verb Stems, CCC, G-stem, prefix conjugation
Spelling of the prefix conjugation of nwy as yny ‘to migrate’: The vocalization
I suggested was /yenāy/ or /yanūy/, based on the collapse of the medial glide.
8One caveat deserves mention. The w of this inscription has a small tail, which is not typical
of the letter shape. This may suggest that the author hesitated between a w and a y.
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However, if like Classical Arabic, these yielded first forms with the collapse
of the final triphthong, like yarwī, we may also permit the vocalizations /yan-
yī/ or /yenyā/. A further example of this verb type has been recognized: ygy
(KRS 583) */yagīy/ ‘may it come’, cf. CAr yaǧīʾu.
§5.6.1.1.1 Verb Stems, CCC, G-stem, Notes on Weak Roots
a) I-y/w: In an unpublished inscription from Wādī al-Ḥašād, the prefix conju-
gation of the verb wgd ‘to find’ is attested in the expression: lm ygd-h */lam
yaged-oh/ ‘he did not find him’.
b) II-w/y: I analyzed the termmt as the suffix conjugation of the rootmwt, with
the collapse of the internal triphthong, so māta. However, it is noteworthy that
the original form myt */mayeta/ is not attested in contexts where one would
expect a participle, for example in the epitaph of grieving formulae: NST 2:
wgm ʿl-ḫld ʾḫt-h mtt ‘he grieved for Ḫld, his sister, who died’. Since myt forms
never occur in this context, it is possible to considermt andmtt participle forms
comparable to Hebrew mēṯ; also see the discussion in Rabin (1951: 111–113).
Note also that in the discussion of the phonetic realization of medial weak
forms, I suggested that stress played the primary role in producing the stem
allomorphy in the suffix conjugation of Classical Arabic, qāma vs. qumtu. This
was actually first suggested by Bauer (1912: 111), which I was unaware of at
the time of writing this section.9
§7 Prepositions
a) I remarked that ʾl and l do not have an identical distribution, the former
being used primarily with the verb ts²wq ‘he longed for’ and once with s²tky ‘he
petitioned’. To this should also be added the construction ḥwb ʾl-rḍw ‘he cried
out to Rḍw’ in an inscription re-edited and interpreted by Chiara Della Puppa
(forthcoming), and originally published by Knauf (1991).10
b) One of the functions of the preposition m(n)- is to indicate the partitive.
A new example of this usage is attested in the curse section of an inscription
re-edited by M.C.A. Macdonald and myself in 2015: ʿwr ḏ yʿwr h-s¹fr w s¹ḥq w
mḥq w nqʾt b-w{d}d [l-]ḏ yḫbl m-h-s¹fr ‘And blind him who would efface this
writing, and may ruin and misfortune befall him who would obscure any part
of this inscription, and may he be thrown out (of the grave) by a loved one’.
§11.1 Coordinating Conjunctions
To the functions of w /wa/ should be added the comitative, attested in A1: ουα
βαναα /wa bannāʾa/ ‘with Bannāʾ’.
9For a discussion of these verbal forms, see Voigt (1988: 142–148).
10Knauf (1991) translated this phrase as ‘he sinned against Ruḍaw’, but neither this meaning
of the verb or preposition is defensible from other attestations. A related construction is attested
in CSNS 918.
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Syntax
§ 12.1 Existential clauses
An existential clause following f and a presentative h has been identified:
KRS 1617:
l ṣʿb bn bnwʿd bn gs²n w ḫyṭ s¹ḫb f h ḫmlt f ʾmrʿ
‘By Ṣʿb son of Bnwʿd son of Gs²n and he journeyed swiftly and, behold, there
was a plain and he found herbage’
§15 Topicalization
We can also add to category 1, topicalization of nouns, the following example:
LP 679:
h lt ṯʾr m ʾ{s¹}lf {w} {ṯ}{b}r l-hm
‘O Lt, he will have vengeance against those who committed this act and may
{destruction} befall them!’
§16.1 Infinitive chain
To the examples I have given in the book, wemay add the following inscription:
KhBG 432:
lʾlh bn hggt s¹nt qtl s¹dn wʾs¹fr h-mdf f ḥln w h ʾlt ġnmt h- s¹nt
‘By ʾlh son of Hggt, the year S¹dn was killed, and he travelled to Mdf and
camped so, O ʾlt, may this year bring spoil’
If ḥln is an infinitive, it would be a morphological by-form of the infinitive
of this verb, already attested as ḥlt in JaS 159.2 (Al-Jallad 2015c: 322).
§16.3 Infinitive to express purpose
The use of the dative l- to introduce the infinitive of purpose is attested once:
KRS 1575:
h yṯʿ flṭ l-ʿlgt-h
‘O Yṯʿ, grant deliverance in order to heal him’
§22.7 Names of deities
To this list, we may now add gdnbṭ ‘the Gadd of Nbṭ’ and gdtm ‘the Gadd of (the
lineage group) Taym’; on this inscription, see Al-Jallad & Macdonald (2015).
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3 Notes on the interpretation of inscriptions
KhBG 411:
l hs¹m bn gḥfl bn s¹dy w ʿml-h ys¹r b-ḏkr ʿgzt
‘By Hs¹m son of Gḥfl son of S¹dy and may his work be successful during
Aries when (the rains) were held back’
KRS 15:
s¹lm w ġnyt l-ḏ s²ḥṣ
This should be translated as ‘may he who suffers from scarcity have security
and abundance’.
KRS 941:
{w} {q}l ḫbl-h trḥ
In my interpretation of this inscription, I took ḫbl as an active participle
with a suffixed pronoun ‘its effacer’ (referring to the inscription), the phrase
being a curse against vandalism – ‘may its effacer perish’. However, in 2016,
Al-Manaser and Abbadi published a new inscription (p. 47) containing the
phrase trḥ-h l-ʾbd. The best interpretation of the element trḥ here is as a
noun, taraḥun ‘grief, sorrow’ (Lane 302b), the entire phrase meaning ‘his
sorrow was everlasting’. This opens up another avenue of interpretation for
the phrase w ql ḫbl-h trḥ, namely, ‘and he said: sorrow drove him mad’. Both
interpretations are suitable as reactions to finding the (grave) inscription of
a loved one.
KRS 1015:
wgd ʾṯr ʾl ḍf w rb-h qyl hy lt s¹lm w b-ʾn-h s¹lm w {q}m-h ʾbd
In my original interpretation of this inscription, I took the suffixed pronoun
following rb ‘to exalt’ as referring to ʾṯr ‘trace’, but it is equally possible and
perhaps more likely that it refers to the ʾl ḍf ‘the lineage of Ḍayf’, in this case
being masculine or feminine singular. An alternative translation is: ‘and he
found the trace of the lineage of Ḍayf, and exalted them saying O Lt may it
be secure and remain secure throughout time and its people forever’.
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RWQ 334:
wgd ʾṯr ʾl ḍf glyn mḥrb nbṭ
In my original interpretation of this inscription, I took glyn as referring to
the ‘trace’ or ‘graves’ of the ʾl ḍf but it is equally possible to take it as a
participle ‘exiled’ (Al-Jallad 2015c: 314–315). This interpretation permits
the following translation:
wgd ʾṯr ʾl ḍf glyn m-ḥrb nbṭ
‘and he found the trace of the lineage of Ḍf, who were exiled on account of
the Nabataean war’
RWQ 335:
w ḫrṣ bʾs¹ w ḫr
This is better rendered ‘and he kept watch during bad and good times’.
WH 375
The translation of ʾtm ʾys¹ could be ‘the restoration to health of ʾys¹’ in light
of Thamudic B meaning of ʾtm (Al-Jallad & al-Manaser 2015).
WH 736.a
The term ġnmt, which I took as raiders (Ar. ġannāmat) based on its context
can naturally be interpreted as ‘spoil’, as the original editors suggested.
C 285
The phrase nyk b-grmh is certainly nyk bgrmh, where bgrmh is a single name.
KRS 1427:
— — — — rʾl bn mty h- tll f ʿl -h ʿwḏn
‘— — — — Rʾl son of Mty is this writing so protection be upon it/him’
83
marginal notes on and additions to outline grammar of safaitic
KRS 1064:
l ḥd bn ḥrb bn s¹ʿd bn s¹ʿd bn s¹krn w ẖrṣ ʾh[[]]l-h f h lt s¹lm w wgd s¹fr ʾb-h f
ḥdṯ-h
‘By Ḥd son of Ḥrb son of S¹ʿd son of S¹ʿd son of S¹krn and he kept watch
for his family so, O Lt, may they be secure and he found the writing of his
father and read it aloud’
This inscription provides further evidence for the reading aloud of inscrip-
tions, compare ḥdṯ with Arabic ḥaddaṯa, taḥaddaṯa ‘to speak’.
KRS 583:
l bn bn rmʾl bn bs¹ʾ w rʿy h-nḫl {ṣ}wy w hmr ygy hlh
‘By Bn son of Rmʾl son of Bs¹ʾ and he pastured the valley {suffering from the
lack of rain} so let the rain flow, O Lh!’
4 Notes on vocabulary
ʾs¹d: ‘to raid’, cf. Sabaic ʾs¹d ‘troop, war party’.
LP 319:
h rḍw hb l-qdm nqmt mn ʾs¹d ʾbl-h
‘O Rḍw, grant retribution to Qdm against the raiders of his camels’
RWQ 187:
l-s²mt bn ṯrbt h-dr w s²ml ʾs¹d
‘By S²mt son of Ṯrbt, at this place, and he went north to raid’
mṣr: ‘to attack’, cf. Sabaic mṣr ‘army’ < ‘attack force’, ‘attackers’ (?)
C 2947:
f h lt w ds²r nqmt mn-mn mṣr-h
‘O Lt and Ds²r, let there be vengeance against whoever has attacked him’
s¹ʾr: ‘to remain alive’. I no longer think the meaning ‘to leave untouched’ is
viable. The verb primarily occurs in the blessing and curse following narratives
describing mourning for the dead.
ZSSH (=ZmNSIH = ASFF) 32:
l zhrn bn ys¹lm w bny ʿl-ġṯ ʾ ʾ-nfs¹ w wgm f h lt fṣy l-ḏ s¹ʾr
‘By Zhrn son of Ys¹lm and he built this funerary monument for Ġṯ and
grieved, so, O Lt, may those who remain alive be delivered’
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KRS 1432:
l qtl bn ḥrs²n bn qnʾl bn kmd w wlh mtḏkr ḥbb f ḥbb f ḥbb f ḥbb w ẖrṣ ʿl-ḏ s¹ʾr f
h lt w s²ʿhqm ġnyt
‘By Qtl son of Ḥrs²n son of Qnʾl son of Kmd and he was distraught with grief
remembering one loved one after another while he looked after those those
who remain alive, so O Lt and S²ʿhqm, let there be abundance’
5 Supplement to Dictionary
This supplement to §24 Dictionary contains rare words and those attested only
once. Many of these also come from hand-copies that cannot be relied upon
completely. This list, combined with §24, forms over 90%, in my estimation,
of the Safaitic vocabulary.
ʾ
ʾb (HCH 73): herbage
ʾfl (WH 2870): young, weaned camel; CAr ʾafīlun (Lane, 70a)
ʾll (LP 1300): sc to cry
ʾnf (C 1475): g-sc to cry, feel sadness
ʾnn (WH 345): sc to cry out in sadness
ʾs¹f (WH 2017): g-sc to feel sorrow
ʾṣl (KRS 753): g-inf to make attain
ʾyb (C 3293): g-sc to return; CAr āba
ʾyl (WH 1145): weariness
ʿ
ʿbs¹ (NST 2): g-sc to frown
ʿgz (passim): withhold, restrain, usually in reference to rain and signifying a
drought.
ʿhn (KRS 1596): g-sc he dwelt; CAr ʿahana “he remained, stayed, dwelt” (Lane,
2185a); inf ʿhnt (KRS 38).
ʿlgt (KRS 1575): inf to restore to health
ʿlmt (WH 583): sign, mark
ʾʿn (WH 1599): c-sc to cause hardship, √ʿny, perhaps related to Arabic ʿannā-
hu ‘he caused him difficulty’ (Lane, 2180c). Note the non-representation of
the final glide!
ʿnw (KRS 1570): to suffer, VAR ʿny
ʿqbt (passim): retribution
ʿrs¹ (KRS 1703): g-sc to be fatigued
ʿs¹ (WH 3840): night watchman (Lane, 2039c)
tʿtk (WH 3129): t2-sc to be/become a freeman
ʿty (KRS 203): to behave arrogantly g-sc, CAr ʿatā “he behaved proudly, he
was excessively proud” (Lane, 1951a).
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ʿyr (WH 1599): ‘disgrace’, CAr ʿārun ‘shame, disgrace’.
mʿdt (C 823): safe return
B
bʿr (HNMSII 10): g-sc to ride a beast
bʿyr (BTH 39): camel, probably a diminutive or plural; CAr baʿīrun
bdʾ (M 147): g-sc to begin
bdd (KRS 306): d-imp compensate; CAr biddun, bVdād “a lot, share, portion”
(Lane, 161c).
bhm (KRS 439): mutism; CAr ʾabhamu “destitute of the faculty of speech or
articulation, like the beasts” (Lane, 269b).
bhr (KRS 439): disappointment, CAr bahrun “being overcome, disappointed”
(Lane, 265c).
bḥrt (WH 1002): pond (?) or late summer
bll (C 1046): g-sc to be healthy, well
bnyt (WH 967): building, structure
brʾ (M 160): freedom (from illness or affliction)
brt (KRS 2669): desert; CAr barratun (Lane, 177b).
bwy (C 1828): g-sc to come back to, to return to; CAr bāʾa
bzt (Ms 15): booty
D
dgyn (Mu 894): lurking place; CAr daǧiyyun ‘lurking place’
dll (LP 997): mark, writing; CAr dalīlun ‘sign’
dmʿ (CSNS 895): g-sc to shed tears
dwy (KRS 15): g-sc to feel sick (from grief)
Ḏ
ḏhb (WH 1666): to go (perhaps euphemism for death); CAr ḏahaba
ḏkrt (APMS 1): fame, memory
ʾḏry (KRS 1703): c-sc to set up a shelter , CAr ḏariyyun “a shelter” (Lane, 965a).
ḏryt (KRS 2842): chaff
ḏwq (SHNS 4): to taste (grief)
Ḍ
ḍʾw (KRS 1707): g-sc to efface
ḍrb (CEDS 371): injury
ḍrṭ (WH 2180): to break wind (?)
ḍyq (WH 2704): g-sc to experience straitness, difficulty
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F
f (APMS 1): mouth
fʿl (KRS 1924): g-sc to do ; inf fʿlt
fḍl (CSNS 190): favor
fgʿ (H 122): g-sc to pain, distress someone
tfḫr (HFSI 46940.1): t2-sc to be proud, haughty
fl (RWQ 124): g-sc to set off; Levantine Arabic fall ‘leave, run off’
flḥt (KRS 2609): prosperity; CAr falāḥ ‘prosperity, success’
frʾ (SIJ 784): wild ass, CAr faraʾun
frqt (C 3871): separation
fz (APMS 1): good fortune, √fwz
G
gʿl (WH 1603): to make, set up (camp)
gʿlt (HNSM 31) short palm-trees; CAr ǧaʿlun ‘short palm-tree’
gb (KRS 3051) a well; CAr ǧubbun
gdr (KRS 201) enclosure
gny (KRS 2425): l-sc (?) to injure; CAr ǧānā-hu “he injured him” (Lane, 472).
grft (ZSHA 14): a young female camel at the age of weaning; CAr ǧarfatun.
gr (KRS 1585): snare; CAr ǧarrun; pl. (?) grt (WH 752.1).
grm (C 2405): g-sc to be cut off
gryt (HaNS 408): a female slave
grz (HaNS 156): g-sc to be cut off
gry (ISB 366): river course
gṯ (WH 930): body, corpse
ʾgwf (KRS 900): a hollow; lowland; CAr ǧawfun, ʾaǧwāfun.
ygy (KRS 583): g-pc to come √gwy; CAr ǧāʾa
gyz (WH 1255): g-sc to pass; CAr ǧāza ‘he passed’ (Lane, 484–485)
mgr (KRS 2453): dwelling
gwz (KRS 878): g-inf to cross
gzy (WH 620): to be satisfied; CAr ǧazā
Ġ
ʾġrb (WH 2165): to return from the inner desert, opposite of ʾaśraqa to migrate
to the inner desert.
ġnẓ (WH 1675): g-sc to be distressed
ġṯn (KRS 2457): g-inf remove affliction √ġwṯ
ġyb (WH 19): g-sc to become absent, remote
tġwḍ (RWQ 1): t2-sc to long for
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H
mhlk (LP 720): a perilous place √hlk
ʾhmd (C 2473): g-sc to remain in place √hmd, CAr ʾahmada
hml (C 2363): g-sc to be bathed in tears
hmr (KRS 583): flow of water; CAr hamara “it flowed, said of water, rain, and
of tears” (Lane, 2900b).
hrg (KRS 2916): killing, death (?)
Ḥ
ḥdṯ (KRS 1064): d-sc to speak/read aloud
ḥfl (WH 1031): migrating group
ḥfr (CSNS 23): g-sc to dig (a grave?)
ḥlmt (KRS 1836): forbearance, health; cf. CAr ḥilmun (Lane, 631c–632a)
ḥls¹ (KRS 2273): weakness
ḥmr (WH 2311): donkey
mḥmy (KRS 2425): a guard √ḥmy
ḥṭt (RWQ 329): cultivated (feminine adjective) √ḥnṭ
tḥqr (C 657): t2-sc to become contemptible √ḥqr; CAr ḥaqura (Lane 661c).
ḥws² (WH 710): d-sc to drive game (Lane, 668c).
ḥyḍt (WH 2814): g-sc f.sg to menstruate
Ḫ
ḫlb (WH 3134): g-sc to seize
ḫmlt (KRS 1617): a plain producing herbage or plants; CAr ḫamlatun
ḫfg (WH 171): a kind of plant, ḫafaǧ = diplotaxis Harra (see the commentary
to KRS 1836)
ḫṣf (APMS 1): g-sc to be tracked (or return)
ḥrf (HNSM 42): the side of a rivulet; CAr ‘the extremity, verge, boarder, mar-
gin, brink, brow, side, or edge of anything…for example the side of a rivulet’
(Lane, 550a)
ḫmrt (CSNS 296): g-sc f.sg to hide, conceal oneself; CAr ḫamira; inf ḫmr (WH
2706).
yḫrṣ (RWQ 214): pc to keep watch for, guard √ḫrṣ
ḫs¹ (Unpub): decline, scarcity, c-sc ʾḫs¹ (WH 2411): to experience scarcity
ḫs¹y (LP 161): stagnate water
ḫṭʾ (KRS 2604): g-sc to do wrong; CAr ḫaṭiʾa
ḫwt (BTH 92): vacant land; CAr ḫuwwatun
ḫym (LP 344): to pitch tents
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K
kbs¹ (HN 91): to attack; CAr kabasa fulānan “they made a sudden attack upon
the house of such a one and surrounded it” (Lane, 2588a).
ʾkmʾ (WH 2867): truffles, plural of kmʾ (Al-Jallad 2015c, s.v.)
kmh (C 2816): blindness; CAr kamahun “blindness from birth” (Hava 668).
kns¹ (H 1017): sc to drive animals
kfʾ (KRS 1866): to turn over, pc ykfʾ (KRS 2573)
krs¹ (KRS 3001): a plant name, Syr karšā
mkr (WH 3405): repeatedly √krr
ks¹ (WH 25): a contrary wind; CAr kawsun (Lane 2638).
L
lṯ (WH 1229): lion
lḥm (RWQ 325): meat
lgm (Mu 868): to reach; CAr laǧǧama, ʾalǧama “to reach the mouth of (a swim-
mer: water)” (Hava 670).
M
ymṯl (C 2163): g-pc to copy; CAr maṯṯala
ʾmrʿ (KRS 1617): c-sc to find herbage, pasture c-sc, CAr. ʾamraʿa
mrg (KRS 2224): g-sc to spoil an affair
mtʾ (H 122): sc to beat, afflict pain upon; CAr mataʾa “to beat [someone with
a staff or stick]” (Lane, 2688a).
mwʾ (KRS 1482): waters
N
nʿrt (KRS 2830): place name (?)
ndr (CSNS 578): prominent part of a mountain; CAr nādirun
nḏr (KWQ 42): g-sc to make a vow
nfy (CSNS 388): to be in exile, CAr nafā “to be exiled” (Hava).
nhl (C 4355): to drink
ʾḫl (KRS 47): valleys, plural of nḫl
nqʿt (MSTJ 22): stagnant water
ns¹ (M 160): people, folk
ns¹n (unpub): women, CAr nasūna
ʾns¹ (WH 3730): mankind
nym (KhBG 283): g-sc to die (lit. to sleep)
ʾnwy (KRS 583): remote, CAr ʾanwā “to be remote” (Hava).
nzʿ (C 3216): g-sc to yearn (?); CAr nazaʿa ʾilā ʾahli-hī
ns² (WH 3685): g-sc to engage in a skirmish ; CAr nāwaša
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Q
qbb (KRS 1377): a curse; distress
tqnṭ (KRS 1305): t2-sc he was filled with despair
qrb (WH 2411): g-sc to make an offering
qrnt (Ms 83): highest point, most elevated part of a desert
qnwt (WH 1699): canal
qn (KRS 1695): slave
qrḥ (CSNS 426): g-sc to be wounded; CAr qaraḥa-hū “he wounded him” (Lane,
2509c)
ʾqm (unpub): c-sc to settle down; CAr ʾaqāma
mqm (WH 1411): place, area
mqft (C 1240): a stopping place
qrt (L 206): small mountain; CAr qāratun
ql (APMS): a saying √qwl
R
rʾs¹ (APMS 1): first, foremost
rḏmt (KhU 27): area with large rocks
rgʿ (C 4276): g-sc to return
rh (KRS 534): hillock
rḥl (WH 142): abode
rḥl (APMS): sc to journey
rql (C 4276): sc to traverse a desert; CAr raqala (Lane, 1138b).
rṣb (N 90): sc to remain, dwell
rṯy (SHNS 4): to be sad
rtm (KRS 424): to be crushed (by grief) g-sc, CAr ratama “he broke a thing”
(Lane, 1028c).
ʾrḥ (ISB 79): c-sc to depart, set off; CAr ʾarāḥa
ʾrwḥ (MKWI 88): c-sc to wish for ease
rwy (ASWS 124): sweet water; CAr rawāʾun “sweet [water]” (Lane, 1195c).
rzy (C 74): to accept a bounty; CAr razā
S¹
s¹b (H 19): imp curse; CAr subb
s¹l (LP 435) flashflood, torrent
s¹hwt (WH 2016): a great mass of stones
s¹ḫb (KRS 1617): swiftly; CAr marra yasḫabu fī l-ʾarḍi “he went, or passed by,
or ran, swiftly [in the land, or upon the ground]” (Lane, 1515b).
s¹ḫlt (ISB 104): lamb, kid; CAr saḫlatun
s¹lḥ (C 4985): to feed (animals) on S¹lḥ (a type of desert plant)
s¹lq (WH 1666): g-sc to remember; call out to
s¹mn (RWQ 333): prosperity; fat
s¹qr (unpub): sun-scorched
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s¹qy (ISB 366): g-sc to give drink; CAr saqā
ts¹r (RWQ 324): t2-sc to be pleased
ms¹ṭr (C 1781): ppc something written
s¹ʾ (WH 191): evil; CAr sūʾun
ms¹lt (WH 1023): streambed, √s¹yl
s¹yt (KRS 878): an order; Arm šyt ‘to give an order’
S²
s²fr (ISB 58): edge, border of an area; CAr šufrun
s²ml (RWQ 187): d-sc to go north
s²rgt (KRS 1779): a place in which water flows from a ḥarrah to a soft or plain;
CAr šarǧatun (Lane, 1529b).
s²rk (ISB 58): war party
s²ry h-ns¹ (Is.Mu 89 = LP 407): pox
ms²ʾt (RWQ 340): will, √s²yʾ
s²q (RWQ 124): g-sc to long for; more commonly ts²wq
s²qt (C 1970): longing
s²wt (KRS 1715): sheep
Ṣ
yṣʿb (WH 700): g-pc to experience difficulty
ṣbb (C 4454): sc to make a libation
ṣbḥ (WH 2833.1): sc to arise, arrive at
ṣdt (HNSM 10): side of a valley; CAr ṣuddun ‘the side of a valley’ (Lane, 1659a) 
ṣġr (WH 2165): emaciation
ṣhy (RWQ 343): drought
ṣrb (KRS 2580): a type of herbage; CAr ṣarabatun (Lane, 1674c).
ṣrm (KRS 439): separation from friends; CAr ṣurmun “separation from a friend”
(Lane, 1684a).
ṣyʿ (RWQ 155): sc to be in a state of commotion
ṣwf (JaS 11): to trade wool (?) or a variant of ṣyf, to spend the early summer.
T
tbb (KRS 2408): scarcity, diminution; CAr tabba, tabbun “he, or it, suffered
loss” (Lane, 203a).
tlʿt (KRS 366): watercourse; CAr talʿatun “high or elevated, land or ground,
a water course from the upper part of a valley to its lower part” (Lane, 
312b-c).
trk (WH 1241): g-sc to leave, go off
twr (CSNS 958): s c t o r eturn t ime a fter t ime; CAr t āra
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Ṯ
ṯdw (SESP 96): a certain desert plant; cf. ṯudāʾ “a certain plant [growing] in
the desert” (Lane, 344a).
ṯrm (KRS 2453): to eat, feast
ṯql (KRS 1435): g-sc to be weighed down (by grief)
ṯr (KhBG 193): a bull (animal); CAr ṯawrun
ṯyt (WH 1023): sheepfold; CAr ṯiyyatun
ṯwl (KRS 439): madness; CAr ṯawalun “madness” (Lane 365b).
ṯwy (APMS 1): to alight
Ṭ
ṭhr (MA 1): g-sc to be purified; CAr ṭahara
ṭwf (C 1900): g-sc to return; CAr ṭāfa; g-pc yṭf (WH 3894)
W
wʾl (KRS 456): escape
wdy (HN 61): g-sc to go towards, draw near to; Levantine Arabic waddā ‘to
send’
wgʾ (M 98): g-sc to be injured
ʾgd (KRS 1715): c-imp to cause one to find (smth), √wgd, CAr ʾawǧdada
mwgd (SIJ 287): perseverance, √wgd
twhṭ (BTH 92): t2-sc to be weak, languid, √whṭ; CAr wahaṭa, tawahhaṭa
wlʿ (KRS 2473): g-sc to be fond of, eager for, CAr wallaʿa bi-hi “he made him
to be desirous, or fond, of it” (Lane, 3060a).
ʾld (Mu 89): children, offspring; CAr ʾawlādun
wqʿt (KRS 2999): watering place
wqd (C 1927): scorching
h-wrd (C 744): common toponym, perhaps meaning ‘the lowlands’.
Z
zm (RWQ 325): a dish of milk; CAr zawmun
zrʿ (C 1383): g-sc to plant, sew a field
Ẓ
ẓmʾ (KRS 33) g-sc to thirst; CAr ẓamiʾa “he thirsted, thirsted most vehemently”
(Lane 1923b).
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6 Bibliographic Updates
1) The edition of A1 is now published as Al-Jallad & al-Manaser (2015).
2) The edition of the poetic text KRS 2453 is now published as Al-Jallad (2015a),
with further notes in Al-Jallad (forthcoming a).
3) For an in-depth discussion on the palaeography of Ancient North Arabian
and the Safaitic square script, see Macdonald (2015).
4) AsUI 1 (=AbNH 1) is now published as Abbadi (2015).
7 Updates to Sigla
APMS Safaitic inscription published in Al-Jallad (forthcom-
ing a).
H (=Is.H) Unpublished inscriptions recorded by Hussein Zeinaddin
during the sesp survey at al-ʿĪsāwī in 1996–2003.
HN
(Al-Namārah.H)
Unpublished inscriptions recorded by Hussein Zeinnadin
during the Namara Rescue Survey 1996.
HNSM Safaitic Inscriptions published in Al-Housan (2015).
JaS Safaitic inscriptions published by Jamme.
JbS Unpublished inscriptions recorded by the sesp 1995 sur-
vey at Jabal Says.
K (= Is.K) Unpublished inscriptions recorded by Geraldine King
during the sesp survey at al-ʿĪsāwī in 1996–2003.
KWQ Inscriptions recorded and edited by Khraysheh from
Wadi Qattafi.
L (=Is.L) Unpublished inscriptions recorded by Laïla Nehmé dur-
ing the sesp survey at al-ʿĪsāwī in 1996–2003.
MKWI Safaitic inscriptions recorded on the M.C.A. Macdonald,
Geraldine King, Ann Searight Jawa Epigraphic Survey
Wādī Irenbeh (published in ociana).
N (Is.N) Unpublished inscriptions recorded by Najat al-Rafi dur-
ing the sesp survey at al-ʿĪsāwī in 1996–2003.
QZUI (= QZMJ) Previously unpublished inscriptions of Alqadrah and Al-
Zoubi on ociana.
WAMS Safaitic inscriptions in Winnett (1971: pls. 1–14).
ZeGa Zeinaddin (2000: pls. 58–69).
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ZeWa Unpublished inscription presented at a conference by H.
Zeinaddin (2002).
Address for Correspondence: a.m.al-jallad@hum.leidenuniv.nl
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La datation paléographique des inscriptions
sudarabiques du ier millénaire avant J.-C. :
méthode et limites*
Mounir Arbach
(cnrs, Centre français d’archéologie
et de sciences sociales, Koweït)
Résumé
This paper proposes a new chronological classification of the Ancient South
Arabian inscriptions of the first millennium bce. Our proposal is based on
recent archaeological and epigraphic discoveries, as well as synchronisms
with external sources. These data contradict the traditional paleography-
based dating and invalidates paleography as a method of dating the South
Arabian inscriptions.
Mots-clés : Ancient South Arabian Paleography Chronology Yemen
Dating
Jusque dans les années 1980, on disposait de peu de données archéolo-
giques fiables pour établir une chronologie solide des royaumes sudarabiques.
Ce sont les inscriptions qui servaient de base pour cette chronologie. C’est dans
ce contexte de rareté des datations archéologiques que la paléographie a été
utilisée comme critère principal de datation des inscriptions. Le but était de
mettre en place une chronologie relative des royaumes sudarabiques du ier
millénaire av. J.-C.
Durant près de quarante années d’incertitudes et de spéculations, deux
écoles ont animé le débat sur la recherche relative à la chronologie sudara-
bique. La première, défendue par Jacqueline Pirenne, soutenait une chronolo-
gie dite « courte », fondée sur la paléographie des inscriptions (Pirenne 1956).
Elle est partie du postulat que l’écriture sudarabique était d’origine phénicienne
*C’est le titre d’une communication que j’ai donnée au colloque sur Le contexte de naissance de
l’écriture arabe : Ecrit et écriture araméennes et arabes au ier millénaire après J.-C. Colloque interna-
tional du projet s൰rab : « Ecrit et écriture dans la formation des identités en monde syriaque et arabe
iiie–viie siècles », 4–6 avril 2013, Paris. Je remercie chaleureusement Jérémie Schiettecatte et Laïla
Nehmé pour leur lecture attentive et leurs précieuses remarques.
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et que l’Arabie du Sud n’était pas en mesure d’élaborer, seule, une écriture géo-
métrique dont les lettres s’inscrivent dans un rectangle (11 lettres sur 29 ont
deux axes de symétrie). Elle aurait donc eu recours à une écriture qui lui au-
rait servi de modèle, à savoir l’écriture grecque (Pirenne 1955 ; 1961). En
suivant ce raisonnement, J. Pirenne a daté les premières inscriptions sudara-
biques du ve siècle av. J.-C. et a classé les inscriptions monumentales alors
disponibles selon leurs styles paléographiques, en attribuant à chacun d’eux
une valeur chronologique. Elle a ainsi distingué six périodes principales identi-
fiées par des lettres majuscules (A, B, C, D, E et F), chaque période étant à son
tour divisée en plusieurs styles (A1–A4, B1–B4, etc.). À partir de ce classement
stylistique, J. Pirenne a dressé une liste de critères paléographiques destinés
à permettre le classement chronologique des inscriptions. Pour la période an-
cienne A–B (préclassique et classique), par exemple, les traits des lettres sont
rectilignes, sans apex ni empattement, les angles des lettres sont droits et les
lettres sont de grande taille, avec une proportion qui varie selon la période. Les
cupules des lettres h/h, ḥ/H, ṣ/x ont la forme de la lettre V en majuscule. Enfin,
le sens de l’écriture est souvent en boustrophédon, alternativement de droite
à gauche et de gauche à droite. Les inscriptions qui présentent ces caractéris-
tiques, propres à la période dite ancienne, celle des mukarribs « fédérateurs »
de Sabaʾ, remplacées progressivement pour céder la place à des inscriptions
écrites exclusivement de droite à gauche, avec des lettres de petite taille, des
lignes médianes qui deviennent légèrement obliques (n/n, ḏ/D) et, pour les ap-
pendices diacritiques des ʾ/o et ḫ/I, des traits qui deviennent épais et tendent
à former des apex/empattements. Les deux triangles des lettres m/m et s2/X
qui ont une forme géométrique parfaite, avec des lignes brisées, à l’époque
ancienne A et B, s’ouvrent progressivement et deviennent de plus en plus écar-
tés. Les lettres à cercles, w/w, ʿ/a, ṣ/x, ẓ/Z, ṯ/J, qui forment à l’origine un rond
parfait de grande taille, deviennent plus petites et de forme elliptique.
C’est en se fondant sur ces critères paléographiques détaillés que J. Pirenne
a proposé une reconstruction historique de la civilisation de l’Arabie du Sud,
en datant le grand mukarrib « fédérateur » sabéen, Karibʾīl Watār fils de Dha-
marʿalī vers 430 av. J.-C., l’apparition du royaume de Maʿīn vers 375 et enfin la
guerre entre les Mèdes (les Perses) et l’Égypte, mentionnée dans une inscription
minéenne (RES 3022), vers 200 av. J.-C. (Pirenne 1956).
La deuxième école, soutenue par Hermann von Wissmann, défendait la
chronologie dite « longue » en se fondant sur le synchronisme assyrien
(von Wissmann 1976 ; 1982). Le savant allemand a en effet proposé l’iden-
tification des souverains sabéens mentionnés dans les sources assyriennes, à
savoir « Itaʾamra le Sabéen » et « Karibilu roi de Sabaʾ », avec deux des mukar-
ribs sabéens attestés dans les inscriptions sabéennes, Yathaʿʾamar Bayān fils de
Sumhūʿalī et Karibʾīl Watār fils de Dhamarʿalī. Ces souverains seraient mention-
nés dans deux textes assyriens, le premier daté du règne de Sargon II (722–705)
et le second du règne de Sennachérib (705–681). « Itaʾamra le Sabéen » aurait
payé un tribut à Sargon II lors d’une campagne qui aurait eu lieu durant la sep-
tième année de son règne, vers 715 av. J.-C. Quant à « Karibilu, roi de Sabaʾ »,
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il aurait fait don de pierres précieuses et d’aromates placés dans le dépôt de
fondation du temple lors de la fête du Nouvel An à Assur, à une date comprise
entre 689 et 681 (Robin 1991 ; 1996).
Cette identification des noms de souverains sabéens mentionnés dans les
sources assyriennes pose des problèmes d’homonymie car les noms et épithètes
des souverains de Sabaʾ étaient limités (Robin 1996). Elle a amené H. von
Wissmann à remonter la date des premières inscriptions sudarabiques jusque
vers le début du viiie siècle av. J.-C. Pour cela, il a utilisé les mêmes critères
paléographiques que J. Pirenne, mais il a daté les premiers souverains de Sabaʾ
au viiie siècle av. J.-C. et non du ve siècle comme l’a fait J. Pirenne. Pour
couvrir les deux premiers siècles de l’histoire de Sabaʾ, Wissmann a proposé des
dynasties continues de souverains de Sabaʾ, sans tenir compte de la simultanéité
de certains règnes due à des corégences (vonWissmann 1982). Quant à la date
d’apparition du royaume de Maʿīn, il la situe vers 525 av. J.-C. Enfin, il date
avec certaine vraisemblance la guerre entre les Mèdes et l’Égypte en 343 av.
J.-C. (von Wissmann 1976).
Ce qui précède montre bien la fragilité de l’utilisation du critère paléogra-
phique pour dater les inscriptions sudarabiques, les marges d’erreur de datation
étant assez grandes.
Le lien entre l’écriture grecque et l’écriture sudarabique, défendu par J. Pi-
renne, est aujourd’hui abandonné. La succession des styles graphiques qu’elle
a distingués est remise en question et les dates qu’elle a proposées pour sa
reconstruction historique ne sont plus utilisées. Les principes généraux sur les-
quels elle a fondé l’analyse paléographique des inscriptions ne sont utilisables
que s’ils sont confrontés aux données historiques et archéologiques d’une part
et aux données internes aux inscriptions d’autre part, c’est-à-dire aux informa-
tions généalogiques et dynastiques, linguistiques, et religieuses, notamment les
panthéons, ou encore à la provenance des textes. Ils doivent également tenir
compte du support du texte : pierre taillée ou rocher, bois, bronze, poterie,
car plusieurs styles graphiques, monumentaux ou cursifs par exemple, peuvent
être contemporains (R൰ckmans 1991 ; Robin 1996).
La chronologie dite « longue » de H. vonWissmann est en revanche acceptée
aujourd’hui par l’ensemble des chercheurs, malgré la difficulté de trouver les
bons candidats pour l’identification des souverains sabéens mentionnés dans les
sources assyriennes. Quelques dates proposées par H. von Wissmann sont éga-
lement retenues, à savoir le viiie siècle av. J.-C. pour les premières inscriptions
sudarabiques monumentales, le synchronisme assyrien comme repère chrono-
logique (des viiie et viie siècles av. J.-C.) et enfin la date de la révolte entre
les Perses et l’Égypte vers le milieu du ive siècle av. J.-C. (von Wissmann
1976 ; 1982 ; Lemaire 2010)1. En revanche, sa date d’apparition du royaume
de Ma‘īn – en 525 av. J.-C. – est largement abandonnée pour celle du début du
viie s. av. J.-C. (Robin et de Maigret 2009 ; Arbach et Rossi 2012).
Cette chronologie dite « longue » est, dans ses grandes lignes, confirmée par
1Voir cependant A. Lemaire qui situe cet événement au début du ive s. av. J.-C. Cf. Lemaire
(2010).
93
la datation paléographique des inscriptions sudarabiques
les découvertes archéologiques et épigraphiques de ces deux dernières décen-
nies, qui ont bouleversé notre connaissance de l’histoire de l’Arabie du Sud ; la
chronologie est devenue plus précise.
Pour ce qui est de l’origine et la forme de l’écriture alphabétique suda-
rabique, le déchiffrement, par Abram G. Lundin, d’une tablette cunéiforme
trouvée à Beth Shemesh, en Palestine, comportant un alphabet du type sud-
sémitique (sudarabique et éthiopien) et datée vers le xiiie siècle av. J.-C.
(Lundin 1987), apporte la preuve définitive qu’elle se trouve non pas en Grèce
(alphabet phénicien) comme le prétendait J. Pirenne, mais au Levant, en Syrie-
Palestine. En effet, cette tablette présente une variante de l’alphabet ougari-
tique dans l’ordre sud-sémitique (h l ḥ m, etc.), que l’on retrouve quelques
siècles plus tard, en Arabie du Sud et en Éthiopie. Cet ordre alphabétique a
donc été élaboré au Levant (Syrie-Palestine) et a ensuite été emprunté et diffu-
sé dans toute la péninsule Arabique (Robin 1991 ; 2008). La forme des lettres
de l’écriture sudarabique aurait été élaborée en Arabie du Sud, vraisembla-
blement à partir du xe siècle av. J.-C. dont la phase définitive monumentale
apparaît à Sabaʾ à partir du milieu du viiie siècle av. J.-C., sous le règne de
Yathaʿʾamar Watār fils de Yakrubmalik (Caubet et Gajda 2003).
Les dates de l’apparition et de la diffusion de l’écriture sudarabique sont
aujourd’hui confortées par les datations archéologiques obtenues ces dernières
années sur plusieurs sites, ceux de Yalā (de Maigret et Robin 1989), d’as-
Sawdāʾ (Breton 1992) et de Raybūn (Sedov 1996). Les dates hautes propo-
sées coïncident en effet avec les datations au radiocarbone – vers le xe siècle av.
J.-C. – obtenues par les Américains sur le site de Hajar Ibn Ḥumayd (Van Beek
1969). Plus récemment, Michael Macdonald a fait analyser au radiocarbone
des bâtonnets inscrits en écriture sudarabique cursive et a obtenu des data-
tions montrant que certains bâtonnets remontent aux xe et ixe siècles av. J.-C.
(Drewes et collab. 2013 ; Stein 2013). Le xe siècle av. J.-C. coïnciderait avec
les premières attestations des écritures alphabétiques dans l’alphabet cananéen
au Levant : phénicienne, araméenne et hébraïque.
Cette date correspondrait à un premier balbutiement de l’écriture sudara-
bique et aux plus anciens textes sudarabiques connus à ce jour. Les bâtonnets
inscrits confirment par ailleurs que l’écriture sudarabique a connu une évolu-
tion, finalement assez normale, depuis une écriture irrégulière et maladroite
jusqu’à une écriture monumentale (Pl. 1). Ces deux écoles d’écriture, monu-
mentale et cursive, ont coexisté tout au long de l’histoire de l’Arabie du Sud
(R൰ckmans 2001 ; Stein 2013).
C’est désormais la chronologie longue qui est adoptée pour l’histoire de
l’Arabie du Sud. Malheureusement, deux siècles peu documentés séparent les
premières attestations de l’écriture sudarabique, sur poterie ou sur bâtonnets,
des premiers textes historiques mentionnant les cités et les États sudarabiques.
C’est la raison pour laquelle on considère le début du viiie siècle av. J.-C.
comme étant d’une part, la date de l’établissement des cités-États des royaumes
sudarabiques et d’autre part, de la diffusion à grande échelle en Arabie de l’écri-
ture sudarabique. Elle est probablement contemporaine de l’essor du commerce
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des aromates avec le Proche-Orient.
Données archéologiques, datations au radiocarbone et découvertes épigra-
phiques ont considérablement amélioré nos connaissances et précisé la chrono-
logie des premiers siècles de l’histoire de l’Arabie du Sud du viiie au vie siècle
av. J.-C.
Parmi les découvertes importantes figure une inscription sabéenne gravée
sur un autel en bronze, AO 31929, provenant du site de Nashshān dans le Jawf
(Caubet et Gajda 2003), dont l’auteur n’est autre que le mukarrib sabéen Ya-
thaʿʾamar Watār fils de Yakrubmalik, contemporain du souverain de Nashshān,
Malikwaqah Rayad, fils de ʿAmīʿalī. Ce dernier serait à situer dans la deuxième
moitié du viiie siècle av. J.-C. La graphie de cette inscription, du style A1–2 de
Pirenne, montre que les canons de l’écriture sudarabique étaient déjà fixés à
cette date alors que la fixation définitive de la forme des lettres était jusque-là
datée du règne de Karibʾīl Watār, le mukarrib de Sabaʾ, dans la première moitié
du viie siècle av. J.-C. (Robin 1991 ; 1996).
Une autre donnée historique fournie par ce texte est que ce souverain de
Sabaʾ, Yathaʿʾamar Watār fils de Yakrubmalik, est attesté ici avec le titre de
mukarrib et pourrait correspondre à « Itaʾamra le Sabéen », mentionné dans
les sources assyriennes du règne de Sargon II (722–705) (Caubet et Gajda
2003). Cette hypothèse d’identification, proposée par I. Gajda, a été confortée
par la découverte d’une grande inscription historique du même souverain (DAI
Ṣirwāh 2005-50 ; Pl. 2), sur le site de Ṣirwāḥ (Nebes 2007 ; 2011 ; 2016). Les
savants allemands ont confirmé le synchronisme assyrien et ont daté ce texte
vers 715 av. J.-C.
Si on accepte cette identification on doit admettre que la graphie de cette
inscription pose un problème qui illustre la fragilité de l’utilisation de la pa-
léographie comme critère de datation. En effet, comme l’a justement remarqué
C. Robin (2012), le style graphique de cette inscription est très semblable,
voire semble postérieur, à la graphie de l’inscription RES 3945 du mukarrib sa-
béen Karibʾīl Watār fils de Dhamarʿalī (Pl. 3), que J. Pirenne classait en style B1
(deuxième moitié du ve siècle av. J.-C.) et que l’on date aujourd’hui de la pre-
mière moitié du viie siècle av. J.-C. De même, la graphie des textes laissés par
le souverain sabéen Yathaʿʾamar Bayān, le prédécesseur de Karibʾīl Watār, fin
viiie–début viie siècle av. J.-C., a été classée entre les styles A et B2 de Pirenne
(au milieu du ve s. av. J.-C. ; Pirenne 1956). Le phénomène de la simultanéi-
té des styles graphiques s’observe également dans les inscriptions laissées par
Karibʾīl Watār sur le site de Khirbat Saʿūd, classées également en styles A et
B1 de Pirenne. Ces exemples montrent qu’un classement paléographique des
inscriptions par styles n’implique pas nécessairement un classement chronolo-
gique, car plusieurs styles graphiques peuvent coexister à toutes les époques. En
toute état de cause, le mukarrib sabéen Yathaʿʾamar Watār fils de Yakrubmalik
serait, malgré le problème posé par la graphie de ses inscriptions, à identi-
fier avec « Itaʾamra le Sabéen » des sources assyriennes (Nebes 2007 ; 2011 ;
2016), sans pour autant exclure totalement son homonyme Yathaʿʾamar Bayān
fils de Sumhūʿalī qui, rappelons-le, était à la fin de son règne en corégence avec
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Karibʾīl Watār (Robin 1996).
Contrairement à G. Garbini, qui considère que le souverain Yathaʿʾamar
Watār fils de Yakrubmalik doit être postérieur d’une génération à Karibʾīl Wa-
tār, c’est-à-dire dans la deuxième moitié du viie siècle av. J.-C. (Garbini 2012),
les principaux arguments que nous avons développés, d’une part, en faveur de
l’antériorité de Yathaʿʾamar Watār au règne de Yatha‘’amar Bayān et de Karib’īl
Watār et d’autre part, de la possibilité d’une identification avec Ita’amra, vont
à l’encontre de la date proposée par Garbini. De plus, le contexte historique de
l’Arabie du Sud, décrit dans DAI Ṣirwāḥ 2005-50, caractérisé par la présence
de nombreuses petites entités politiques, ainsi que les nouveaux synchronismes
attestés entre Sabaʾ et Nashshān, constituent des indices complémentaires de
l’antériorité de Yathaʿʾamar Watār fils de Yakrubmalik au règne de Karib’îl
Watār. Ces synchronismes sabéo-nashshānides se présentent ainsi : sous Ya-
thaʿʾamar Watār fils de Yakrubmalik avec Malikwaqah Rayad (AO 31929), sous
Yathaʿʾamar Bayān et Dhamarʿalī avec Yaqahmalik de Nashshān (YM 2009) et
enfin sous Karibʾīl Watār fils de Dhamarʿalī avec Labuʾan Yadaʿ fils Yadaʿʾab
(as-Sawdāʾ 89 A, B) et avec son fils Sumhūyafaʿ Yasarān (RES 3945) (Arbach
et Rossi 2011 ; 2012).
Les synchronismes assyriens permettent, avec les nouveaux synchronismes
entre Sabaʾ et Nashshān, l’établissement d’une chronologie relative des souve-
rains connus de ces deux royaumes pour la période de la deuxième moitié du
viiie siècle av. J.-C. (Arbach et Rossi 2011 ; 2012 ; Arbach 2014b).
Enfin, un nouveau synchronisme avec un événement extérieur à l’Arabie du
Sud, datant du vie siècle av. J.-C., permet de situer avec vraisemblance le règne
de Yadaʿʾīl Bayān fils de Yathaʿʾamar, un des premiers rois de Sabaʾ, au cours
du vie siècle av. J.-C. (Robin et de Maigret 2009 ; Bron et Lemaire 2009 ;
Lemaire 2010). Il s’agit d’une inscription sabéenne gravée sur une plaque en
bronze (Demirjian 1 = B-L Nashq) mentionnant la guerre entre les Chaldéens
et les Ioniens, au temps de Yadaʿʾīl Bayān fils de Yathaʿʾamar, roi de Sabaʾ
(Pl. 4). Ce Yadaʿʾīl Bayān fils de Yathaʿʾamar était auparavant situé au début
du vie siècle av. J.-C. (von Wissmann 1976 ; Arbach 2014b).
Ce nouveau synchronisme constitue un repère chronologique précieux pour
cette période du vie siècle av. J.-C., où le royaume de Sabaʾ semble être concur-
rencé, dans le contrôle de la route commerciale reliant l’Arabie du Sud à la
Méditerranée orientale et au Levant, par les autres royaumes sudarabiques,
Qatabān, Maʿīn et le Ḥaḍramawt. Grâce à ce synchronisme, on peut désormais
dater les guerres menées entre Sabaʾ et le royaume de Qatabān (RES 3858,
Ja 550) dans la première moitié du vie siècle av. J.-C., alors que Pirenne les
datait vers 300 et Wissmann vers 400 av. J.-C. On peut également placer vers
la fin du viie siècle av. J.-C., la guerre menée par Sabaʾ contre Qatabān, Maʿīn
et Muhaʾmir/Najrān (RES 3943) (Pl. 5).
Il est désormais acquis que les souverains de Sabaʾ adoptent, vers le milieu
du vie siècle av. J.-C., le titre de « roi de Sabaʾ » au détriment de celui de
« mukarrib de Sabaʾ », porté pendant les deux siècles (viiie–vie) durant lesquels
le royaume de Sabaʾ a exercé une certaine hégémonie politique et militaire sur
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l’ensemble du territoire de l’Arabie du Sud (Robin 1996).
Les synchronismes assyriens aux viiie et viie siècles av. J.-C., le synchro-
nisme du vie siècle av. J.-C., la guerre mentionnée dans RES 3022 entre les
Mèdes et l’Égypte au milieu au ve–ive siècle av. J.-C. (Pl. 6) et enfin le tout
dernier synchronisme, avec la Séleucie au début du iiie siècle av. J.-C. (A-20-
216 ; CIH 921 + Ry 547 ; Pl. 7), découvert récemment par N. Nebes et A.
Prioletta (Prioletta 2011), constituent aujourd’hui, avec les données archéo-
logiques disponibles, le fondement de la chronologie de l’Arabie du Sud au ier
millénaire av. J.-C.2 Ces nouvelles données permettent, comme l’a suggéré Ch.
Robin, de distinguer deux grandes périodes de l’histoire de l’Arabie du Sud au
ier millénaire av. J.-C. : l’époque des mukarribs de Sabaʾ (viiie–vie siècles av.
J.-C.) et l’époque des rois de Sabaʾ et des royaumes caravaniers (ve–ier siècles
av. J.-C. ; Robin 1991 ; 1996).
Dans ses derniers travaux sur la chronologie de l’Arabie du Sud au ier millé-
naire av. J.-C., A. Avanzini opte pour une périodisation fondée sur des critères
politiques, en divisant cette époque en trois périodes et en attribuant à chacune,
comme l’a fait J. Pirenne, une lettre latine en majuscule (Avanඋini 2010) :
• Période A : suprématie de Sabaʾ, première moitié du ier millénaire av.
J.-C. ;
• Période B : suprématie de Qatabān et du Ḥaḍramawt et place économique
de Maʿīn, deuxième moitié du ier millénaire ;
• Période C : établissement des États des Hautes-Terres et alliances avec
Sabaʾ et Qatabān, du ier siècle av. J.-C. au iie siècle ap. J.-C.
Ce même système de périodisation a été utilisé par Avanzini dans son Cor-
pus des inscriptions de Qatabān (Avanඋini 2004), ainsi que dans la base des
données en ligne intitulée Digital Archive for the Study of pre-Islamic Arabian
Inscriptions (http://dasi.humnet.unipi.it). Il est vrai que l’Arabie du Sud a
connu, aux ier siècle av. J.-C. et ap. J.-C., des bouleversements politiques dont
il est, dans l’état actuel de nos recherches, difficile de préciser la chronologie
et les acteurs. A. Avanzini place en effet au ier siècle av. J.-C. la désintégration
du royaume de Qatabān, marquée par la montée en puissance des tribus des
Hautes-Terres méridionales qui se détachent du royaume de Qatabān et qui
formeront, au siècle suivant, la dynastie royale de dhū-Raydān/Ḥimyar. Enfin,
l’auteure considère également que le royaume de Maʿīn a disparu de la scène
politique dès la fin du iie siècle av. J.-C., comme le suggérait von Wissmann
(1976), et donc que cette époque marque un tournant de l’histoire politique
de l’Arabie du Sud (Avanඋini 2004). Si l’hypothèse d’Avanzini s’avère exacte,
2Il faudrait y ajouter la toute récente et inattendue découverte inédite des inscriptions suda-
rabiques mentionnant pour la première fois l’expédition romaine en Arabie du Sud en 25–24 av.
J.-C. (T.02.B 22 inédit, Ja 772). La ressemblance graphique de T.02.B 22 avec d’une part, les ins-
criptions laissées par les souverains de Qatabān Shahr Yagul Yuhargib et d’autre part, avec celle
laissée par le souverain du Ḥaḍramawt Yashhr’īl Yuhar‘ish (T.02.B 21), permet de situer ces deux
souverains avec certitude au cours du dernier quart du ier s. av. J.-C., qui correspond aux dernières
décennies de l’histoire du royaume de Ma‘īn. Cf. Arbach (2014a) ; Avanඋini (2014).
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tous les souverains de Maʿīn et de Qatabān, que nous situons au ier siècle av.
J.-C., devaient être placés au iie siècle av. J.-C., ce qui semble peu probable en
raison du nombre de souverains attestés aussi bien à Maʿīn qu’à Qatabān et des
synchronismes entre les deux royaumes au Ier siècle av. J.-C. (Arbach 2006 ;
2009).
Certes, le royaume de Qatabān perd le contrôle des Hautes-Terres méri-
dionales à partir du ier siècle av. J.-C. et son territoire s’est considérablement
réduit, mais il ne disparaît pas complètement de la scène politique. Plusieurs
inscriptions, laissées par les souverains de Qatabān, peuvent être datées au ier
siècle av. J.-C. (Arbach 2006 ; 2009). Sa capitale, Tamnaʿ, continuait d’être le
siège des souverains de Qatabān, même après l’incendie qu’elle a subi au mi-
lieu du ier siècle ap. J.-C., comme en témoignent plusieurs inscriptions laissées
par les rois de Qatabān et surtout les données archéologiques obtenues par les
fouilles franco-italiennes du site de Tamnaʿ (de Maigret et Robin 1989). La
chronologie des royaumes sudarabiques au ier siècle av. J.-C. est assez com-
plexe et nécessite des recherches approfondies. Quant à la date de la fin du
royaume de Maʿīn, qui est également liée aux relations entre Maʿīn et Qatabān,
nous pensons que l’hypothèse de Ch. Robin selon laquelle Maʿīn disparaît de la
scène politique vers la fin du ier siècle av. J.-C., est aujourd’hui confortée à la
fois par le synchronisme minéo-qatabānite, entre Waqah’īl Yathaʿ roi de Maʿīn
et Shahir Hilāl en corégence avec son fils Hawfīʿam rois de Qatabān (Lion 1),
que nous situons au milieu du ier siècle av. J.-C., par les récentes découvertes
(Arbach 2014b ; Avanzini 2014) et par les résultats des fouilles archéologiques
de Barâqish et de Tamnaʿ (Robin 1998 ; Arbach 2009 ; de Maigret et Robin
2006 ; Robin et de Maigret 2009).
Les repères historiques que nous avons énumérés ci-dessus, notamment les
synchronismes avec les sources extérieures, permettent de dresser un cadre
chronologique général en vue d’établir, un jour, une chronologie « absolue »
des royaumes sudarabiques au ier millénaire av. J.-C. Des lacunes subsistent
cependant dans la documentation épigraphique et archéologique. La prudence
est donc de mise, notamment pour le classement chronologique des souverains
dont nous ne connaissons à ce jour ni la durée du règne, ni le mode de succes-
sion, ni le moment exact auquel ils montent sur le trône.
Alors que la chronologie dite « courte » de J. Pirenne, fondée exclusive-
ment sur la paléographie des inscriptions, est aujourd’hui complètement aban-
donnée, on continue d’utiliser, par commodité, son classement paléographique
général en attribuant aux inscriptions une lettre majuscule selon leur style gra-
phique, mais en donnant une date approximative selon la nouvelle chronologie,
par exemple le style A au viiie siècle, B au viie, C au vie et ainsi de suite (Robin
1996).
De nouvelles tentatives de classement paléographique des inscriptions ont
été proposées, notamment par S. Frantsouzoff. Tout en critiquant la méthode de
J. Pirenne, il a utilisé le croisement des deux critères, paléographique et linguis-
tique, notamment l’emploi du verbe factitif sabéen (hqny) dans les textes ḥaḍ-
ramawtiques et du pronom suffixe ḥaḍramawtique masculin singulier -ṯ, qu’il a
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appliqués aux inscriptions ḥaḍramawtiques des temples du site de Raybūn, re-
montant au ier millénaire av. J.-C. S. Frantsouzoff distingue ainsi deux grandes
périodes, Ancienne (= An.) et Récente (= R.), divisées chacune en plusieurs
phases (An. 1, 2, 3), de la fin du viiie au ive siècle av. J.-C. et Récente (= R.)
en deux phases (R. 1, 2), du iiie au ier siècle av. J.-C. (Frantsouඋoff 2001 ;
2007). L’auteur est conscient que la chronologie des inscriptions ḥaḍramaw-
tiques qu’il propose est relative et doit être confrontée aux données archéo-
logiques disponibles. Il nous semble que le critère linguistique, comme celui
de la paléographie, ne peut pas être généralisée à l’ensemble de la documen-
tation sudarabique et doit être utilisé à titre indicatif. Signalons également la
chronologie de l’ensemble de la documentation sudarabique proposée, avec
des dates précises pour chaque règne, par A. Kitchen, dont les fondements et le
mode de succession des règnes, notamment du ier millénaire av. J.-C., restent
à démontrer (Kitchen 2000).
Au moment où je terminais la rédaction de la première mouture cet article
en 2013, P. Stein vient de publier un article (Stein 2013) dans lequel il propose
un classement paléographique de l’ensemble de la documentation sudarabique,
en écriture cursive et monumentale, fondé sur les datations absolues au radio-
carbone des bâtonnets (Drewes et collab. 2013), sur les synchronismes assy-
riens (aux viiie et viie siècles av. J.-C.) et sur le synchronisme sabéo-séleucide
(début du iiie s. av. J.-C.). Pour la période qui a suivi l’ère chrétienne (ier–
vie siècles ap. J.-C.) dont la chronologie est relativement bien établie, Stein se
fonde dans son classement paléographique sur des textes datés en ères locales.
L’auteur distingue au total trois grandes périodes de l’écriture monumentale
désignées par des lettres majuscules : Primitive, xe–ixe siècles av. J.-C. (A1–
A2), Archaïque, viiie siècle av. J.-C. (B), Moyenne, divisée en trois phases, du
viie au ive (C1), du iiie au ier siècle av. J.-C. (C2) et du milieu du ier au milieu
du iiie s. de l’ère chrétienne (C3). Enfin, la période tardive est divisée en deux
phases, du milieu du iiie siècle jusqu’à 400 (D1) et de 400 au 550 l’ère chré-
tienne (D2). Pour la chronologie des textes en écriture cursive, Stein propose
également un classement paléographique correspondant aux trois périodes de
l’écriture monumentale, désignées respectivement en chiffres romaines en ca-
pitale : Primitive/Archaïque (I, IIa), Moyenne (IIc–IId, IIIa–IIIb), et Tardive
(IVa–IVb) (Stein 2013). C’est pour la première fois que nous avons un classe-
ment paléographique des inscriptions sudarabiques, en écriture cursive, fondée
sur des datations absolues. Quant aux inscriptions monumentales du ier millé-
naire av. J.-C., leur classement chronologique se fonde principalement sur les
quelques synchronismes avec les sources extérieures dont il a été question plus
haut.
En guise de conclusion, nous considérons que le cadre chronologique géné-
ral de l’Arabie du Sud au ier millénaire av. J.-C. est désormais bien connu et
accepté par l’ensemble des chercheurs, mais que la chronologie des royaumes
sudarabiques, notamment la succession des souverains, est loin d’être établie
avec certitude en raison de la nature des textes, des lacunes dans la documen-
tation et de l’absence de fouilles scientifiques systématiques des très nombreux
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sites toujours sous le sable. En l’absence de données archéologiques datées,
de monnaies, de synchronismes avec des événements et sources extérieures
datés, de lignées dynastiques continues, toute chronologie des inscriptions su-
darabiques du ier millénaire av. J.-C. fondée sur des critères internes tels que la
paléographie, la linguistique, l’onomastique, la généalogie, le panthéon, la pro-
venance, etc., ne peut être que relative, avec des marges d’erreur conséquentes.
Seules des fouilles archéologiques permettraient d’établir une chronologie ab-
solue des royaumes sudarabiques au ier millénaire av. J.-C.
À partir du ier et jusqu’au vie siècle de l’ère chrétienne, les inscriptions
sudarabiques sont, pour la plupart, datables avec précision grâce à l’utilisation
d’ères locales. On connaît aujourd’hui le point de départ de ces computs grâce
aux textes sudarabiques datés rapportant des événements cités également par
les sources extérieures.
Adresse de correspondance : XXX
100
m. arbach
Planches
Pl. 1 : SW-BA/I/1 : graphie archaïque (début du viiie s. av. J.-C.)
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Pl. 2 : DAI 2005-50 : graphie A–B (synchronisme avec Sargon II, 722–705 av.
J.-C.).
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Pl.4:RES3943:graphieB4(guerreentreSaba’etQatabān,débutduvi es.av.J.-C.).
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Pl. 5 : Demirjian 1 = B-L Nashq (guerre entre Chaldéens et Ioniens, vers 550 av.
J.-C.).
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Pl.6:RES3022(guerreentrelesPersesetl’Egypte,343av.J.-C.).
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Sigles des inscriptions
Pour la résolution des inscriptions citées, se reporter à Kitchen (2000).
Pour une mise à jour, consulter le site : http://dasi.humnet.unipi.it.
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A new Safaitic square-script inscription with
a unique expression of ‘longing’*
Mohammad I. Ababneh
(Martin Luther University Halle-Wittenberg)
Abstract
This paper aims to study a new Safaitic inscription documented from the
eastern Jordanian Badiyah. The inscription is written in the square script
by amember of the lineage of ʿmrt and includes a rare expression of longing.
Keywords: Ancient North Arabian Safaitic Safaitic square script Paleog-
raphy Graffiti
This inscription was documented in the year 2000 through my epigraphic sur-
vey in Wādī Ruʿeila in the eastern Jordanian Badiyah.1 It is written in what is
known as square script2 (i.e. the general features of most letters are angular).
The square script inscriptions are a minority in the Safaitic corpus, and were
produced primarily by members of the lineage ʿmrt.3 This paper studies a new
inscription in the square script, adding to this small corpus, and examines its
rather atypical formulation.
All the characters of the inscription are clearly engraved in three lines in a
boustrophedon direction, and the reading of the text is certain. This inscrip-
tion is introduced by the l (lam-auctoris), the author’s name, and his genealogy
including his lineage group. The narrative contains a unique expression of
longing. In most inscriptions of this category, the object of longing is a person,
but here the verb ts²wq takes the relative pronoun ḏ as its object, and is followed
by two lexemes: ʿqb and s¹lm, both of which require further discussion.
*I am grateful to Dr. S. Al-Jarrah for reading the draft version of this paper, as well as to Mr.
M.C.A. Macdonald for his suggestions and comments.
1A collection of the documented inscriptions from this region was used in my dissertation and
published in 2005, and another collection of Safaitic inscriptions will be published in ociana.
2It is known that the script of Safaitic inscriptions is divided in two forms: the normal and the
square script. For the discussions on the palaeography, see Al-Jallad (2015: 27). The study by
Macdonald (2015: 30, Appendix 2) gives a detailed description of the square script and disproves
any connection with the Ancient South Arabian alphabet.
3There are some inscriptions which were written in square script by persons of the lineage ʿbs²t
(CSNS 424), nġbr (Alolow 1999, 396), ḥly (Al-Housan 2015, 58), mḥrb (Oxtoby 1968, 57), as well
as some letters in square script appearing in the inscriptions Alolow 1999, 388, 389, 390 and 391
that were written by members of the lineage ṣʿd.
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Figure 1: Photograph of the inscription by M.I. Ababneh
Figure 2: Tracing of the inscription by M.I. Ababneh
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Transliteration
l ʿwḏ bn nmr ḏ ʾl ʿmrt w ts²wq l-ḏ ʿqb s¹lm
Translation
‘By ʿwḏ son of Nmr of the lineage of ʿmrt and he longed for him who had gone
away. Peace!’
Palaeographic notes
This inscription consists of 29 letters, 13 without repetition. Of these, 8 are
written in square script. According to Macdonald’s classification, the letters l
and n appear in normal script form and the letters ʿ, q and w seem to be closer
to the normal Safaitic form. The eight letters ʾ, b, t,4 ḏ, r, s¹, s²,5 and m are
written in a square or square-like form.
In some inscriptions, the square letters appear next to the normal letters,
attesting to a stylistic choice in the use of these shapes rather than the exis-
tence of a truly independent script. In addition to the examples mentioned by
Macdonald (2015: 32), see also the following examples of the mixed Square-
Normal script (using capital letters and ), ( to show square forms):
• The edited inscription in this paper: l ʿwḎ Bn nMR Ḏ )l ʿMRT wT S²wq lḎ
ʿqB S¹lM;
• Ma’ani & Sadaqah 2002, 7: l )bgr bn wTr ḏ )l frṯ;
• Ma’ani & Sadaqah 2002, 8: l wTr bn )bgr bn wTr Ḏ )l frṯ;
• Harahsheh 2007, 25: l zyd Bn MʿyR Ḏ )l ʿMRT;
• Harahsheh 2007, 26: l )nʿM Bn ʿqRB Ḏ )l ʿMRT S¹lM;
• Harahsheh 2007, 27: l ʿqRB Bn S¹ʿDl S¹lM;
• Bani Awad 1999, 187: l ks¹ṭ bn whb)l bn wrl wwld bhdr wwgm ʿl )ḫh ḫl
(only ʾ appears in square script);
• Bani Awad 1999, 188: l S²kr)l bn (Qrb bn Hn) bn rgl wwld bHdr;
4Here, it occurs in the form of a swastika, see Macdonald (2015: 31). It occurs also in the
inscriptions WH 1725a and CSNS 388 which are written in normal Safaitic script, as well as in
Alolow 1999, 276 and 389, which are written in both forms (i.e. not all letters in square form).5The form of s² here is clearly square or squarish, contrary to the classification of Macdonald
(2015: 30), where it does not take a square form. Cf. e.g. the shape of S² in dS²R (CIS V 2947),
in DS²R (Abbadi & Zayadine 1996: 157) and in DS²r (Al-Housan 2015, 58). Furthermore, in the
inscription Bani Awad 1999, 188 in which some of the letters take the square form, S² appears
clearly in a completely square form in the word S²kr)l.
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• Al-Rousan 2005, 45, 47: l s²ʿR Bn kḥs¹Mn Bn kḥs¹Mn Bn Ẓnn Bn s²ʿR Bn
gn)l Ḏ )l kn ws¹RT s¹nT ngy ʿMD Bn )s¹ HDy ws¹nT dRg HṣMkRn HMḎ fhgdḍf
s¹lM wġnMT lḎ dʿy hs¹fR wnq)T lḎ Mḥy hs¹fR;
• Al-Housan 2015, 58: l ʿbDT bn ʿQrb bn lb)n Ḏ )l Ḥly WḤgg s¹nT MyT MnʿT
Bn RḌWT Wḫrṣ ʿl ʾhlh FhlT WDS²r s¹lM WQbll l s¹{R}.
Commentary
The two personal names ʿwḏ and nmr are previously attested in the Safaitic
corpus (e.g. HIn 448, 599). It should be noted that this person, ʿwḏ bn nmr of
the lineage ʿmrt, is not previously attested.
ḏ ʾl: This phrase is the common way of expression affiliation with a lineage
group; see Macdonald (1993: 352–354); Al-Jallad (2015: 57, 84).
ʿmrt: This lineage name is well attested in the Safaitic inscriptions (Harding
1969: 14, 21; Al-Rousan 1992: 336). It should be noted that the majority of
the inscriptions of this lineage includes a short genealogy, few exceeding three
generations. The lineage is also attested in a Safaito-Hismaic inscription (Al-
Salameen 2011: 216, figs 2, 3), as well as occurring in a bilingual Nabataean-
Greek6 inscription from Madaba (Milik 1958: 244); see also Graf (1989: 360)
and Macdonald (1993: 359).
As stated earlier, the unique feature of this inscription is the structure of
the longing formula, which consists of two parts. The first begins with the
verb ts²wq7 and the preposition l.8 This phrase is common and it means ‘he
longed for’, which is the usual form to express longing in Safaitic (Al-Jallad
2015: 220).
The nomadic lifestyle, like seasonal migration to pasture in the inner desert,
is reflected in the contents of the inscriptions, which record escorting herds and
long stays away from family and relatives. Thus, longing is a natural theme.
In the Safaitic corpus this verb occurs to state the longing of the author in
general9 or to express his longing for his family,10 relatives (father, brother,
sister, maternal uncle, maternal aunt, etc.),11 companions, beloved,12 a named
person13 and gods.14 Furthermore, the author longed for someone e.g. after
6The name ʿmrt occurs only in the Nabataean text.7It is also attested in the 3sg.f ts²wqt as in Abu Assaf 1975, 1: l ʿz bnt ms¹k wts²wqt ʾl ʾlbʾ wʾl
ḫbʾt bn ms¹k bn ys¹lm. For the discussion of this formula, see Al-Jallad (2015: 103).
8On the use of the prepositions ʾl- and l- after the verb ts²wq, see Al-Jallad (2015: 43, 144).
9E.g. CIS V 5377: l ḫlf b[n] wʿl b[n] tm wts²wq.
10KRS 214: wts²wq l ʾhlh fhlt s¹lm wqbll; KRS 1257: wts²wq lʾhlh fhs²ʿhqm qbll s¹lm.
11HCH 44: wts²wq ʾl ʾbh wʾl ʾḫth; WH 1698: wts²wq l ġyrʾl ʾḫh; HCH 127: wts²wq ʾl ʾbh wʾl ḫlh wʾl
ḫlth.
12KRS 2782: wts²wq ʾl ḥbbth; Bani Awad 1999, 229: wts²wq ʾl ḥbbh; Alolow 1999, 48: wts²wq ʾl
hʾḥb[h].
13KRS 1225: l tm bn ʿṭs¹ bn ẓʿn bn whbʾl wts²wq ʾl ẓʿn fhlt s¹lm m s²nʾ.
14Abu Assaf 1975, 2.3: wts²wq ʾl bʿls¹m[n]?; Harahsheh 2010, 123: wts²wq ʾl s²ʿqm wʾl ds²r w;
CIS V 88: wts²[wq] l bʿls¹my w l-bny ddh wl kll qyḥ. M.C.A. Macdonald (personal communication)
suggests that the divine names may likely be personal names in this context.
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finding a trace or a writing of his paternal uncle,15 maternal uncle16 or a person
identified by name.17
The second part, i.e. the object of the verb ts²wq, appears here in a sentence
which includes the relative pronoun ḏ, the verb ʿqb and the substantive s¹lm.
ḏ: This relative masculine singular pronoun, ‘who, him who’, is well known
in Safaitic inscriptions (Al-Jallad 2015: 16, 86–88).
ʿqb: The word ʿqb is previously attested in the Safaitic in the inscription
CIS V 4404,18 where it occurs in the invocation of several deities to exact a
punishment. The root ʿqb is common in Semitic language and has different
meanings. In Arabic there are many meanings of the root ʿqb; some of these are
not suitable for the context of this text. It could be interpreted here as cognate
to Arabic ʿaqaba ‘to come after’ or ʿaqqaba ‘to return back’ (Lisān √ʿqb). It is
clear that the author is longing for someone who has left him or someone who
came to him.
s¹lm: This common term occurs in a rather unusual context here, where
it directly follows the verb ʿqb; this syntax seems to be characteristic of in-
scriptions by members of the lineage ʿmrt.19 It could be translated as ‘greeting,
peace, salute’. It is helpful to illustrate the use of s¹lm in this case to compare
it with the use of šlm in the short Nabataean inscriptions.20
Address for Correspondence: ababneh5@yahoo.com
15CIS V 95: wwgd s¹fr ddh fts²wq.
16See Alolow 1999, 28: wwgd s¹fr ḫlh fts²wq.
17WH 1105: wwgd ʾṯr ʿqrb fts²wq; KRS 2321: wwgd ʾṯr ʾḏnt fts²wq fhlt qbll s¹lm.
18CIS V 4404: … f h s²ms¹ (w) h gdʿwḏ w h lt ʿqb b- -h rm ḏ ʾs¹lf w ʿwr ḏ ---- ‘… and so O S²ms¹
and O Gdʿwḏ and O Lt punish for it Rm who did it in revenge and blind whoever ----’. The reading
and the translation are by the editors of ociana. ʿqb also occurs as a personal name (HIn 426).
The word ʿqbt occurs in the inscription BS 92: wmṭrt hs¹my bʿqbt ʿgzt ‘and the sky rained after a
long time of no rain’ (translation from ociana).
19It occurs in the following inscriptions, all written in square script: Harahsheh 2007, 26: l
ʾnʿm bn ʿqrb ḏʾl ʿmrt s¹lm; 27: l ʿqrb bn s¹ʿdl s¹lm; 24: l nḥs¹ṭb bn ʾḏlb ḏʾl ʿmrt [ ] {ḏ} [ ] ʾdrm s¹lm whlt
wds²r s¹lm; Al-Manaser 2008, 133 = BS 2000: l ʾs¹ bn rwḥ ḏʾl ʿmrt s¹lm.
20Passim, e.g. see Nehmé (2015: 111–112).
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Sigla
CIS V Ryckmans (1950–1951)
CSNS Clark (1979)
BS Inscriptions recorded by the Badia Survey in north-eastern Jor-
dan in 2015 and published online in ociana
HCH Harding (1953)
HIn Harding (1971)
KRS Inscriptions recorded by Geraldine King on the Basalt Desert
Rescue Survey in north-eastern Jordan in 1989, published on-
line in ociana
Lisān Ibn Manẓūr (1955–1966)
ociana Online Corpus of the Inscriptions of Ancient North Arabia,
http://krcfm.orient.ox.ac.uk/fmi/webd#ociana
WH Winnett & Harding (1978)
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New dated inscriptions (Nabataean and
pre-Islamic Arabic) from a site near al-Jawf,
ancient Dūmah, Saudi Arabia
Laïla Nehmé (cnrs, Orient & Méditerranée)
Abstract
This article publishes eighteen inscriptions: seventeen in the Nabataean
script and one in the pre-Islamic Arabic script, all from the area of al-Jawf,
ancient Dūmat al-Jandal, in north-west Arabia. It includes the edition of
the texts as well as a discussion of their significance. The pre-Islamic Arabic
text, DaJ144PAr1, is dated to the mid-sixth century ad. It is important
because it is the first text firmly dated to the sixth century ad from north-
west Arabia. The Nabataean texts are interesting because they are dated to
the beginning of the second century ad and they mention both cavalrymen
(Nabataean pršyʾ) and a centurion (Nabataean qnṭrywnʾ).
Keywords: Nabataean inscriptions Pre-Islamic Arabic Dumah Saudi Ara-
bia Roman Army
1 Introduction
The archaeological and epigraphic surveys undertaken between 2009 and
2017 by the Saudi–Italian–French Archaeological Project in the regions al-Jawf
(ancient Dūmah) and Sakākā, in north-west Saudi Arabia,1 have led to the dis-
covery of a number of sites, twelve of which contain Nabataean, Nabataeo-
Arabic (i.e. inscriptions which are clearly transitional between Nabataean and
Arabic) or pre-Islamic Arabic (i.e. clearly written in a recognisable form of
Arabic script) inscriptions.2 The author is responsible, in the project, for the
publication of the texts written in these three categories of scripts.3 The exam-
ination, in early 2017, of all the photographs taken by the team members
1This project is directed by Guillaume Charloux (cnrs, Orient & Mediterranée, France) and
Romolo Loreto (University of Naples “L’Orientale”, Italy).
2To the inscriptions photographed in situ should be added a four line inscription carved on
a movable stone, photographed by G. Charloux in a window display of the Sudayrī Foundation
building in Sakākā. A label identifies it as having been brought there by Dr. Nawāf Dūbyān al-
Rāshid. The text is unfortunately not readable on the available photographs.
3Note that two other epigraphists, Frédéric Imbert and Jérôme Norris, are responsible for the
publication of the Arabic and Ancient North Arabian inscriptions respectively. I am grateful to
G. Charloux, the co-director of the project, for putting all the project’s material at my disposal.
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Figure 1: Map of the region of al-Jawf and Sakākā.
during the surveys has allowed for the identification of c. 106 inscriptions,
sixty-eight of which seem to be so far unpublished. All but two of the remain-
ing thirty-eight were previously recorded in Sulayman al-Theeb’s monumental
publication Mudawwanat al-nuqūš al-nabaṭiyyah in 2010. The last two were
published by Khaleel al-Muaikel in 2002. Ninety-five inscriptions are written
in the Nabataean script, ten are written in the Nabataeo-Arabic script (includ-
ing two unpublished) and one, dated to the mid-sixth century ad, is written
in what can safely be considered as pre-Islamic Arabic script. The mid-sixth
century text is very important for the history of the region because it is the first
clearly dated pre-Islamic Arabic text from north-west Arabia. The Nabataean
inscriptions are also very interesting because two of them are dated to the be-
ginning of the second century ad and mention Nabataean soldiers recruited in
Roman military units. Considering the importance of these texts, it was de-
cided, in agreement with the project’s directors and the Saudi Commission for
122
l. nehmé
Figure 2: Google Earth Satellite image showing the location of site DaJ144.
Tourism and Heritage, to make them available to the scholarly community as
quickly as possible.
All the texts come from site no. 144, numbered DaJ144, where DaJ stands
for Dūmat al-Jandal. It is located 20 km north-west of al-Jawf, on the foothills
of a long (13 km) rocky plateau known as aẓ-Ẓilliyyāṭ and either at the outlet
of, or inside, a small wadi (figs 1–2, see also § 3.1 below). Among the other
sites recorded in this area, only one yielded Nabataean inscriptions: DaJ7,
known as ʿAbd al-Jawf, which contains two unpublished texts.4 The plateau
culminates at 833 m asl, and the inscriptions themselves are at about 750 m.
Note for comparison that the altitude in the centre of al-Jawf is c. 600 m asl.
2 The inscriptions
The eighteen inscriptions photographed at site DaJ144 are published here for
the first time. They belong to ten different epigraphic points which contain
from one to five texts (figs 3–4). The inscriptions have been numbered ac-
cording to the way the epigraphic material from the Arabian peninsula will be
numbered: the Nabataean ones bear numbers DaJ144Nab1 to DaJ144Nab17
and the pre-Islamic Arabic inscription is numbered DaJ144PAr1.
4These will be published later.
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Figure 3: Google Earth Satellite image showing the distribution of the inscriptions in
the wadi. Only five points appear on the map because some epigraphic points are
too close to each other to be shown at this scale.
2.1 DaJ144PAr1 (figs 5–7)
This is the most significant and most important text and the one which moti-
vated the publication of this collection of texts. It is carved in the middle left
part of a sandstone boulder, c. 1.10 m high and 0.70 m wide (fig. 5), while
a Nabataean inscription, DaJ144Nab13, on which see below, is carved in its
lower part. Six animal figures are drawn on the rock. These are, from top to
bottom: three camels, probably female because they have their tail raised,5
one ibex, one male camel and one other probably female camel. Two of the
camels have a load on top of the hump: one is represented by a simple stroke
5As first recognised by A. Searight (Macdonald & Searight 1983: 575).
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Figure 4: The western side of the wadi showing the kind of boulders which bear the
inscriptions (G. Charloux).
which thickens slightly at its top and the other is probably a human stick fig-
ure (rather than a cross). If the interpretation is correct, the right arm is bent
and the legs are not shown, as if the figure was standing on the hump rather
than riding the camel. There are comparable representations elsewhere in Ara-
bia and among the drawings of mounted camels which are associated with the
Safaitic inscriptions.6 Since the drawings occupy the greatest part of the sur-
face of the rock and since the two inscriptions are written around them, it
is possible that the carving sequence is the following: drawings, Nabataean
inscription, pre-Islamic Arabic inscription. But it is equally possible that the
drawings and the pre-Islamic Arabic inscription are contemporary, as indicated
by the fact that the tools used to carve them produced the same kind of incision
(same width, same depth, etc.).
The text (figs 6–7):
dkr
dkr ʾl-ʾlh
ḥgʿ{b/n}w br
šlmh7
{b}y{r}[ḥ] šnt 4×100
+20+20+3 cross
6Such as the one published in Nayeem (2000: fig. 191) (I thank Michael Macdonald for this
reference).7I have decided, conventionally, to keep š in the transliteration of all the Nabataean, Nabataeo-
Arabic and pre-Islamic Arabic inscriptions, whether š represents Arabic š or s.
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Figure 5: The boulder which bears inscriptions DaJ144PAr1 and DaJ144Nab13
(G. Charloux).
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Figure 6: Close-up of DaJ144PAr1 (G. Charloux).
Figure 7: Facsimile of DaJ144PAr1 (L. Nehmé).
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“May be remembered. May God remember Ḥgʿ{b/n}w son of Salama/Sa-
lāma/Salima {in} the m[onth] (gap) year 443 [ad 548/549].”
The text is clear, except for the possible confusion between the b and the
n in the author’s name and the doubtful presence of byrḥ, “in the month of”,
at the beginning of line 5. The patina of these three letters is identical to that
of the other letters but it is surprising that the author wrote neither the final ḥ
nor the month name. It is possible that the small cracks which affect the stone
at this point just prevented him from writing the ḥ, which in turn discouraged
him from writing the month name.
Except for the first line, the text is written in a script which is the ultimate
stage of the development of Nabataean into Arabic and which can be consid-
ered as Arabic. It can be compared with the 5th and 6th century pre-Islamic
inscriptions from the Arabian peninsula, particularly those discovered in the
area of Ḥimà, north of Najrān, and published in Robin et al. (2014). Two of the
latter are dated, one to ad 470 and one to ad 513. If one compares DaJ144PAr1
to the ad 513 one, Ḥimà-al-Musammāt PalAr 1 (fig. 8),8 one can see that the
letters and the numerals which appear in both texts have very similar shapes
(d, ḥ, w, l, n, š/s, 4×100), except for the final t of šnt which in Dūmah is made
of two rather than three strokes. Note that the letters dkr, at the beginning of
line 2, if read correctly, are also different (see below). Finally, like the Ḥimà
texts, none of the letters bears a diacritical dot.
The text shows a very interesting feature, which has never been found
before, and that is the repetition, at the beginning of the text, of the word
dkr, Arabic ḏkr. It is written once in Nabataeo-Arabic characters, line 1, and
once in a script which would be at home in the first century Hijra at the be-
ginning of line 2. The fact that ḏkr was repeated shows that the Nabataeo-
Arabic formula was still present in the author’s mind but that it was perhaps
Figure 8: Facsimile of Ḥimà-al-Musammāt PalAr 1 (L. Nehmé).
8Note that C. Robin uses “PalAr” to label inscriptions for which it is impossible to decide
whether they still have an Aramaic content or whether they are Arabic in language. In our ter-
minology, Pre-Islamic Arabic (“PAr”) is used to label inscriptions which are written in the Arabic
script in the pre-Islamic period.
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considered as a logogram.9 In this respect, it is worth noting that none of the
dated pre-Islamic Arabic texts known so far, and none of the inscriptions writ-
ten in the most developed version of the Nabataeo-Arabic script – the closest to
pre-Islamic Arabic – contains the typical Nabataean formulas found in the graf-
fiti, šlm + name(s) ± bṭb, dkyr + name(s) ± bṭb, and dkyr w šlm + name(s)
± bṭb. What we see, on the contrary, is the appearance of new formulas, based
on the use of verbs in the 3rd person singular of the perfect with an optative
force, such as šmʿt + the divine name al-ʿUzzā in UJadh 345, 364, and 313
(Nehmé 2013; 2017: 82–83). In DaJ144PAr1, dkr is also, most probably, Ara-
bic ḏakara with an optative force. Arabic samiʿat and ḏakara in these texts are
thus used with the divine names al-ʿUzzā and the god named ʾl-ʾlh (on which
see below), who are asked to listen to and to remember the authors of the
texts.10 One finds an exact equivalent of this formula in the Zebed inscription
of the martyrion of St Sergius, in northern Syria, dated ad 512, which starts
with [ḏ]{k}r ʾl-ʾlh (Macdonald 2015: 410–411).11
With regard to the language of the text, there are both diagnostic and non-
diagnostic words in it. If one agrees with the interpretation of dkr given above,
this can only be Arabic because the Aramaic suffix conjugation does not have
an optative force whereas the perfect in Arabic is constantly used in wishes,
prayers and curses with an optative meaning (Wright 1896–1898: II, 2–3).
Since these texts can be considered as prayers, the optative is more likely.
The god’s name, ʾl-ʾlh, has the definite article typical of Classical Arabic and
most modern dialects. If {b}y{r}[ḥ] was indeed intended to be written by the
author, it would be an Aramaic word, not an Arabic one,12 and the same is
true of br, which is systematically used for “son of” in the pre-Islamic Arabic
inscriptions (see Macdonald 2010: 20 n. 41). Both yrḥ and br are also attested
in the pre-Islamic Arabic texts from Ḥimà and it is not surprising to find them
used here. As for šnt, it can be both Aramaic and Arabic.
This mixture of Arabic and Aramaic is a typical feature of both the
Nabataeo-Arabic and the pre-Islamic Arabic texts from the Arabian Peninsula.
I have suggested elsewhere (Nehmé 2017: 86), however, that in most cases, the
Aramaic words appear in the formulaic parts of the texts, which are conserva-
tive, and particularly in the dating formula. They are therefore not indicative
of the language spoken by the authors of the text. On the contrary, the use of
ḏakara with an optative force shows that the author of DaJ144PAr1 was very
likely an Arabic-speaking individual.
The reading of the date is clear. It is written in the way that one would
expect, i.e. 4×100 followed by 20+20+3. That is year 443 of what can only
be the era of the Roman province of Arabia, the only one which was in use in
9For this to be true, however, we would need to have dkyr in line 1, not dkr. It is just possible
that the short and thin vertical line between the k and the r represents a badly formed y. Whatever
the explanation, the author wrote this word twice, in two different scripts.
10Both of these usages are found in Hismaic. See references for SMʿ in Nehmé (2017: 83).
11The reading of [ḏ]{k}r in this text is of course uncertain.
12Or, as suggested to me by R. Hoyland (pers. comm.), an Arabic word of Aramaic origin, i.e.
in this pre-Islamic dialect of Arabic it could have become a naturalised word.
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this region at this period. Considering that the month is not given, the text is
dated to ad 548/549.
What follows “3” in line 6 is not another numeral. Indeed, were it a nu-
meral, it could only be a “4”. However, it does not look like the “4” which mul-
tiplies the “100” immediately above (it has a + shape rather than an X shape)
and, more significantly, it would not be in the right place. Numerals are mul-
tiplied when going from the smaller to the bigger numeral (hence 4×100) and
added when going from the bigger to the smaller (hence 20+20+3). Another
“4” after “3” would therefore not make sense. This + sign is also not likely
to be identical to the X sign which is written before the beginning of some of
the Nabataean inscriptions of the same group (DaJ144Nab9 and 12). It is thus
most likely that what follows the numerals is a cross, like the ones which are
associated with the inscriptions of the Ḥimà region, especially those described
as type 2, made of two simple segments which cross each other at right angles
(Robin et al. 2014: 1054). This would indicate that the author is a Christian.
The inscription contains two personal names, ḥgʿ{b/n}w and šlmh. The read-
ing of the first one is certain13 but no parallels could be found for it either in
Nabataean or in Arabic. It may be a name composed of ḥg (Arabic Ḥājj?) and
either ʿ{b} or ʿ{n}, i.e. Arabic ʿB, ĠB, ʿN or ĠN. Ancient North Arabian provides
many examples of both the words ḥg and ḥgg and theophoric names built with
ḥg, such as ḥgʾl (C 553, Safaitic), ḥgbrʾt (KRS 2244, Safaitic), ḥglh (BTH 213,
Safaitic) and ḥglt (BR 6, 7, 35, SIJ 54, etc., Safaitic and Hismaic),14 and it is
possible that we have here the same kind of compound name, although ʿB /
ʿN / ĠB / ĠN would still have to be explained. To my knowledge, there is no
theophoric name built with either of these sequences of letters in the Nabatae-
an and Nabataeo-Arabic corpus. One should note the presence of wawation at
the end of ḥgʿ{b/n}w. As for šlmh, it may be the equivalent of Arabic Salama,
Salāma or Salima, this order reflecting the decreasing popularity of the name
in Ibn al-Kalbī’s geneaologies. I know of two instances of šlmt in Nabataean,
with a t, one in ThMNN 39 (JSNab 77) and one in ThMNN 871.15 If šlmh and
šlmt are indeed the same name, it means that it was initially pronounced with
a t at the end, and that in the 6th century, this phoneme had changed to final
h.16
Finally, one needs to comment on the divine name ʾl-ʾlh, which occurs here
for the first time in north-west Arabia. It occurs, also in a Christian context,
in Ḥimà-Sud PalAr 8 (Robin et al. 2014: 1099–1102, see the commentary on
ʾl-ʾlh p. 1102), north of Najrān and it is the name of the Christian God in
the Zebed inscription. It is the normal Christian pre-Islamic Arabic name for
God. I formerly thought, in the edition of the Nabataeo-Arabic inscription
DaJ000NabAr1 (Nehmé 2016), that ʾl-ʾlh was used in the theophoric name
13Note that what comes before the ḥ is the tail of the mounted camel.
14For all these examples, see the indexes in ociana.
15Note that šlmt is not attested in JSNab 102, which does not read šlmt br rbʾl but šlm rbybʾl.
ThMNN’s index should therefore be corrected.
16This sound change apparently took place quite early in Nabataean, as can be seen from the
Greek transcriptions (Al-Jallad 2017: 157–158).
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Figure 9: Nabataeo-Arabic inscription DaJ000NabAr1 (G. Charloux).
brʾlʾlh, a compound made of br + ʾl-ʾlh, but a closer examination of the stone
(fig. 9) shows that it is also possible, and probably better, to read [d]kr ʾl-ʾlh,
i.e. the same formula as the one in Zebed and in DaJ144PAr1. The stone is
broken on the right, and one can just see, to the right of the k, the bottom part
of the missing d. There is however a theophoric name built with ʾl-ʾlh, and that
is ʿbdʾlʾlh in LPArab 1. Indeed, in the first line of this inscription (fig. 10),17
I suggest to read ʾnh ʿbdʾlʾlh instead of ʾllh ʿfrʾ lʾlyh (“God, [grant] pardon to
ʾUllaih”) of the editio princeps, which was followed by various other unsatisfac-
tory readings. Lastly, ʾl-ʾlh is the name of God in the foundation inscription, in
Arabic, of the monastery of Hind in al-Ḥīra, in c. ad 560 (on this inscription,
Hind and the date, see Robin 2013: 239 and § 3.4.2 below), as it is preserved
in two transcriptions of al-Bakrī and Yāqūt.
Note: the Nabataean inscription on the same boulder as DaJ144PAr1 is
DaJ144Nab13, for which see below.
17I am grateful to Ali Manaser who provided a new photograph of the inscription, now kept in
the Mafraq museum in Jordan.
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Figure 10: First line of LPArab 1. Photo courtesy of A. Manaser.
Figure 11: Nabataean inscription DaJ144Nab1 (G. Charloux).
2.2 DaJ144Nab1 (fig. 11)
This text is carved on one of the boulders which are visible on fig. 4, along with
DaJ144Nab2–8. The reading is clear, except for the last part of line 2, which
seems to have been incised by another hand. Indeed, up to tymw, the letters are
carved carefully, with a pointed tool which gives the lines a slightly hammered
aspect, whereas what follows is less deeply and less carefully engraved. It is
therefore possible that someone else added his name at the end. This would
also explain the form of the y, which is different from the two other ys in the
text. The first two letters of the last name are uncertain and I cannot offer a
better suggestion for the reading.
šlm tymʿbdt prš{ʾ}
br tymw {w} {p}[ṣ]{y}w
“May Taymʿobodat, {the} cavalryman, son of Taymū, be safe, {and} P[ṣ]yw.”
The same man wrote DaJ144Nab3 in the same area. The three personal
names are widespread in the Nabataean onomasticon and do not require any
comment. On pršʾ, see the general commentary, § 3.3.
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Figure 12: Nabataean inscription DaJ144Nab2 (G. Charloux).
2.3 DaJ144Nab2 (fig. 12)
This text is also written on one of the boulders visible on fig. 4.
{mgyn}t br ʿbdʾlhy ----{b/ṣ}y{d/r}
“{Mgyn}t son of ʿAbdʾallāhī ----{b/ṣ}y{d/r}.”
The first name is difficult to read and the suggested reading is the best
one I could provide. {Mgyn}t is not attested in Nabataean or Arabic but since
all the letters except the last one are uncertain, there is no point in trying to
offer an etymology for it. Note the form of the letters bdʾ in ʿbdʾlhy, which are
more or less written as parallel lines, except for the ʾ which has an oblique line
protruding to the right at its end. This sequence can be compared with the
same sequence in the name ʿbdʾlgʾ in two inscriptions from Umm Jadhāyidh,
ThMNN 587 (UJadh 129) and ThMNN 560 (UJadh 202). The combination
of letters b-d-ʾ had apparently become some sort of formalized way of writing
these letters. A few letters are carved after ʿbdʾlhy but I cannot make any sense
of them; perhaps it is another name.
2.4 DaJ144Nab3 (fig. 13)
DaJ144Nab3 to 7 (four texts) are carved on the same boulder in the same area
as DaJ144Nab1–2. The first one, on top of the rock face, is the most finely
carved and occupies a prominent position. Two animal figures are also crudely
drawn on the stone. They may represent a horse mounted by a man holding a
spear and possibly a small shield, hunting an ostrich.
šlm tymʿbdt br tymw
The same man wrote DaJ144Nab1 in the same area and since he is said in
this text to be a pršʾ, tymʿbdt of DaJ144Nab3 was a pršʾ too. The handwriting
of both texts is identical.
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Figure 13: Nabataean inscriptions DaJ144Nab3–7 (G. Charloux).
2.5 DaJ144Nab4 (fig. 13)
šlm ʿbdt br ʿbdʾlhy br tymw w {d/r}ʿytw
“May ʿObodat son of ʿAbdʾallāhī son of Taymū be safe, and {D/R}ʿytw.”
The text is much less carefully written than the previous one. The last name
is not previously attested in Nabataean and may correspond to Arabic Dāʿiya.
The same man wrote DaJ144Nab7 on the same stone, and the handwriting is
similar in both texts, particularly visible in the way the first name is written.
2.6 DaJ144Nab5 + DaJ144Nab6 (fig. 13)
šlm gršʿw [br] tymʿbdt pršʾ šlm
“May Gršʿw [son of] Taymʿobodat the cavalryman be safe.”
This graffito was initially considered as two separate texts, but if one ex-
amines DaJ144Nab8, where all the names are repeated, it appears likely that
br should be restored between gršʿw and tymʿbdt. The first name is not previ-
ously attested in Nabataean and I have found no Arabic equivalent. According
to J. Norris, to whom I am very grateful for the references which follow, the
name Gršʿ appears several times in the so-called “Hismaeo-Safaitic” texts from
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Figure 14: Nabataean inscription DaJ144Nab8 (G. Charloux).
the Dūmah area, in the form grs²ʿ,18 as well as in Hismaic and Safaitic (see
ociana). It probably derives from Arabic gršʿ, which means “who has a large
chest (of a camel), large (of a wadi)” (Lisān, s.v. gršʿ.). On pršʾ, see the general
commentary, § 3.3. Since tymʿbdt is said to be a cavalryman in DaJ144Nab1,
it is tempting to consider that pršʾ in the present text also refers to tymʿbdt, but
it is more likely that the profession refers to the author of the text and that the
pršʾ is Gršʿw.
2.7 DaJ144Nab7 (fig. 13)
šlm ʿbdt br ʿbd[ʾl]hy
This text was probably written by the same man as DaJ144Nab4, but this
time he gives only his father’s name. The end of the text has been damaged by
the drawing of an ostrich.
2.8 DaJ144Nab8 (fig. 14)
šlm gršʿw br tymʿbdt
pršʾ šnt tltyn
“May Gršʿw son of Taymʿobodat the cavalryman be safe, year thirty.”
18Five unpublished texts and five previously published texts (ThNQT 116, 128, 129, ThNTS 86,
108). The Hismaeo-Safaitic script category is currently being discussed between the experts on
Ancient North Arabian scripts and its existence is still debated.
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Figure 15: Nabataean inscription DaJ144Nab9 (G. Charloux).
This graffito is identical to DaJ144Nab5+6, with the exception of the date,
which is not given in the latter. šnt tltyn most probably corresponds to year 30
of the era of the Roman province of Arabia, i.e. ad 135/136. On pršʾ, see the
general commentary, § 3.3.
2.9 DaJ144Nab9 (fig. 15)
DaJ144Nab9 and 10 are on the same stone.
dkyr ʿbdʾlhy br tymw {šnt t}šʿ X
“May ʿAbdʾallāhī son of Taymū be remembered, {year ni}ne X.”
šnt tšʿ corresponds to ad 114/115. The reading of the date is almost certain
despite the fact that this part of the text has been damaged by the drawing of an
ibex over it. A few letters and another X sign are carved under the beginning of
the line but no sense could be made of them: {d/r}{b/w/p}X br {ṭ}..?. Another
dkyr is not very likely.
In the present graffito, an X is written after the date but it is very unlikely
that it is a numeral. X signs written at the beginning or at the end of texts occur
elsewhere in the Nabataean inscriptions. One finds an X, for example, carved
at the end of ThMNN 752 and ThNS 19 or before the beginning of four texts of
the Darb al-Bakrah corpus, all unpublished. Three of the latter are carved on
the same rock face and it seems that the X was added later, as if it was intended
to mark the texts for a reason which remains unknown.
2.10 DaJ144Nab10 (fig. 16–17)
dkyr ʿzyzw {q}[n]{ṭ}rywnʾ
br ʿ{w}yd{w} bṭb
“May ʿAzīzū the {c}[en]{t}urion son of ʿU{w}ayd{ū} be remembered in
well-being.”
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Figure 16: Nabataean inscription DaJ144Nab10 (C. Poliakoff).
Figure 17: Close-up on the end of Nabataean inscription DaJ144Nab10 (G. Char-
loux).
Both names are well known in the Nabataean onomasticon. The author
is a centurion, a military rank which is relatively common in the Nabataean
inscriptions of north-west Arabia, for which see the general commentary, § 3.2.
2.11 DaJ144Nab11 (fig. 18)
DaJ144Nab11 and 12 are carved on the same stone.
dkyr {m}ʿ{d/r}w br
šmylw
The reading of the first m is not certain because the right part of the letter
is very faint, but there is enough space for an m and both mʿdw and mʿrw are
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Figure 18: Nabataean inscriptions DaJ144Nab11–12 (G. Charloux).
possible names in Nabataean, attested in several inscriptions. The first one
may correspond to Arabic Maʿadd, Maʿd or Muʿāḏ and the second was derived
by E. Littmann (1914: no. 22) from Arabic maghar, which refers to a reddish
colour.19 The name šmylw is not previously attested in Nabataean and no exact
equivalent was found in Arabic, where only one Šumayla (which would nor-
mally be written šmylt in Nabataean) is known in Ibn al-Kalbī’s genealogies.
2.12 DaJ144Nab12 (fig. 18)
X šlm ʿ{bdʾ}lhy br tym[w]
It is possible that DaJ144Nab9 and 12 were written by the same person.
Compare the way the sequence of letters bdʾ is written in this text with the
way it is written in DaJ144Nab2, 4 and 9: the d and the ʾ are joined, which is
unusual in Nabataean, and the b and the d have almost identical shapes (see un-
der DaJ144Nab2). The same X sign as the one mentioned under DaJ144Nab9
is carved before šlm.
A Thamudic C text, DaJ144ANA54, is carved vertically to the right of the
two Nabataean ones. It reads wdd f d{ʿ}, “Greeting be with D{ʿ}”, an expression
which is common in the Thamudic C graffiti.20 Note that if the sign for the ʿ
19See also Al-Theeb (2010: 262–263). No other attestation of the name was found.
20The translation is the one suggested in Al-Jallad (2016 [in preparation]). See also the discus-
sion of wdd in Stokes (2016: 37–38)
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Figure 19: Nabataean inscription DaJ144Nab13 (G. Charloux).
is not closed, it may also be a b, but it is less likely. Dʿ is attested in Safaitic
and Hismaic (SIJ 402, Jacobson B 2.1 and TLWS 25, see references and sigla
in ociana s.v.). Dozens of ‘Thamudic’ graffiti were recorded at site DaJ144.
These will be published by Jérôme Norris and only the ones which appear on
the same blocks as the Nabataean inscriptions are mentioned here.
2.13 DaJ144Nab13 (fig. 19)
On the same stone as DaJ144PAr1.
tymw br
zbdw šlm
The second name can be read zbdw only if one takes the sign between the
d and the w, which resembles a Greek phi, as not belonging to the text, which
is possible since it continues below the line. zbdw is a well-known Nabataean
name in north-west Arabia.
2.14 DaJ144Nab14 (fig. 20)
DaJ144Nab14 and 15 are on the same stone.
mškw br ʿbdʾlgʾ šlm
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Figure 20: Nabataean inscriptions DaJ144Nab14–15 (G. Charloux).
Figure 21: Nabataean inscription DaJ144Nab16 (G. Charloux).
Figure 22: Nabataean inscription DaJ144Nab17 (C. Poliakoff).
140
l. nehmé
This text is finely carved and very clear. Both names are well-known in
the Nabataean onomasticon (cf. Arabic Māsik, while ʿAbdʾalgā, “the servant of
[the god of] ʾl-gʾ” is a typically Nabataean name).
2.15 DaJ144Nab15 (fig. 20)
dkyr ʿlw{p} br š
The text is unfinished. The first three letters of the name are certain and
the last one is tentatively read as a final p. The possible alternatives, although
less probable, are a final y (but it would in the wrong direction) or a w (but
the loop would probably be closed). The name ʿlwp is not attested before in
Nabataean but a name ʿIlāf is attested once in Ibn al-Kalbī’s genealogies.21
2.16 DaJ144Nab16 (fig. 21)
dkyr k{h}ylw br tymʿbdt šlm
The second letter of the first name is uncertain because it looks either like
a final h or possibly like a m (but kmylw does not exist in Nabataean whereas
khylw is a common name). It is probable that the author made a mistake and
used the final rather than the medial form of the h. There are comparable
examples in JSNab 2 (in the name šhm line 3), JSNab 12 (in grhm line 6 and in
ḥlpʾlhy line 12) and in a text from Wadi Maghārah (in the name hʿly) (Negev
1967: 251–252, fig. 3 and pl. 48B).
There is an Ancient North Arabian inscription below the Nabataean one,
DaJ144ANA29. It reads l tʾl bn brd. The first name is well known in Safaitic
(and occurs once in Hismaic, cf. ociana, s.v.) and the second is well known
both in Safaitic and Hismaic. The text is probably Hismaic because of the dot
for n and because the r is smaller and more rounded than the b. It has recently
been suggested, however, that because of the form of the l auctoris, which is not
hooked (but the l in tʾl is), this text may have to be considered as a Hismaeo-
Safaitic text.22
2.17 DaJ144Nab17 (fig. 22)
dkyr rk{ym} br ----w
The name is not previously attested in Nabataean. Despite the presence of
a possible small tail on top of the last letter, I do not think this is an ʾ.
21Nabataean w can be used to represent Arabic ā (Cantineau 1930–1932: I, p. 48), as in ʿdnwn,
which is probably the equivalent of Arabic ʿAdnān. There is one example in JSNab 328 and many
others (most unpublished) in the Darb al-Bakrah corpus, both of ʿdnwn and of compound names
built with ʿdnwn such as ʿbdʿdnwn in ThNUJ 157 and 209, and zbdʿdnwn in ThNUJ 13 (reread), etc.
22J. Norris, pers. comm. at the Seminar for Arabian Studies, 2017.
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3 Additional commentaries
3.1 The location of the texts
As I already said in the introduction, the collection of inscriptions published in
this article is carved in the first series of rocky outcrops one encounters when
leaving Dūmat al-Jandal towards the north-west. Since the ancient city itself is
located north of the main wadi bed, it is likely that people who travelled out of
Dūmah going north-west, in the direction of Wadi Sirḥān, did not follow this
wadi bed, because this would have required a useless detour of several kilo-
meters to the south, but probably went north-west immediately. This would
have brought them, in three hours, to the vicinity of these outcrops. It should
be noted, however, as can be seen on figure 3, that the texts are not located on
the external foothills of the latter but are all, except for DaJ144Nab17, carved
on the banks of the only wadi which crosses the outcrop from north-east to
south-west. It is therefore very likely that the eleven individuals who wrote
these texts, especially the three among them who were military men, were on
some sort of official or unofficial reconnaissance patrol and stopped on the
way to carve their signatures. The other possibility is that they were, for what-
ever reason, crossing the outcrops to reach their northern side, but it is less
likely because there is nothing, on that side that would justify this crossing.
Whatever the case, the authors of these texts were not far from the ancient
caravan road which joined Dūmat al-Jandal with Syria through Wadi Sirḥān
(see most recently Loreto 2016: 309–312). They were either travelling along
it or keeping this part of it, close to Dūmah, under surveillance from the top
of the plateau which may have served as a watch post. They may also simply
have been garrisoned in Dūmah and gone there on a patrol.
3.2 The centurion
One text, DaJ144Nab10, mentions a centurion. The word is written in Nab-
ataean, {q}[n]{ṭ}rywnʾ, and despite the uncertain reading of the first three
letters, the restitution is almost assured because most of the letters are visible
(see fig. 17). The word centurion written in Nabataean letters occurs in three
other inscriptions, which are mentioned in an article published ten years ago
(Nehmé 2005–2006: 185–186).23 It is written once qnṭrywnʾ, once qnṭrynʾ and
once qnṭrwnʾ. DaJ144Nab10 is thus the second attestation of the orthography
qnṭrywnʾ. Since DaJ144Nab9 (dated to ad 114/115) and DaJ144Nab10 are
carved on the same stone, it is likely (but it is unfortunately impossible to be
sure) that both texts were written at about the same date. If this is the case,
DaJ144Nab10 would be the first evidence of a centurion bearing a Nabataean
name, ʿAzīzū, recruited in an early Roman provincial military unit.24 Since he
23The inscriptions are JSNab 31, UJadh 6 = ThNUJ 90 and inscription no. 8 in Nehmé (2005–
2006), which will ultimately be numbered MS111Nab1.
24The only other dated Nabataean text mentioning a centurion is JSNab 31, which is dated to
the reign of Aretas iv.
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does not mention his Roman citizenship, it is likely that he was a peregrinus
and was an infantryman possibly commanding part of an auxiliary cohort, a
centuria (or a detachment), who came to this place in ad 114/115, i.e. less
than ten years after the annexation of the Nabataean kingdom.25 He cannot
have commanded an auxiliary cavalry unit (an ala) because the latter would
have been commanded by a prefect, nor part of a cavalry unit, a turma, because
the latter would have been commanded by a decurion. Of course, this remains
speculation because there is no way we can be sure that DaJ144Nab10 is dated
to ad 114/115. If it is not, there is also no particular reason to consider that
it is contemporary with the other dated inscriptions.
3.3 The pršyʾ, the “cavalrymen”
Three inscriptions contain the word pršʾ “cavalryman”, a well-known Nabatae-
an military function (for which see Graf 1988: 201 and Starcky 1971: 159)
attested in Petra, Sarmadāʾ, as-Sīj, al-ʿUdhayb and several places in the re-
gion of al-Jawf (see the table below). The three inscriptions are DaJ144Nab1,
Nab5+6, and Nab8. They were written by only two individuals since DaJ144
Nab5+6 and DaJ144Nab8 are written by the same person, gršʿw son of tymw.
Note also that although the author of DaJ144Nab3 does not say that he is a pršʾ,
he probably was one because he bears the same name, tymʿbdt son of tymw, as
the author of DaJ144Nab1, who says he is a pršʾ. Both names are very common
in the Nabataean onomasticon and it may be a coincidence, but it is not likely
because the handwriting of the two inscriptions is very similar. Finally, it is
also likely that the two pršyʾ, tymʿbdt and gršʿw, were brothers, because they
have the same father’s name.
DaJ144Nab8 is dated to ad 135/136, i.e. 21 years later than the text which
mentions the centurion, DaJ144Nab10. The centurion and the pršyʾwere there-
fore not there at the same time. As pointed out to me by P.-L. Gatier, it is
however possible that both were part of a cohors equitata which consisted of
turmae commanded by decurions and of centuriae commanded by centurions.26
The wadi would then have been visited once by infantrymen and once by cav-
alrymen, belonging or not to the same regiment. It is also possible that the
centurion and the pršyʾ were not part of the same kind of unit and that the
pršyʾ were part of an ala, a cavalry unit.
It is worth recalling here that a group of twelve Greek inscriptions carved
in Qubūr al-Jundī, 7 km south-west of Hegra, mention both horse (ἱππεύς) and
camel (δρομεδάρις) riders.27 One of them, Seyrig no. 5, says that one of the
camel riders was a member of the turmaMarini (Graf 1988: no. 6, pp. 194–195,
25I am very grateful to Pierre-Louis Gatier, who helped me determine what the function of this
particular centurion could be and was very patient with me in correcting various versions of this
paragraph.
26On the cohortes equitatae in Arabia, see Speidel (1977: 709–710).
27For the interpretation of these texts, see now Gatier (2017: 268–269). They were previously
published in Seyrig (1941), Sartre (1982), and Graf (1988).
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pl. 11).28 In the same area, two Nabataean inscriptions, JSNab 227 and 245–
246, mention one cavalryman and a group of cavalrymen respectively.29 It is
possible that all the individuals mentioned in these texts were members of the
ala I Ulpia droma(dariorum) Palmyr(enorum) (milliaria), which was stationed
in the Ḥijāz in the first part of the second century ad and which may have
included horse and camel riders.30
The new texts from the region of Dūmat al-Jandal are interesting because
they show that people who bore Nabataean names and who identified them-
selves as cavalrymen served in the Roman army around ad 135/136, at the
same time as we assume they did in the area of ancient Hegra on the basis
of the neighbouring Greek inscriptions. It is of course well known that Naba-
taean soldiers were incorporated in the Roman army by Trajan soon after the
annexation of the Nabataean kingdom.31 What is new is the fact that these
soldiers, when they talk of themselves, use the same terms, pršʾ and qnṭrywnʾ
(if DaJ144Nab10 is indeed dated to ad 114–115) as the ones which were used
by the Nabataeans before the annexation. It is noteworthy that in both sites,
the riders are not mentioned in the city but on its outskirts. The troops they
were part of were possibly stationed outside the oases of Hegra and Dūmah,
on the main routes leading to them.
Table 1: The distribution of the word pršʾ in the inscriptions
No. Site name Inscription number Remarks
1 Petra MP 58 (doubtful,
see Nehmé 2012)
rb [prš/mšr]y[ʾ/tʾ],
dated either c. 67 bc or
c. ad 8 (year 16 or 17
of a king Aretas).
2 MP 664
(= Starcky 1971)
rb pršyʾ, dated either
67 bc or ad 8/9 (year
16 of a king Aretas).
Possibly MP 85,
but very uncertain (see
Nehmé 2015: n. 14)
28I also photographed this text, the reading of which is certain. Note that in this text, turma
is spelled torma, which is unusual and is found again in the graffito from Bāyir published by
P.-L. Gatier (2017).
29JSNab 245–246 was written by a man named ʾAftaḥ who mentions his companions the cav-
alrymen in charge of the guard: ʾptḥ br rmʾl šlm pḥbrwhy (or {w}ḥbrwhy) pršyʾ nṭryn, “ʾAftaḥ son of
Ramʾel, may he be safe, and his companions the cavalrymen in charge of the guard”.
30As is now proven by the three military diplomas dated to ad 126, 142 and 145, where it is
mentioned, see the references in Gatier (2017: n. 65). On the fact that δρομεδάριος may apply to
the soldiers of the unit whatever their mount, ibidem: 263.
31Bowersock (1983: 157), Sartre (2001: 612), and references there: the Cohortes Ulpia Petraeo-
rum are the most famous.
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3 Al-ʿUdhayb
(Maqʿad
al-Jundī)
JSNab 227 ʿṣm pršʾ (the same man
as ThNIS 1)
4 JSNab 245–246 pršyʾ
5 As-Sīj ThNIS 1 ʿṣm pršʾ (the same man
as JSNab 227)
6 ThNIS 2 hrs pršʾ
7 ThNIS 3 ḥnynw pršʾ
8 ThNIS 4 ṣhlw pršʾ
9 ThNIS 13 mṭ{y/n}w pršʾ
(read mṭrw in ThNIS 13
but not likely)
10 ThNIS 21 glqyn pršʾ
11 Sarmadāʾ
(between al-ʿUlā
and Taymāʾ)
ThNS 7 rbybʾl pršʾ w hprkʾ
(rather than dwynʾl of
ThNS). Note that he is
the son of Damasippos.
12 Al-Jawf, DaJ144 DaJ144Nab1 gršʿw pršʾ
13 DaJ144Nab5+6 tymʿbdt pršʾ
14 DaJ144Nab8 gršʿw pršʾ,
dated ad 135/136
15 Al-Jawf,
Qārat al-Mazād
(DaJ156)
ThMNN 751 checked
on a photograph
ʾltw pršʾ
16 ThMNN 752 checked
on a photograph
mntny (rather than
mntnw of ThMNN 752)
hprkʾ w pršʾ
17 ThMNN 753 checked
on a photograph
ʾšdw (son of mntny of
ThMNN 752), ʾwšʾlhy
and one other, all bny
prš{y}ʾ
18 ThMNN 754 checked
on a photograph
zydw pršʾ
19 ThMNN 761 checked
on a photograph
ʿbdʾlhy pršʾ
20 ThMNN 763 checked
on a photograph
tymʾlhy pršʾ
21 ThMNN 764 checked
on a photograph
probably [ʿbd]ʿbdt pršʾ
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22 ThMNN 767 copy only probably mytnw pr[šʾ]
23 ThMNN 768 copy only mškw pršʾ
24 ThMNN 769 copy only ʿ---- pršʾ
25 Al-Jawf,
Jabal an-Nīṣa
(DaJ011)
ThMNN 790 copy only ʿbdʾlhy pršʾ
26 ThMNN 791 checked
on a photograph
ʿb{d}ʾl{hy} prš[..]y
(reading uncertain),
dated to year 18 (and
not 13) of Rabbel ii
(ad 88/89).
27 Al-Jawf,
Qiyāl (DaJ029)
ThMNN 803 zydw p[ršʾ]
This table requires a few comments. It contains twenty-seven attestations
of pršʾ/pršyʾ, including three uncertain ones, which come from eight different
sites. All are located in north-west Arabia, except Petra, where we have at least
one – and possibly two – mention(s) of rb pršyʾ, a chief cavalryman who was
probably of a higher rank than a simple pršʾ. More than half of the texts come
from the area of al-Jawf (fig. 23), but there is no reason to consider this as
particularly significant. What is worth noting is the fact that most of the cav-
alrymen who are mentioned in the inscriptions appear in groups. This shows
that they were probably members of cavalry squadrons which went around
together and wrote their name and profession in the same places and some-
times on the same rock faces. This is the case in the site DaJ144 and this is
also the case in as-Sīj and in Qārat al-Mazād where several pršyʾ carved their
inscriptions in the same place.
Four inscriptions which contain the word pršʾ are dated: three (no. 26:
ThMNN 791, no. 1: MP 58 and no. 2: MP 664) to a time when the Nabataean
kingdomwas independent, and one (no. 14: DaJ144Nab8) to ad 135/136, thus
post-annexation. It is therefore now certain that the word pršʾ was used during
both the Nabataean and the Roman periods, and this information is important
in itself because it shows the continuity of the use of this Nabataean term in
the Roman period.
It is also noteworthy that the author of ThNS 7 (as reread by the author)
is called Rabībʾel son of Damasippos, who is also the author of ARNA.Nab 3,
and it seems to me that both inscriptions are in similar handwritings. Rabībʾel
is usually considered to be the same man as the author of JSNab 43, despite
the fact that in the latter Rabībʾel does not give his father’s name. Rabībʾel
son of Damasippos was a member of a very well-known family who played
a significant part in the administration of ancient Hegra and ancient Dūmah
and who was involved in the so-called revolt of Damasī, about which much still
needs to be written (see Al-Otaibi 2011: 89–91, with previous bibliography and
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Figure 23: The distribution of the inscriptions mentioning a pršʾ around Dūmat al-
Jandal.
a general commentary). In ThNS 7, he is said to be pršʾ and hprkʾ, i.e. a military
officer of lower rank than a strategos. If my demonstration that the Rabībʾel of
JSNab 43 and JSNab 34 was a strategos in Hegra in the interval between ad 40
and ad 72 is correct (Nehmé 2005–2006: 209–210), it is possible that ThNS 7
dates back to a period before he was appointed strategos in Hegra, when he
was ‘only’ a pršʾ and a hprkʾ. The association of pršʾ and hprkʾ in the same text,
here and in ThMNN 752, is also interesting because it gives an argument for
the interpretation of hprkʾ as a cavalry officer, ἵππαρχος (cavalry commander)
or ἔπαρχος (commander, praefectus), rather than as a ὕπαρχος, a subordinate
commander, a lieutenant.32
We know that two brothers were probably pršyʾ at the same time (see
above). Moreover, we learn from ThMNN 753 that a father and his son, who
32On hprkʾ see Healey (1993: 108–109).
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wrote their signatures on the same rock face, were also both pršyʾ. Finally, the
son and two other individuals are all said to be bny pršyʾ, bny probably mean-
ing here, as it does in Palmyra, “members (of a brotherhood, a caravan, a city,
etc.)”.33
The list of names given in the table shows that each of the pršyʾ, as far as
we can tell from the available data, appears only once in the inscriptions, with
the probable exception of ʿṣm, who left his signature twice, once in al-ʿUdhayb
(no. 3) and once in al-Sīj (no. 5), two sites which are about 40 km distant from
each other. Finally, it is important to note that two individuals who are pršʾ
are also hprkʾ: rbybʾl son of dmsps of ThNS 7, on whom see above, and mntny
of ThMNN 752.34
I once asked myself whether pršʾ in Nabataean meant horse rider or camel
rider but it is likely that had the mount been a camel, the Nabataeans would
have used a word derived from gml, which exists in Nabataean (see the refer-
ences in Nehmé forthcoming).35 Two other words designating animal riders
are known in Nabataean. One is mqtbyʾ, which appears in three inscriptions
from two Egyptian sites, one south-west of Suez and one north of Myos Hor-
mos, published by Littmann & Meredith (1953: nos 34, 37, and 46a). The
text of the first two is almost identical and ends with a word in the emphatic
plural which was derived by Littmann from QTB, a root which means in Ara-
bic “to bind upon the camel the [saddle called] qatab [a pack-saddle]” (Lane
1863–1893: 2485), hence the meaning “cameleers” he suggested to give to the
word. The alternative, since the b might also be read as a r, would be to read
mqtryʾ and derive it from Syriacmqtrʾ, “zither player”. Since inscription no. 64a
mentions the “return of the mqt{b/r}yʾ”, it is perhaps more likely that what is
meant in these texts is “the return of the cameleers” or of someone who had to
do with camels, rather than “the return of the zither players”, but this remains
speculation. The other word related to an animal rider in Nabataean is rkbʾ,
which probably means horse or camel rider and is attested in two Nabataean
inscriptions.36
3.4 The history of Dūmat al-Jandal in the 2nd and mid-6th
centuries ad
The texts published in this article belong to two completely different groups:
DaJ144PAr1 on the one hand, dated ad 548/549, and the DaJ144Nab inscrip-
tions on the other hand, for which two dates are available, ad 114/115 and
ad 135/136, i.e. the beginning of the Roman province of Arabia.
33On the use of bny in Nabataean, see Macdonald & Nehmé (forthcoming).
34The order in which the two professions are given is not the same in the two texts, see the
table.
35Note that in Classical Arabic, fāris can apply to “a rider upon any solid-hoofed beast”, but it
is rare (Lane 1863–1893: 2368).
36Nehmé (2000: no. 5 and the commentary on p. 75–76) and CIS II 704 as reread in Nehmé
(2000).
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3.4.1 The 2nd century
We already knew, from the ancient sources and from two Latin inscriptions,
that ancient Dūmah was part of the Roman province of Arabia and that soldiers
of legio III Cyrenaicawere stationed there. The sources are Pliny in the first cen-
tury (Natural History, VI.XXXII.146), Ptolemy in the second century (Geography,
5.19.§7), Porphyry in the third century (On Abstinence, II.56), quoted in Euse-
bius of Caesarea (Praeparatio Evangelica, Book IV, chapter XVI), and Stephanus
of Byzantium in the sixth century (Ethnica, s.v. Doumatha). Pliny mentions Do-
mata and Hegra together but, contrary to what has often been suggested, there
is nothing in Pliny to suggest that they both belonged to the Avalitae (Rohmer
& Charloux 2015: 313). Ptolemy mentions Doumetha/Doumaitha as an inland
city of Arabia and Porphyry (II.56) says that the inhabitants of Dūmah sacri-
ficed a child every year and buried him under the altar they used to represent
the deity.
The two Latin inscriptions are the following: a dedication to the god Sulmus
by a centurion of legio III Cyrenaica named Flavius Dionysius, inscribed on an
altar discovered near the oasis and dated to the 3rd century because it mentions
two unnamed emperors who are likely to be Septimius Severus and Caracalla
(ad 197–211);37 and a stele discovered in Qaṣr al-Azraq, in present day Jordan
(Bauzou 1996, see also Christol & Lenoir 2001), which mentions the road be-
tween Boṣra and Dūmah, along Wadi Sirḥān. The latter is traditionally dated
to the third century, under the emperor Aurelian and after the Roman cam-
paign against Palmyra in ad 272 which put an end to queen Zenobia’s reign.
It has recently been suggested, however, that it may date to c. ad 333–334, a
period during which the restoration of the Azraq (ancient Amatha) road sta-
tion and the building of a new fort there were undertaken by a military man (a
“protector”), Vincentius, in the context of a desire to regain control of Roman
military stations in arid zones at the end of the reign of Constantine (Aliquot
2016: 165).
We also knew, from the excavations undertaken both in the historic cen-
tre of the oasis (Sector A) and in the so-called western settlement (Sector C),
that the site witnessed a second and third century occupation.38 The fortifica-
tions excavated in the western settlement, 3 km west of the Nabataean centre,
certainly controlled access to the valley. They are not firmly dated archaeo-
logically yet but it is clear that they were in use during the Nabataean period.
One structure, numbered L2018 and interpreted as a tower, located on top of
the outcrop which overlooks the western settlement from the south, is par-
ticularly interesting because it yielded pottery dated to the interval between
the 1st and the 4th century (Charloux et al. 2016: 227–228), i.e. in marked
37The alternative would have been Marcus Aurelius and Lucius Verus (ad 161–165) but Speidel
(1987: 214) notes that the inscription contains the expression Dominus noster Augustus, which does
not come into use before the reign of Septimius Severus. It is therefore likely to be dated to the
interval between ad 197 and 211.
38Sector A, Trench 1: Loreto (2012: 171 and on the Roman pottery p. 174); Loreto (2016: 311–
312). On the western settlement, see Charloux et al. (2014a; 2016).
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contrast with the nearby Nabataean triclinium (structure L2017) which was
used only during the Nabataean period (ibid.). The tower was therefore in use
in the Roman period, as evidenced also by the discovery, in the collapse layer
of the monument, of a Roman coin dated to the reign of Licinius (ad 308–324).
A Nabataeo-Arabic inscription, DaJ000NabAr1, undated but palaeographically
compatible with the 4th/late 4th and 5th centuries (see fig. 9) was also discov-
ered at the bottom of the same collapse layer. The coin gives a terminus post
quem to the inscription which is therefore either 4th century or later. Finally,
we should probably mention that, among the material discovered during the
excavation of the necropolis, between the historical area and the western set-
tlement, both Roman pottery and a Roman coin of the reign of Hadrian were
brought to light (see Charloux et al. 2014b: 200).
What the present inscriptions show is that Dūmah was certainly integrated
into the province of Arabia nine years after the annexation, and it is very prob-
able that this took place as early as ad 106 or, if what happened in Hegra also
happened in Dūmah, possibly in ad 107.39 Moreover, they show that a group
of Nabataean cavalrymen were recruited in Roman military units and used, in
the inscriptions they left behind, the same word as the one they used before
ad 106. Finally, they show that the military rank of centurion – if the text
where it appears is indeed dated to ad 114/115 – was also used by a Nab-
ataean in the Roman period, whatever his exact role was in the area at that
time.
The epigraphic material related to Roman Dūmah and its region that we
now have at our disposal is of course still relatively scarce but it is slowly
increasing. There are now six Nabataean, Nabataeo-Arabic and Pre-Islamic
Arabic inscriptions from al-Jawf dated to after ad 106: DaJ144Nab9 (ad 114/
115), DaJ144Nab8 (ad 135/136), DaJ034Nab4 (ad 124/125),40 ARNA.Nab
17 (ad 275/276),41 DaJ000NabAr1 (terminus post quem ad 308), S1 (Sakākā,
ad 428),42 and DaJ144PAr1 (ad 548/549). Three of them are published here
and all centuries are now represented in the region of al-Jawf.
3.4.2 The 6th century
The presence of a pre-Islamic Arabic inscription whose author is a Christian in
the middle of the 6th century in the area of Dūmat al-Jandal raises the ques-
tion of the authority which controlled the oasis and the region around it at
this period, and hence of the identity of the author himself. What comes im-
mediately to one’s mind is the presence, in Dūmah, in 9 ah (ad 631), of the
last known Kindite king, a man named Ukaydir son of ʿAbd al-Malik al-Kindī
al-Sakūnī, who reigned over the oasis and who is said to have been a Christian
(Robin 2012: 86 and Veccia Vaglieri 2012). Ukaydir belonged to a branch of
39On the possible annexation of Hegra only in ad 107, see Nehmé (2009: 42–44).
40This Ancient North Arabian–Nabataean bilingual will be published by J. Norris in the Pro-
ceedings of the 2017 Special Session of the Seminar for Arabian Studies.
41Macdonald (2009).
42Nehmé (2010: 71).
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Figure 24: The Ḥujrid dynasty (after Robin 2012: 87).
the genealogy of Kinda called the banū Shukāma, which is different from the
Ḥujrid branch of Kinda (Ibn al Kalbī, Nasab Maʿadd: 190). Of course, there is
a gap of 82 years between ad 549 and ad 631 and many things may have hap-
pened in this interval, about which we know almost nothing. A few arguments
can however be put forward to suggest a connection between Kinda, and more
specifically the Ḥujrid kings, and Dūmat al-Jandal in the sixth century ad.
It is well known that one part of Kinda, called the Ḥujrids after the name of
the founder of this dynasty (fig. 24), Ḥujr Ākil al-Murār, ruled over the tribal
confederation of Maʿadd, in Central Arabia, on behalf of Ḥimyar, in the 5th and
6th centuries ad. According to Chr. Robin’s interpretation of the Arab sources,
Ḥujr controlled Maʿadd in Central Arabia as well as Rabīʿa in north-east Arabia,
and launched expeditions against al-Baḥrayn and Lakhm.43
Ḥujr’s reign, according to Yaʿqūbī, lasted 23 years. Not much is known
of his son’s reign, ʿAmr al-Maqṣūr, but he may be mentioned in a Nabataeo-
Arabic inscription from Umm Jadhāyidh, dated ad 455/456.44 His grandson,
43For this paragraph, I relied very much on the following contributions, which are not system-
atically quoted in the text: Robin (2012), Robin (2013), and Munt (2015: 443–446). Robin (2012),
particularly, offers the most complete account on Kinda.
44UJadh 109: Fiema et al. (2015: 419–420), with reference to previous publications. The “king”
referred to in this text might also be, possibly more likely, the Salīḥid leader ʿAmr b. Mālik.
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al-Ḥārith al-Malik, or another al-Ḥārith,45 may have concluded a peace treaty
with the Byzantine emperor Anastasius (ad 491–518) before being killed, in
ad 528 or a little earlier, by a coalition of Arab phylarchs, of two duces and
others (Malalas, XVIII.16). Al-Ḥārith reigned also briefly in al-Ḥīra. One can
assume an interval of 50 to 75 years between the beginning of the reign of Ḥujr
Ākil al-Murār and al-Ḥārith al-Malik’s death, and this therefore suggests that
the former’s reign started somewhere in the middle of the 5th century ad.
What happened after al-Ḥārith al-Malik was killed, which is precisely the
period which interests us here, is not clear (see Robin 2012: 77). According to
the Arab sources, his four sons divided the kingdom and each took one part, in
two different areas: the right bank of the lower Euphrates and the neighbour-
ing steppe for three of them (Maʿdīkarib b. al-Ḥārith, Shuraḥbīl b. al-Ḥārith,
Salama b. al-Ḥārith), and the area south-east of Mecca for the fourth (Ḥujr
b. al-Ḥārith). The Byzantine sources offer a different story of the succession
of al-Ḥārith. According to Procopius (Wars, I.20.9), a Byzantine ambassador
asked the Ḥimyarite king, in ad 531, to establish a man named Kaïsos (Arabic
Qays), whose parents had been phylarchs and who was a fugitive because he
had killed a relative of the Ḥimyarite king, as phylarch over Maʿadd. This man
used to live in a land “utterly destitute of human habitation” but was a good
warrior. Another Byzantine source (Nonnosus cited by Photius, Library, 3) says
that a man named Kaïsos, the descendant of a man named al-Ḥārith, and al-
most certainly the same man as the one mentioned in Procopius, was the head
of two important Arab tribes, the Chindenoi and the Maadenoi, i.e. obviously
Kinda and Maʿadd. Three Byzantine embassies were sent to this Kaïsos but in
the end, Kaïsos set out for Byzantium, having divided his chieftaincy between
his brothers Ambros (ʿAmr) and Iezidos (Yazīd). According to Robin, this may
have happened around ad 540, when the war between Byzantium and Persia
resumed.
The identification of the Kaïsos mentioned in the Byzantine sources is a
difficult problem. The two most likely interpretations are the following: Kaïsos
is the pre-Islamic Arab poet Imruʾ al-Qays b. Ḥujr b. al-Ḥārith al-Malik, or he is
Qays b. Salama b. al-Ḥārith al-Malik (Robin 2012: 79–80). Whatever the case,
we are, in ad 549, one generation, or possibly at the beginning of the second
generation, after the death al-Ḥārith al-Malik and we may tentatively suggest
that his sons or his grandson(s) were still active, in ad 549, in the area formerly
controlled by al-Ḥārith, at least until the battle of Shiʿb Jabala, possibly around
ad 560.
If this is correct, all that remains to make is the connection between the
Ḥujrids and Dūmat al-Jandal. First, at the time of al-Ḥārith and Kaïsos, there
were alliances between Byzantium and the Ḥujrids and there were contacts
between the two, embassies being sent to the Ḥujrids and visits being made by
members of the Ḥujrid dynasty to Byzantium. Since the Ḥujrids were present
45P. Edwell (2015: 233) is more cautious in identifying the al-Ḥārith mentioned in JohnMalalas’
account with the Kindite king al-Ḥārith. He suggests it might also be a ruler associated with the
banū Thaʿlaba.
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in north-east Arabia (because they governed Rabīʿa, and particularly Bakr),
Dūmat al-Jandal was a central place for them to be in the early 6th century
ad, between eastern Arabia and Byzantium.
Second, it is said that the Sassanian King Qubadh i asked al-Ḥārith al-Malik
to impose his religion, Mazdakism, on the Arabs of the Najd and of the Tihāma.
The Tihāma designates the Red Sea shore in the area of Mecca (and further
north and south), including some inland territories since Mecca and Yathrib are
said to be in the Tihāma (Robin 2008: 172). If this is true, it would mean that
al-Ḥārith was considered to have authority over these regions of north-west
Arabia, but Dūmat al-Jandal is certainly too far from the Red Sea seashore to
have been part of the Tihāma.
Third, a possible link between al-Ḥārith al-Malik and Dūmat al-Jundal can
be glimpsed at in the chronicle of John Malalas (XVIII.16),46 who says:
In that year it happened that enmity developed between the dux of
Palestine Diomedes, a silentiarius, and the phylarch Arethas. Are-
thas took fright and went to the inner limes towards India. On learn-
ing this Alamoundaros, the Persian Saracen, attacked the Roman
phylarch, captured him, and killed him, for he had 30,000 men
with him.
Malalas does not give the date of the death of al-Ḥārith but only the date
of the end of the attack, ad 528, and it is therefore likely that al-Ḥārith died in
ad 528 or a little earlier. What is meant by the expression “inner limes” is not
certain, but it probably refers, as suggested by Theophanes’ addition to Malalas
(435.9) a place “where none of the Romans have ever been”. If Arethas is in-
deed the Ḥujrid ruler al-Ḥārith al-Malik and was fleeing from (Third) Palestine,
i.e. from anywhere between southern Jordan and Hegra, it is likely that he was
going either south or east. A good candidate, as suggested by Robin (2012: 76)
could be Dūmat al-Jandal, because this place was halfway between Aqaba and
the Euphrates and above all accessible to al-Mundhir.47
Additionally, it may not be a coincidence that Hind, al-Ḥārith al-Malik’s
daughter, who married the Naṣrid king al-Mundhir iii (ad c. 503–554) and
became the mother of al-Mundhir’s successor in al-Ḥīra, founded a monastery
consecrated to a god whose name is identical to that of the god mentioned
in DaJ144PAr1 in al-Ḥīra around ad 560.48 The foundation inscription of
the monastery is known only from the quotations in al-Bakrī and Yāqūt but it
clearly mentions ʾl-ʾlh.49 This may be taken as an argument for a connection
46On this passage, see also Sipilä (2004: 201 n. 100 (“the escape eastwards”)) and Edwell
(2015: 232–233).
47Note that Caskel (1966: II, 329) suggests that al-Ḥārith may have controlled the oasis of
Dūmah.
48Because of the mention of the Sassanian kings Khusraw Anūshirwān (ad 532–579) and ʿAmr
son of al-Mundhir (554–569), cf. Robin (2008: 186).
49See Robin (2008: 185–186): al-Bakrī: ... fa-ʾl-Il(ā)h al-l(a)dhī banat la-hu h(ā)dhā ʾl-bayt
yaghfira khaṭiyyata-hā wa-yataraḥḥama ʿalay-hā wa-ʿalà waladi-ha..., “puisse Dieu pour qui elle a
construit cette demeure pardonner ses péchés, avoir pitié d’elle et de son fils”; small variations,
irrelevant for ʾl-ʾlh, in Yāqūt.
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between the dynasty which ruled in Dūmat al-Jandal in the mid-sixth century
and the family of the Kindite ruler al-Ḥārith al-Malik.
Finally, it may also not be a coincidence that the name of the author’s father
in DaJ144PAr1 is šlmh, a name which is attested in the Nabataean inscriptions
of the Arabian peninsula only twice (see the commentary of the text). It may
therefore be tentatively suggested that the author’s father, i.e. the same gen-
eration as the father of Kaïsos, bore a name which had a connection with the
part of the Kingdom of Kinda (or what remained of it) which belonged to Qays
b. Salama b. al-Hārith.
Of course, the most important link between Kinda and Dūmat al-Jandal is
given by Ukaydir. If we accept the idea that Kindite rulers, whoever they were
(Maʿdīkarib, Shuraḥbīl or perhaps Salama since the fourth son of Ḥārith was
apparently in the area south-east of Mecca) still controlled the area of Dūmat
al-Jandal in ad 549, this leaves only three generations between ad 549 and
the reign of Ukaydir. I would therefore tentatively suggest that although the
kingdom of Kinda collapsed after the reign of al-Ḥārith, i.e. after c. ad 528,
Kindite rulers or Kindite local chieftains, from different lineages, remained in
the area until the final battle of Shiʿb Jabala, which Robin (2013: 216) suggests
to place in ad 560. Since Ukaydir was Christian, and since the author of ad 549
was also a Christian, it is tempting to consider that at least some of the Kindite
rulers were Christian already in the mid-sixth century ad, which would also
explain why Hind, the daughter of al-Ḥārith, was Christian.
4 The significance of the texts
DaJ144PAr1 is important for several reasons. First, it is the only text dated to
the sixth century from north-west Arabia. Until its discovery, there was a 170
year gap, possibly slightly less, between the latest Nabataeo-Arabic text, from
Eilat, probably dated to the last quarter of the 5th century (Avner et al. 2013),
and the earliest Islamic one in the Ḥijāz, the so-called Zuhayr inscription, dated
ad 644 (Al-Ghabban 2008). This gap is now partly filled by this mid-sixth cen-
tury text. Second, the presence of the cross and the use of the divine name
ʾl-ʾlh are two strong arguments to suggest that the author was a Christian, pos-
sibly a Ḥujrid who was a member of one of the chieftains who succeeded the
reign of al-Ḥārith al-Malik after ad 528. Third, it shows that in the mid-sixth
century, one of the scripts used in this region was definitely Arabic, as was
probably the language spoken by the people who used it. This does not, how-
ever, exclude the persistence of Nabataeo-Arabic script fossils, as evidenced
by the repetition of dkr at the beginning of the text. Finally, this text is im-
portant for the history of the region of Dūmat al-Jandal because it shows that
there was, if not a Christian community, at least one individual who was a
Christian, who claimed it by drawing a cross and by asking the Christian god
to remember him. It is a nice coincidence that recent excavations in Dūmat
al-Jandal have yielded, in pre-Islamic levels of a sounding undertaken near the
ʿUmar b. al-Khattāb mosque, a small silver bell interpreted as a liturgical bell
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(Loreto 2017) which would be the first archaeological evidence of Christianity
in Dūmat al-Jandal.
As for the seventeen Nabataean inscriptions, their importance is threefold.
Two are dated to early years of the era of the Roman province of Arabia,
and are the first clear evidence that the area was probably integrated in the
province at the same time as the rest of the Nabataean kingdom. Second, one
text mentions a new centurion, who was probably Nabataean and who may
have been recruited in the Roman army, if the date of DaJ144Nab 10 is indeed
ad 114/115. Finally, several texts mention Nabataean cavalrymen who were
certainly members of Roman military units since they appear in texts dated to
ad 135/136. In all these texts, the military men use the same words as the
ones they would have used before the annexation.
Address for Correspondence: laila.nehme@cnrs.fr
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Indexes
Index of personal names
gršʿw DaJ144Nab5+6* (br tymw), Nab8* (br tymw). *= same
author signing twice, pršʾ (ad 135–136)
{d/r}ʿytw DaJ144Nab4
zbdw DaJ144Nab13
ḥgʿ{b/n}w DaJ144PAr1 (br šlmh) probable author (ad 549)
k{h}ylw DaJ144Nab16 (br tymʿbdt) author
{mgyn}t DaJ144Nab2 (br ʿbdʾlhy) author
{m}ʿ{d/r}w DaJ144Nab11 (br šmylw) author
mškw DaJ144Nab14 (br ʿbdʾlgʾ) author
ʿbdʾlgʾ DaJ144Nab14
ʿbdʾlhy DaJ144Nab2, Nab4 (br tymw), Nab7, Nab9* (br tymw),
Nab12* (br tymw). *= same author signing twice
(ad 114–115)
ʿbdt DaJ144Nab4* (br ʿbdʾlhy), Nab7* (br ʿbdʾlhy). * = same
author signing twice
ʿzyzw DaJ144Nab10 (br ʿ{w}yd{w}) author
ʿ{w}yd{w} DaJ144Nab10
ʿlw{p} DaJ144Nab15 (br š[----]) author
{p}[ṣ]{y}w DaJ144Nab1
{r/d}ʿytw DaJ144Nab4
rk{ym} DaJ144Nab17 (br ----) author
šlmh DaJ144PAr1
šmylw DaJ144Nab11
tymw DaJ144Nab1, Nab3, Nab4, Nab9, Nab12, Nab13* (br
zbdw). * = author
tymʿbdt DaJ144Nab1* (br tymw), Nab3* (br tymw), Nab5+6,
Nab16. * = same author signing twice, pršʾ
156
l. nehmé
Index of words
ʾl-ʾlh DaJ144PAr1 the god (God)
bṭb DaJ144Nab10 in well-being
dkr (2x) DaJ144PAr1 may be remembered
(Arabic)
dkyr DaJ144Nab9–11, Nab 15–17 may be remembered
(Nabataean Aramaic)
y{r}[ḥ] DaJ144PAr1 month
pršʾ DaJ144Nab1, Nab5+6, Nab8 cavalryman
{q}[n]{ṭ}rywnʾ DaJ144Nab10 centurion
šnt DaJ144Nab8, Nab 9 year
tltyn DaJ144Nab8 thirty
{t}šʿ DaJ144Nab9 nine
Index of signs
X DaJ144Nab9, Nab12
Index of numerals
4 DaJ144PAr1
100 DaJ144PAr1
20 DaJ144PAr1
3 DaJ144PAr1
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Sigla
ARNA.Nab Nabataean inscriptions in Winnett & Reed (1970)
DaJ Inscriptions discovered in Dūmat al-Jandal
CIS II Corpus Inscriptionum Semiticarum, Pars Secunda, Inscrip-
tiones Aramaicas Continens, 1889
JSNab Nabataean inscriptions in Jaussen & Savignac (1909–
1922)
Lisān Ibn Manẓūr (1981)
LPArab Arabic inscriptions in Littmann (1949)
MP Nabataean inscriptions recorded by J.T. Milik, J. Star-
cky, and L. Nehmé in Petra, partly published in Nehmé
(2012)
ociana Online Corpus of the Inscriptions of Ancient North
Arabia.
http://krcfm.orient.ox.ac.uk/fmi/webd#ociana
(accessed September 10th, 2017)
S Inscriptions recorded in Sakākā
ThMNN Nabataean inscriptions in Al-Theeb (2010)
ThNIS Nabataean inscriptions in Al-Theeb (2011)
ThNQT ANA inscriptions in Al-Theeb (2000 [1431]a)
ThNS Nabataean inscriptions in Al-Theeb (2014)
ThNTS ANA inscriptions in Al-Theeb (2000 [1431]b)
ThNUJ Nabataean inscriptions in Al-Theeb (2002)
UJadh Inscriptions recorded in Umm Jadhāyidh
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